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SALVATION: REDEMPTION. 

Sermon at Park Avenue Meeting, Second 

Month 26, 1893. 

[Stenographic report,'] 

In my moments of meditation I have been brought to 
the conclusion that the world still stands in need of a re- 
ligion which has in it more of Christianity and less of 
dogma ; and which is based more upon the practical ap- 
plication of the teachings of Jesus than of those of Peter 
and Paul ; — a religion that at once appeals to the condi- 
tions of the illiterate and poor, and which is not repul- 
sive or repugnant to the most cultured mind. 

No one who has given this subject any study, it seems 
to me, can fail to have perceived that there still remains, 
among all classes of professed Christians and religionists, 
too much of a disposition to rely upon theological doc- 
trines, to contend earnestly about beliefs, to regard it as 
the more important element in a religious life that we 
should accept such interpretations of the Bible as have 
come down to us as the result of the thought of those who 
have lived before us ; and, in consequence, there is too 
little attention paid to the practical life that is required 
by the teachings of Jesus, the founder of the Christian 
religion. 

Take, for instance, these two important parts of a 
religious life, — the subjects of Salvation and Restoration. 
We are largely called upon to accept doctrines which had 
their origin among the apostles in their reverence for 
Jesus as the great head who had called them into service, 
and we are also, if we examine closely, led to believe that 
the apostles did not even then fully understand the na- 
ture of those teachings, because of the tendency of their 
minds to dwell upon theories and doctrines. 

The church, after the days of the apostles, dwelt more 



largely upon their teachings, and claimed to base its ideas 
in relation to these two important subjects upon what is 
known as the Apostles' Creed. This tendency has led 
the minds of people away from the close examination of 
the requirements of the teachings of Jesus. His teachings 
were simple. He does not present anything to us for 
our acceptance that does not appeal to our best judg- 
ment, or that we cannot in our own lives verify to be ra- 
tional and truthful. But the idea prevailing among man- 
kind in relation to Salvation is largely turned toward 
the results following the crucifixion and death of Jesus, — 
that by thus laying down his life he evidenced the great 
love of God for man in sending him into the world to 
bear our sins, and to lay down his life for those sins, that 
he might through that medium be enabled to pacify the 
anger of God, or to appeal to him through the love that 
God bore him as his son, to pardon the transgressions of 
those who believed in him. 

If you will examine a little closer and more analyti- 
cally what all this implies, however much we may have 
placed our hopes of salvation upon a doctrine of this 
character, we will see at once, I think, how irrational it 
is to suppose that God is less loving in his nature than 
the son he sent ; or that there was no other way by which 
God could manifest his love for man. This latter idea, 
man, if he thinks closely, would at once reject as being 
unloving and unkind, as well as unjust in its character. 

Do the teachings of Jesus bear us out in anything of 
this character? It is time we thought closely along 
these lines ; that we do not simply accept what the world 
has been teaching as true, without some investigation. We 
claim, as I said, to found our religion upon the teachings 
of Jesus. It is true that religion had its basis long before 
the time of Jesus, but the Christian religion makes the 
claim that he was its founder. If this be true, and we 
acknowledge this, ought not his teachings to be to us of 
paramount value to that which has followed in any age of 
the world since ? Ought we not to look to him to ex- 
pound the ideas that he designed in founding that religion, 
or in coming to the earth to inculcatt, as the ideas upon 
which we are to base our thought, and as what he intended 



should be that which man should enter into or accept as 
a means of salvatiorr? 

We nowhere find him bearing testimony that man was 
to be saved through his death, nor through any means ex- 
cept by those through which He was preserved. He tells 
us that if any man will come after him he must first deny 
himself, take up his cross daily, and follow Him. To me, 
in this lies the whole duty of man, and the whole means by 
which any man or any woman is to be accepted of God, 
or know of being saved. It is summed up in this terse 
manner. The first duty is to deny ourselves. Of course, 
that involves all of the actions of human life. It involves 
the control of every desire and passion and appetite of 
our nature, — everything which prompts man to any course 
of action. It does not mean that there shall be an entire 
refusal to follow out the cravings of desire, or other 
action prompted through appetite, but the denying of 
their having control over us. 

Was not this exemplified in the life of Jesus ? If we 
study closely that life do we not find him always main- 
taining control over all of the passions of the human, and 
do we not find it in our practical experience that in order 
to be preserved from the commission of anything wrong 
we must control the demands of appetite or desire that 
would prompt to that wrong ? It is not simply being 
saved from the wrongs committed, that Jesus taught, but 
the commission of wrong. He did not come to save men 
in their sins, but from their sins, and here lies the practi- 
cal work of salvation. It is that which each individual 
can understand if he will, and will find the work witHin 
himself ; that he is not dependent upon anything outside 
of himself for that kind of salvation, although the instru- 
mentalities that are employed, and which God in his 
mercy and goodness has given us, may assist us in this 
work. Yet the work is to be done within us. The strug- 
gle goes on there. It does not mean in the direction 
from which the promptings and our temptations come, 
nor the direction from which the temptation to do wrong 
comes, but that within himself he shall master the prompt- 
ings of those appetites or demands of his physical or in- 
tellectual nature. He must not allow them to govern. 



Anyone who will give the subject careful study, and follow 
out that line of thought, will find in his own practical ex- 
perience, or in that of others with whom he is brought in 
contact, that all the disturbances, all the difficulties that 
tend to interfere with man's happiness, have their origin 
in the improper indulgence of something that is good, 
and hence the necessity of controlling it, and through 
which control we may be saved from the commission of 
wrong. Herein lies the first teaching of Jesus, to deny 
ourselves. 

As soon as we become old enough, when we have at- 
tained sufficient growth to understand the teachings of 
the Divine Spirit revealed to us, sCnd know from the im- 
pression made upon our inner life what is required of us 
to control, and where it is that we are to exercise the 
judgment, and over what passion or appetite we must ob- 
tain the mastery ; when we exercise that control under the 
impressions that are given us, we will be saved from the 
commission of sin in that particular. That must be evi- 
dent to every thoughtful mind ; and if from one sin, why 
not from all ? It is not to be expected that in our earlier 
growth and earlier attainment we shall conquer every pas- 
sion or every desire or everything that is wrong. It is a 
life-time work. Our Heavenly Father does not require of 
us entire control over everything we have to conquer all 
at once, any more than we require of a child that it shall 
control all its dispositions at once. We know that we 
have to give the child lesson after lesson. We know from 
our own experience that we had to learn lesson after les- 
son . Just so in the control of that which leads to wrong, 
as in the attainment of any other of our accomplishments. 
It is a gradual growth. Nevertheless, if we watch care- 
fully over the uprising of every passion that comes up 
every day, we shall know how to meet it, and we can only 
attain this by a dependence upon that power which re- 
veals to us what we ought to do. 

It is in this sense that the Christ within, the true Son 
of God, becomes our Saviour. Not because Jesus was 
crucified and that body put to death upon Mount Cal- 
vary ; but because we listen to what Christ, the Spirit of 
God, and Light of God, and Wisdom of God, or what- 



ever name we may give to the medium through which 
God reveals himself to us, teaches us to do. That appeals 
to the judgment of everyone. It can be understood by 
the most limited capacity, and it appeals to the most cul- 
tured capacity ; so that we can understand that if we 
control that which leads to wrong, we are saved from the 
commission of wrong. 

We know very well in our own experience, at least 
those of us somewhat advanced in years, that we cannot 
effect this simply by the willingness of the man to do it ; 
that we cannot exercise this control over these powers 
without help. God so ordered it that man shall cooper- 
ate with him in the working out of his soul's salvation, 
as he ordered that man shall cooperate with him in pro- 
viding sustenance for the physical body. He stands al- 
ways ready. He is omnipresent and ready by his spirit 
to give us the instruction, and with the' instruction the 
needed strength, in order that we may overcome every 
temptation when presented. All that is needed, then, 
upon oifr part, to obtain salvation, is to give our hearts to 
God, as we commonly express it: That is, that we must 
recognize our dependence and our needs, and be willing 
to do that which is right for us to do. There is no mys- 
tery about this. There is nothing supernatural about it. 
It is as God designed in the beginning in the creation ot 
man, to be the means by which man shall be saved from 
the commission of wrong, and through which he might 
attain to the higher happiness that he is capable of realiz- 
ing and enjoying. 

When he breathed into man the breath of life he en- 
dowed him with a living soul. Whether that was after 
the years of this evolution or not is immaterial. There 
came into this world a frame into which God breathed the 
breath of life, and man became a living soul. He gave him 
then as now the power of choice either to control or regulate 
these passions, or to give latitude to them. He did not 
make man a mere machine that was to be controlled by 
arbitrary power. He did not make him that mere ma- 
chine that he must always move in just such a rut or chan- 
nel, as He in his superior power could have made him do, 
because by that means the man would not have been able 
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to appreciate the results of a righteous life. In the con- 
quering and overcoming of the tendency to do wrong, 
and in the witnessing of that salvation which follows obe- 
dience to what we know is right, man receives conscious- 
ness of happiness which he would not otherwise obtain. 
So that in the wisdom of the Almighty he gave him this 
power of choice. We call it sometimes his free agency. 

When, in the beginning, He gave man the directions 
by which he must control, and how he should keep and 
dress the trees of the garden, otherwise, control those 
powers and passions, He gave only the same law which ~ 
Jesus gave in that expression, that we shall deny ourselves. 
There was no difference in the law given in the begin- 
ning and the law given by Jesus. I do not understand 
that Jesus came to usher in any new law, but to bring men 
back again from the abnormal condition into which they 
had fallen, into the normal condition in which God 
meant that they should live. 

There is, to-day, too much tendency to go back and 
depend upon what others have done, and what others 
have laid down as rules of action, and to the acceptance 
of dogmas, instead of living . as close as we may, and as 
we ought, to the direct revelations made to us. Obedi- 
ence to these revelations will always preserve us in doing 
that which God designed we should do, and from doing 
that which God designed we should not do. This is the 
simple salvation taught by Jesus. I might quote text 
after text to prove the same position, but you can search 
them out as well as I, and perhaps some of you are more 
familiar with these texts than I, and I will not stop to 
quote more from the Bible in support of this position. It 
is not my province, and I do not regard it as my special 
business to carry out in detail all the thoughts that might 
occur to me. I leave this for you to do yourselves. If 
you will search out for yourselves the corroborative evi- 
dence along the lines that Jesus taught, you will fasten upon 
your minds more strongly the conviction of this simple 
truth than I can possibly do for you. 

So far as the redemption or restoration of man is 
concerned, the theory has prevailed through all ages, and 
prevails to-day, that we are living under the results of 



our first parents' transgression. That because they trans- 
gressed the Divine law in the beginning, all mankind have 
become sinners. That in the introduction of sin into the 
world by their transgression we are all sinners to-day. I 
do not understand this to be the condition of mankind, 
nor do I believe it to be true. There was a time in the 
history of the Jewish people, long before the coming of 
Jesus, when the prophet Ezekiel had to bear testimony 
against the doctrine, that as the father had eaten sour 
grapes the sin was visited upon the son ; *< that as 
the soul of the father is mine and so also the soul of the 
son is mine. But it is the soul that sinneth that shall 
die. ' ' It is those who transgress the Divine law, and only 
they, that enter into spiritual death. 

No one reading the Bible, after discharging from his 
mind all bias of theological education , can fail to see that 
in all ages there were men who lived pure lives and who 
were righteous men. The psalmist referred to the right- 
eous and unrighteous lives, and if there were not men 
then living who. were righteous he would not have referred 
to them. The men who led righteous lives were saved 
by doing what God required of them. Not by believing 
this or that theological dogma, but by obedience to the 
Divine law. There have been men who escaped the bond- 
age of sin in all ages, and we may believe they were not 
sinners simply because Adam sinned. If we read Ezekiel, 
chapter i8, we will see that he places before us exactly the 
position in which we are to-day. If, as he represents, a 
man lives justly and truly — and he defines the practical 
religious life he must lead — and he lives up to that stand- 
ard, his soul shall not die. Why ? Because he lives in 
accordance with the requirements of the Father as he 
understands it ; but if he begets a son and the son does 
contrary to the example of the father, and does not live 
righteously, the soul of that soA dies because of his own 
sins, and if he in turn begets a son that does not follow in 
the way of his father, but more properly speaking, lives 
after the ways of his grandfather, and lives in accordance 
with the law of God, and always obeys and carries out 
the Christian duties required of him, he shall not die for 
the iniquities of his father. The iniquities of the sinful 
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shall be upon them, and the righteousness of the righteous 
shall be upon them. 

This is practical and rational, and just as we all rec- 
ognize it ; and yet the theories of religion upon which the 
whole scheme of redemption is based, as the church 
teaches, is in contradistinction to this simple truth. We 
are told that we are sinners because of the transgression 
of our first parents ; that God, in his wrath and anger, 
because of the failure of his plan, visited those sins upon 
all men. Whereas the fact is, we sin as Adam sinned. 
We sin because we do not do as we ought to. Whenever 
we exercise our will to do that which we regard to be 
right or to be wrong, independent of the revelation of 
God, then we sin. That is the way our first parents 
sinned, and for the sin we thus commit we are account- 
able. But the means by which we are to be brought 
back out of that sin are so different in the teachings of 
Jesus from what they are in the teachings of the church. 
They seem to be so far apart. I wonder that the churches 
did not long ago perceive the difference between their 
teachings and the teachings of Jesus. I can only account 
for it by the bias of education that men receive, by the 
early schooling, and the strength that those early im- 
pressions wield in forming the judgments of men. 

Here is the idea that all men were sinners. They 
were sinners to the time of the coming of Jesus. God 
was angry with them. There was need of reconcilia- 
tion between Him and men. To effect that reconcilia- 
tion He sends His son into the world ; sends a part of 
the God-Head into the world to suffer an ignominious 
death, that reconciliation should be effected, and that 
God and man might be brought together, and then only 
so many of the men as accepted this idea. It was only 
general in its operations for those to whom the knowledge 
of this thing came and who accepted it. That does not 
seem to me to be rational, does not seem to be just, that 
only a small portion of mankind could have the benefits 
of that sacrifice, because others had not heard of it, or 
because their minds were so constituted that they could 
not see the justice of it. 

Jesus puts an entirely different phase on this and 



II 

makes it more simple and practical, and makes it so that 
it appeals to the judgment of men, and not to their 
credulity, and makes it so plain that even the most illiter- 
ate can understand it, while it is not repugnant to the 
most cultured. In the very first sermon he preached he 
said, *' Repent, for the Kingdom of Heaven is at hand.'' 
He does not say *' You must believe in my coming ; you 
must believe what I do and accept what I say," but that 
you must repent, leave off the evil of your ways, and do 
that which is right. Cease to do wrong, learn to do 
right. Why? The Kingdom of Heaven is at hand. 
The result will be the Kingdom of Heaven. The King- 
dom of Heaven will be yours. You will be admitted 
into it. Not that it will be yours sometime or other, 
away off in the far future, when the spirit shall have left 
the mortal tenement behind it, but yours now. 

Is not this according to the practical experience of 
any of us ? When we have done anything wrong, what- 
ever it may be, there is brought home to us a conscious- 
ness of suffering which destroys and disturbs our happi- 
ness ; that makes us fear to approach the Divine Presence, 
and sometimes to shrink from contact with our fellow- 
man. When we have suffered and realized this condition 
or state of suffering, and see that it brings us no enjoy- 
ment, we resolve, like the prodigal, that we will return, 
and cease to do wrong. We make amends in so far as 
we can by an acknowledgment of the error of our course, 
and we turn from it and do that which we know we ought 
to do. Then does there not come, and has there not 
come to the mind of everyone who has attained to the 
years of religious experience, a joy and happiness and 
foretaste of Heaven ? Has it not brought a condition of 
rest to the soul, of quiet enjoyment, of peace ; and is not 
this what Heaven consists of? It brings that condition 
where we have ceased to do that which was the prompt- 
ing of our own will, and have come to learn to do that 
which is the prompting of the Divine Will. That brings 
us then into harmony with the Father again. It brings 
all the enjoyments of the most imaginative soul's picture 
of the joys of Heaven, and not because of the result of 
any theological dogma that men may have accepted. It 
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takes away the mystery, and brings it home to the prac- 
tical experience which every one can understand, and 
which I hold is accord^ing to the teachings of Jesus as the 
means of restoration and means of redeeming the soul and 
bringing it back again in harmony with the Divine 
thought. 

And there have been no other means established by- 
God since man was made and possessed of a living soul. 
The records of past ages show this. As far back as the 
Bible gives us any account of man it is shown to be 
true. The records of the present experience of man 
show it to be true. There are no other means of recon- 
ciling man to God now except by sincere repentance and 
amendment of life. That law was established when Adam 
first transgressed the law of God. That law was estab- 
lished when the flaming sword was placed at the east gate 
of the garden to guard the entrance to the tree of life. 
A beautiful representation ! A beautiful allegorical pic- 
ture of the workings of the Divine spirit in man ! As 
the light made its first appearance in the east, so, when 
the first dawning of light upon our minds shows us the 
character of the sin committed — which represents the 
coming of Christ to redeem and reclaim mankind — ^requires 
us to pass through the operation of the sword which has 
power to divide and destroy, and the flaming s>yord, rep- 
resenting the means to cleanse and wipe from the soul all 
that pollution which resulted from our transgressions. 
Once when we have passed through this operation we will 
have been admitted into the paradise of God, again to 
partake of the-tree of life — and represented in that figure 
of the tree of life is God himself, the source of all spir- 
itual life — ^we are then moving in harmony with him and 
are admitted again into his presence, and will then again 
receive the law which shall save us from the commission 
of sin, or which shall preserve us from being cast out of 
this life in paradise. 

Here is the simple, practical question. Do we not 
need less of dogma and doctrine ? Should not mankind 
turn their attention to these simple teachings of Jesus ? 
Do we not give more of our attention to the teachings 
of Peter and Paul, on which the larger proportion of the 
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doctrines of the church are based, than we do to the 
simple teachings of Jesus ? I do not understand from my 
researches that there is any material difference between 
the doctrines of Peter and Paul and the teachings of 
Jesus, when they are fully understood, and when they 
have been examined in the light of those teachings. 
When we come to disconnect the doctrines of Peter and 
Paul from the early teachings they received while in the 
Jewish church, and before they had embraced the doc- 
trines of Jesus, we find no material difference in them. 
But there is more or less running through all the writings 
of the apostles the reflex of their early education, and it 
requires a close discrimination on our part to detect 
where the line of revelation of God to them begins and 
where their early education ceases. 

Then comes the important thought in this connection, 
Do we, as the Society of Friends, present to the world as 
we ought to, this simple doctrine of religion ? Is their 
not existing yet among us too much dependence upon 
dogma and doctrine ? Are we not even to-day too much 
bound up in the theological history of the past in the de- 
ductions we make, and are we as true as we ought to be 
to the principles we hold as fundamental before the world ? 
Are we living ourselves daily in accordance with the reve- 
lations of the Father to us ? Are we moulding our lives 
in accordance with his requirements ? Do we show before 
the world the simple workings of those teachings which 
we profess, and that religion which we believe to be so 
simple ? It is important for us t^ enter into a close ex- 
amination of these matters as they relate to our own in- 
dividual lives, recognizing, as I believe a large portion of 
you do, still more need of this practical religion in the 
world. We should see if we are not wasting our energy, 
and whether we are not dealing too largely in the history 
of the past in our tendency to deify and reverence them, 
and if we are not placing stumbling blocks in the way of 
advancement to this purer and more practical religion. 

I do not, in saying these things, stand before you to 
assail any, or to pass judgment upon any. I ask you to 
enter into a closer examination than has been your wont 
in these matters. I know the power of our early educa- 
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tion, and J know that power over my own nature and line 
of thought. I know what it has cost me to come out as 
boldly as I have this morning ; but I know it has brought 
me into a clearer, and, I believe, a broader view of the 
needs of mankind, and to a better understanding of the 
relation in which I stand to them. I believe it has 
brought about a deeper charity. I recognize in these 
teachings which I have received, and through this form 
of meditation, the need of that Christain doctrine taught 
by Jesus to his disciples *'That ye shall love one an- 
other.*' Whatever lines of thought and different ideas 
and views we may hold, of the different methods em- 
ployed of working out the salvation of the souls of men 
and their restoration, that finding men, as he does, under 
the influences and environments of education, God ever 
uses those means to advance them towards more practical 
religion. If we have advanced to such a position that 
early education has no power over us, we shall feel for 
those who are not so far advanced, a deeper love, and 
feel for them greater anxiety, and we shall be preserved 
from sitting in judgment over them, and God will take 
us back into the lines of our own experience and point 
out to us how we have had to lay aside that which we have 
been taught, and how we had to learn the many lessons 
as those will have to do who are now in error. Instead 
of feeling a spirit of condemnation, and instead of feel- 
ing a controversial spirit, we should bear our testimony 
plainly and clearly, and with that spirit of love for those 
possessing different views, if they show by their lives their 
desire to purify that life, that we can recognize them as 
children of the one common Father, bound for one com- 
mon home, and who eventually will be gathered in the 
one common fold. 



SPIRITUAL WORSHIP. 

Sermon at Park Avenue Meeiing, Fourth Month s, 1893. 

[Steno^aphic report."] 

* * The hour cometh and now is, when the true worshippers 
shall worship the Father in spirit, for the Father doth 
seek such to be His worshippers. For God is a spirit, and 
they that worship Him must worship Him in spirit and in 
truth/' 

This was the language used by Jesus to the woman of 
Samaria whom he met at Jacob's well, and indicates the 
character of that worship which it was his mission to intro- 
duce among the Jews, as in contradistinction to and with 
the rituals and forms and ceremonies into which they had 
lapsed. It recognizes that worship does not consist merely 
in the devotional exercises which man may introduce or 
enter into, but must proceed from the heart and be evi- 
denced by the life. 

Worship, from my point of view, means obedience 
to the divine requirings. Not simply the exclamation 
from the lip, of praise ; not simply entering into any 
form by which we may seem to recognize the overruling 
care of God, but by the government of the life from 
which cometh the evidences that we are striving to obey 
the highest law we understand God has given us. To per- 
form such a worship requires such a concentration of 
thought as will best enable us to receive that law, and so 
observe it, that we may thereby perform true worship. 

The recognition of this truth, has led the Society of 
Friends in their public devotional exercises, to adopt the 
form of silent waiting. While we recognize that a true 
worship can and must be performed if it be of any real 
benefit to us, every day we live, — that it is just as much 
our duty while we are engaged in our pursuits and avoca- 
tions to worship God as it is when we assemble on this 
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day of the week, — yet we also recognize the fact that all 
are not in such a condition of mind or experience that 
they may be prepared to always worship God in spirit and 
in truth. We know the power of association. We feel 
and recognize that God has made man a social being ; that 
in the working out of man*s highest interest and happiness 
he requires of him that he shall extend, so far as he may, 
aid to others, in accomplishing this design. That man is 
not simply to worship God for his own selfish benefit ; but 
he is in that kind of worship which may be performed in 
spirit and in truth, made capable of helping his brother 
man to perform a similar kind of worship, and in thus 
aiding him, advance his own higher interests. So we 
gather together as others do, to perform what we call public 
divine worship, as a means of assisting and strengthening 
each other, as a means, in so far as we may be made able, 
of enabling each of us to more faithfully and fully perform 
just such service as the Lord would have each of us do. 
Therefore, the Friends believe that in gathering together 
we do not need any stated forms or rituals or ceremonies ; 
that we should assume that relation toward the Divine 
Spirit which will best qualify us to receive from Him that 
law needful for our guidance, that we may rightfully and 
profitably worship Him. 

The question not infrequently arises among the young 
and those not familiar with our method of worship, Why 
do you not employ music ? Why do you not sing, as 
do others ? While we recognize the power of music over 
the human passions, and while we have no testimony to 
bear against it in its proper place, we have not felt that it 
was conducive to that true introversion of spirit, of bring- 
ing the heart into that real and close relation to the divine 
truth, by which we may receive the needed instruction to 
so regulate and govern the life while in the ordinary pur- 
suit of our duties as to keep us from the commission of 
sin, and enable us to rightly worship God. Whatever it 
may be that in its nature tends to distract the attention 
from that close introversion, unless there be a direct com- 
mand given to some one who may be qualified to unfold 
to those who have not yet come into the close experience 
of this relation of the spirit of man to the spirit of God, 
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to speak to those conditions, so that there may be through 
the word spoken aid given towards that deeper introver- 
sion, would necessarily tend to detract from that close 
intercommunion of spirit, through and by which man re- 
ceives that knowledge of the divine law, as I have before 
said. 

I am aware that in times past, because of the recogni- 
tion of the tendency of individuals in the performance of 
worship in singing praises or hymns which have been 
composed for such occasions by individuals who have not 
in their lives given evidences of having come into a state 
to perform true worship, there has been created in the 
minds of some a prejudice against all forms of music, or 
its use an3rwhere. This is one of the tendencies of the 
human mind to run into extremes, and so there needs to 
be exercised a care. God in giving man the power to use 
the vocal organs in the way of singing, and in giving him 
also the power to make instruments from which there 
would issue sweet and harmonious sounds, did not design 
that he should not use those powers in their proper 
place. But that they were to be used as a means of for- 
mal ceremonial worship, as a part of that worship. Friends 
have always questioned. And the longer I live the more 
I am brought in my religious experience to hold fast to 
this sweet intercommunion with the spirit of God the 
less need I find for assistance of an outward nature or 
character to aid me in that devotion ; the more strongly 
am I confirmed and convinced that there is no special need 
for at least the stated singing of the praises of the Lord, 
in varied forms, as a means of worshipping him. 

When I say this, I recognize that there may be, as 
there have been, I believe, in times past, many who have 
found from the uprisings of their hearts, from the consci- 
entious feeling of right and duty, that they could give 
expression to that thought in the way of singing the 
praises of God. It is not against using music in this 
form that we have testimony to bear, or that we discard 
it from our religious meetings ; but to the tendency to run 
it into the formal ceremonial performance of those things 
which in their nature would thus tend to distract the at- 
tion from the real object for which we assemble. 
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True worship, then, must be performed by us, as said 
Jesus, in spirit. By the bringing of the whole of our 
nature and powers and thought into that close relation 
with the Father, through and by which we are asking of 
him what we need to do, and that not of a public chaxBc- 
ter, but so far as regards our own private life. 

What is the besetment over which we have to exercise 
a care that we may be preserved from the commission of 
wrong? In what direction would thou lead me, O God, 
in order that I might best perform the service for which 
thou hast fitted me, to obtain happiness for myself, and 
exercise an influence for good over my fellow-men? 
What is the passion ? What is the propensity ? What 
desire is it needful that I should control in order that I 
might best perform the work and service thou hast fitted 
me for? That is the close intercommunion with the 
spirit which the Lord demands of us. I think it needs 
no word of mine to show any thoughtful man among you 
that to come to such a close examination and inquiry of 
the Lord, requires a deep introversion of spirit. We 
cannot do it when the attentioh is turned away to some- 
thing of a foreign nature, and preventing us from coming 
with that full surrender of spirit and feeling to the Di- 
vine Father that would make us willing to do whatever he 
required in the molding or changing of our nature or 
character in things which have produced either in our- 
selves or in others spiritual injury. 

I can conceive of no higher way by which we can at- 
tempt to worship the Divine Spirit than in this close in- 
tercommunion. The mere repetition of words of praise, 
the mere acknowledgment of the fact that God is the 
sovereign ruler of all, does not necessarily change the 
heart or purpose in life. The merely being able to ex- 
pound or to argue closely, or to give the reasons for the 
faith that is in us, or for the education we have received 
along doctrinal lines, is not worship. It will not enable 
us to regulate and control the human conduct. There 
needs to be something deeper than this, and for this we 
are required to worship God. When we go out into na- 
ture and observe the workings of nature's laws, we find 
everything that God has created is passive under those 
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laws. We often hear the expression as rising from a devo- 
tee and lover of nature that all nature praises God, all 
nature worships him. So it is that all inanimate nature 
worships God because it is always obedient to his laws. 
It is only man, who is made a little lower than the angels, 
who is not always found in such a condition that he is 
enabled to offer proper worship to God. God made him 
a free agent, and gave him power to obey or not obey, 
and made as a result of obedience a condition of true 
happiness, and as the result of disobedience a condition 
of sorrow. Yet man, understanding that, refuses often to 
enter into that relation by which he can best worship God 
and reach this condition of higher happiness. 

I would then, my beloved friends, have you this morn- 
ing enter into this close examination for yourselves. 
There is no life here so pure, there is none of us who 
lives so near to the divine law, that after this close exam- 
ination will not be benefited and improved. 

The tendency of the human family, when the mind is 
allowed to go out after things that are outward in their 
character and nature, as in the performance of what we 
call worship by forms and ceremonials and rituals, is to 
build up and rely upon things which in themselves, how- 
ever useful they may have been in the past, are of no real 
value to us to-day. We find that the tendency of those 
who depend upon creed, or regard those things that were 
formulated in the past as necessary to be accepted, is to 
look back at the past, and from that past form the ground- 
work of their action to-day, and out of this there has 
grown up among the professing Christian Church a great 
many ceremonials that are regarded by the churches who 
have embraced them as all-important, and as affecting 
closely and seriously the salvation of the soul, while those 
of us who in our simple form of devotion and simple way 
of attempting to reach the divine Presence, do not regard 
them as necessary, and in fact reject them, are regarded 
by them as not living up to the requirements of Christian 
life, and therefore not Christians. 

Among these ceremonials and rituals is the rite of 
Baptism. Almost all other religious organizations regard 
baptism as essential to salvation, and in addition to giving 
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the heart to God there shall also be baptism by the sprink- 
ling of or immersion in water. We are looked upon as 
somewhat strange because we have not adopted the cere- 
monial of baptism, and it seems to me that I might this 
morning in connection with my subject give a few reasons 
why we have not done so. 

The primal principal upon which the Society has built 
its religious structure, as is well understood by us all, is 
the immediate revelation of the spirit of God to man of 
every duty to be performed. By obedience to that reve- 
lation is experienced preservation from the commission of 
sin, or recovery and restoration if it has already been 
committed. When the ordinance of baptism was first in- 
troduced among men, man was living in an abnormal 
state, — ^in a condition that was brought about by the 
hardness of the heart or by neglect to perform the Divine 
requirings, or disobedience to live up to the highest law 
which he had received. We find as a forerunner of the 
introduction of this higher law to be instituted by the 
coming of Jesus, that John was sent to baptize the peo- 
ple unto repentance. Repentance is not the highest con- 
dition that man is to reach. Repentance is necessary to 
salvation or restoration, but is only the first ^tep toward 
it, and so John, coming as the forerunner, represents the 
working through every heart to-day of the instrument 
that leads to repentance, and from that repentance to an 
amendment of life. It arouses the thought, brings man 
to see where he is, turns his attention to the source 
whence he may receive the religious knowledge, and the 
source whence comes his salvation. It was one of the in- 
stitutions that the Lord permitted for the purposes of that 
day, but which was not designed to be perpetuated. John 
bore testimony to that when he said that he must decrease, 
but that He who would come after him would increase. 
Also, when he said : ** There cometh one after me migh- 
tier than I, the latchet of whose shoes I am unworthy to 
unloose. He shall baptize you with the Holy Ghost and 
with fire.*' 

No one believed that they were to be baptized in a 
literal fire. What was meant, of course, was the purifica- 
tion of the heart of man ; that the office of Christ was 
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to cleanse and purify. And this cannot be done by out- 
ward water, cannot be done by the washing of the out- 
ward body. Baptism, whether it be by immersion or 
sprinkling, can have no effect in the purification of the 
soul. A man may submit to that baptism and at the 
same time continue a life of alienation from God. The 
true baptism, then, is that which is by fire and the Holy 
Ghost, and that fire is a figure representing the purifica- 
tion of the soul. There is nothing known in nature that 
purifies as does fif-e, and so it is used as a symbol to repre- 
sent the coming of the Spirit, and the coming of that 
condition where man shall worship God in spirit, where 
there shall be nothing standing between him and the soul, 
where everything that turns the attention away from that 
immediate revelation of the spirit is kept in a secondary 
place, and that spirit is the ruling and reigning power in 
the heart. Then it is that the heart becomes baptized as 
with fire and with the Holy Spirit. It is the condition 
where the heart is brought under spiritual domination, 
purified and chastened, and made fit to receive directly 
the impressions of the Divine One. This is simply the 
work of regeneration. It was done to meet that condi- 
tion in human experience where we pass from under the 
government of tradition, be that what it may, to the di- 
rect government of the Spirit. Where we pass from out- 
ward baptism and everything that may be ceremonial in 
its character, and everything that man may do in his own 
wisdom, and come to this government of the Spirit, we 
then perform that kind of worship that God requires of 
us in spirit and truth. 

It is not necessary that we attain to all that is essen- 
tial to be attained when yf^ first become baptized into this 
condition. There is a growth, and must be a growth. 
We are incapable of receiving at once all that is to be 
unfolded to us. We could not absorb all at once. When 
we come to the point where we surrender our will to the. 
Divine Will, at that time we become baptized into the 
Holy Spirit. This is the baptism that we regard as an 
essential one, and the other baptism simply a type. Water 
has a cleansing power, and is used by John as representing 
the need of cleansing those who had gone down from the 
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normal to the abnormal condition, and into which state 
the Jews had then fallen. 

So there must be a purifying of the souls of those not 
obedient to the laws given to them under the educational 
conditions in which they have been brought up. There is 
need of this cleansing and purifying on the part of every 
one of us, and when we make the choice to be obedient 
to the laws of God, we must come under what is unfolded 
to us by the Divine Spirit and keep out everything that 
will interfere with its direct communication with us. 
Then we know what baptism means, and it will not be 
something that we cannot understand. It will be very 
plain to us in oiu: experience, and as we continue each 
day we live to seek thus to worship God in spirit and in 
truth, and keep the life in line with what He requires of 
us, we shall grow then from the condition of the babe in 
Christ to the strong man, the pillar in the church. We 
shall find all through life that it will preserve us from the 
commission of that which will produce unhappiness for 
us, keep us from the commission of sin, and we will know 
then how Christ is our Saviour. It will not be a mere 
theory to us, or merely a doctrine or dogma of the church, 
but a practical experience. Christ, representing the 
spirit of God in unfolding this law or duty that we ar& 
to perform,— only through Him, then, can we perform that 
worship acceptably to Him under the Christian religion. 

There may be conditions, as there were before the 
coming of Jesus, when God met the state in which the 
people were, accepting the teachings of those who had 
been in the higher life, and worshipping under their 
traditions. There are those to-day who are worshipping 
under traditions, but in that higher condition which 
man may attain under this high state of worship, where 
all is done in spirit and in truth, there is no need of 
those traditions. 

So it is of the ceremony of the partaking of the bread 
and wine, — ^the Lord's Supper, that is regarded as of 
much importance in the services of most of the churches. 
The Society of Friends have not left that ceremony out 
of their work without some reason for it. They recog- 
nize that under the dispensation under which we now live 
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we have no need of the things which were merely types of 
that old dispensation, and therefore this was not needed. 
In this state, where we hold communion with the Divine 
Spirit,things typical of that divine communion are no long- 
er necessary. As to the Lord's Supper, there seems to be a 
misunderstanding by those who instituted it, and by those 
who use it to-day, of what it was meant to typify, as well as a 
misunderstanding of the language of Jesus in regard to it. 
As I said^ before, there is this great tendency in the 
human mind to turn back, and to do as Jesus did, and to 
regard it as of great importance. If I understand any- 
thing of the nature of that supper, it was simply an anni- 
versary celebrated by the Jewish people as an act of 
thankfulness for the preservation of their fathers in the 
land of Egypt — the feast of the Passover. As the angel 
of the Lord passed over the land of the Egyptians, all but 
the Israelites were deprived of their first-born. No 
wonder they held that day in reverence. We see the 
tendency of the human mind to-day to hold those days 
sacred that were reverenced before the new dispensation. 
The Jews celebrated that day as an anniversary ; but like 
all other things, when Jesus met the people he used it as 
the Jews did, to impart a spiritual lesson. In taking the 
bread and saying " This is my body,'' and in taking the 
wine, and saying ''This is my blood," everybody must 
see that he had no allusion to the outward body or blood. 
There is no rational way in which we can conclude that 
he meant anything of the kind, but that he used it as a 
symbol, as he said afterward. He said the flesh profiteth 
nothing ; it is the spirit that quickeneth. He tells them 
that there is a condition to which they might attain, he 
points them to this higher spirituality. He tells them 
that as often as they take that supper, to do it in remem- 
brance of him, and to keep him before them. If there is 
any binding force in that ceremony, it is only for the 
Jewish people. We of the Gentile race are not under 
that condition where we find it necessary to hold that 
anniversary in commemoration of any great deliverance 
of our race, and we claim to have come to that condition 
where we are under the guidance of the Divine Spirit, 
and where we may worship in spirit and in truth. When 
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the whole soul is given up under the guidance of the 
spirit of Christ there is no need of this outward sem- 
blance. There is no need of doing it in remembrance. 

When we turn our minds back to things of that char- 
acter , and when we place our hope of salvation, or de- 
pendence for our restoration and happiness in this life, 
upon those outward things, the tendency is to turn our 
attention away from the spiritual, and hence, so far as 
those things are concerned, we discard them. It is not 
because Friends have any controversy with respect to 
these things of the past, but because they regard them as 
non-essentials in the performance of the duties of a 
Christian life, or as not requisite in the performance of 
true worship of God. If that worship is performed in 
spirit and in truth, all that is necessary to bring the soul 
into this close relationship with God is simply to gather 
into silence before him. 

** Be still, and know that I am God.*' This does not 
not always require silence of the body. It does not mean 
that the body shall sit down in profound silence to know 
he is God, but it is to bring the cogitation of the mind of 
man away from his own plans, and from all that can tend 
to interfere with the direct revelation of the spirit. 

So it is in the public performance of worship. It is either 
to bring the mind into that relationship by our own volun- 
tary act and choice, or through the effect of the instru- 
ment bringing our minds into this relationship where we 
can hear with the spiritual ear what the spirit of the Lord 
says to us, and when we have heard the spirit, to go and 
do what it commands. We gather together not expect- 
ing simply to hear words from human lips, nor anything 
of an outward nature, but to sit down in the meditative 
state, with the prayer rising '* Father, what is it that thou 
would have me know ; what is it thou would have me do, 
in what way wouldst thou have me instructed?*' Or if 
there be during the week in the performance of our voca- 
tions la feeling or desire rising for further light, or a 
clearer unfolding of the truth, or a clearer manifestation 
of the spirit, that we may better understand our condition, 
then as we gather together in this meditative state the 
prayer goes up, ' * Father, open to my understanding that 
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which I need to know, or qualify some instrument to bear 
testimony to that which will reach my condition/' and if 
the Lord chooses to call forth such testimony from one 
like myself before you to-day, to bear testimony to and 
unfold the truth, then it will tend to so strengthen and 
encourage us in our endeavor to serve the Lord, that we 
may worship him in truth and in spirit in so far as we un- 
derstand his requirings to demand of us. Then we shall 
be performing such a worship as is acceptable to him. 
The life will manifest it by our every -day conduct, in the 
exercise of control over that which disturbs either our 
happiness, or the happiness of those with whom we are 
brought in contact. 

O for more of this spiritual worship, and the bringing 
of the whole soul into this closer relation with our God ! 
We will find it will satisfy every craving, and do away 
with the longings for outward instrumentalities, and with 
the desire that the ear be pleased with musical sound or 
eloquent words, and it will bring us into such relationship 
with God that it will so mould our lives as in the future 
we shall find ourselves advancing along the highway of 
holiness, and find that it will not only preserve us from 
the commission of sin each day we live, but will give us 
the strength to bear the trials that surround us in human 
life, and to meet the vicissitudes that beset us, with spirit- 
ual resignation. Not that we shall receive immunity from 
them, but that God will give us the needed strength to 
bear our trials, and that there shall be a firmer hope and 
truer faith and a deeper and purer and stronger love for 
God and for man. 



THE DIVINE COMFORTER. 

Sermon at Park Avenue Meeting, Third Month 19, 1893. 

[Stenographic report."] 

''Nevertheless, I tell you the truth; it is expedient 
for you that I go away ; for if I go not away the Com- 
forter will not come unto you ; but if I go away, I will 
send you another Comforter who shall convict the world 
in respect of sin, of righteousness, and of judgment. Of 
sin, because they do not believe in me. Of righteousness, 
because I go to my Father and ye shall see me no more. 
Of judgment, because that the prince of this world has 
been judged. I have many things to say unto you, but 
ye cannot bear them now. Howbeit, when he, the 
spirit of truth has come, he shall guide you into all 
truth.'* 

In giving expression to the thoughts which the re- 
membrance of this testimony of Jesus induces, I feel as 
though I were treading upon sacred ground. Because I 
recognize the fact that it must necessarily antagonize 
views which many sincere hearted Christians regard as 
important and necessary to effect the salvation of the 
soul. Nevertheless, it at times appears necessary to pre- 
sent that which we feel or believe to be truth, that possi- 
bly those who may have entertained different views may 
find something in them, or in it, which may be of greater 
advantage to them than they have heretofore supposed. 

The teachings, or the lesson of these teachings, seems 
to me to antagonize the ideas so long entertained by so 
many, of the necessary dependence for salvation upon 
what Jesus did in the outward, or upon the atonement 
made by him in the sacrifice of his life upon Mount Cal- 
vary. It calls the attention of men to that more spirit- 
ual religion or more spiritual way of effecting the pur- 
poses of God and the preservation of the souls of men. 
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It presents emphatically what the Society of Friends 
regard as their fundamental principle^ the doctrine of the 
"Inner Light.'' It antagonizes the idea that when the 
Scripture writers ceased to write all revelation ceased. 
For we are not to suppose that the coming of the Spirit 
of Truth was to those alone whom Jesus had gathered 
around him as his disciples. If this were true, then this 
teaching could have no possible bearing upon our lives, 
or be of any possible benefit to us. If we are to gather 
from the records of the Scriptures anything that is to be 
of practical benefit to us to-day, we shall only find it 
where and when we can put it to sonle practical use. 
The simple assenting to a thing as being true, because 
somebody else has said it, no matter how good they may 
be, no matter how much they may have been under 
divine direction and guidance, will be of no practical 
value to us. Just so far as we are able to incorporate into 
our own lives their teachings, so far as we can utilize 
them, just so far they become vs^luable to us and no 
farther. 

Jesus, in his mission among men, came, as I under- 
stand it, to bring- them back to the spiritual religion, 
which God the Father had designed that men in the be- 
ginning should embrace and live in, as the simple, prac- 
tical method by which they could be kept in perfect 
unity with His law. As I have not unfrequently said in 
the hearing of most of you, man continued to live under 
that first primordial condition of simple religion, until he 
asked that the law might be given or expounded through 
an outward mediator. When this was granted, because 
of the hardness of the hearts of the people, or in other 
words, because they had not lived up to what had been 
clearly unfolded to them to be their duty, God, so loving 
and so kind, so desirous for the welfare of the creatures 
He had made, adapted a law to meet that condition, and 
his love was so far-reaching, so boundless in its extent, so 
tender in its designs, that He sent this beloved Son of 
His, Jesus, in whom dwelt the spirit of the Lord in full- 
ness, to be before men an example of that simple, prac- 
tical religion which He first inculcated. Thus, by that 
example, and by the simplicity of His teachings, — which 
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embraced largely the teachings that had been given 
through the prophets, but which in the alembic of His 
mind were brought out in greater simplicity and better 
adapted to the practical needs of mankind, — in bringing 
out that example and bearing that testimony, man might 
be called back from the traditions under which he was 
living, and into that state where it was not longer need- 
ful for him to depend upon the outward mediation as a 
means of his obtaining and obeying the law necessary for 
his guidance. Chosing for his disciples men who could 
comprehend even in its simplicity the truth he came to 
inculcate ; endowing them and empowering them with 
power to go forth and preach that gospel that they might 
spread the glad tidings of the simple truth, it is no 
marvel that, as they listened to his teachings, as they saw 
the purity of His life, as in their experience they had felt 
the influence of that power by which they were qualified 
to go forth, they were led to revere him from whom they 
had received these instructions, and in their reverence, 
entitle him Lord. 

But while their attention was thus drawn to him in 
the outward, and while they were dependent upon his 
teachings and instructions, their minds were drawn away 
from that simple religion which it was his mission to in- 
troduce. They were yet dependent upon the outward 
mediation of the blessed Jesus, and not upon the inward 
reverence of the Spirit of Truth. He, perceiving this 
condition of mind among them, and also with the percep- 
tion that the time was approaching when he must leave 
them, sought to prepare them for that change, and tells 
them, *' Nevertheless, I tell you the truth, it is expedient 
for you that I go away. ' * 

You are, most of you, aware that it is very common 
among all classes of professors of the Christian faith, to 
apply to Jesus the title of ' * Our Saviour. ' ' He is frequently 
referred to as "Our Saviour" and **Our Redeemer." 
To these expressions I take exception. The manhood, 
Jesus, that dwelt among the people was not designed to 
be the Saviour of man. The true Saviour of man was 
always Christ the Spirit. He did not first come into the 
world when Jesus came. He had been in the world long. 
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long before that day, and in fact from the very'first ex- 
istence of man. The Spirit of truth had been given man 
in the beginning, through and by whose revelation, he 
understood the law as revealed to him, and that law was 
designed to guide him in his course of life so as to save 
him. 

Jesus came as the Messiah. The word ''Messiah'' 
does not mean Saviour ; it means anointed of God. He 
came as the ** Anointed of God,'* to bear his testimony 
to the simple truth that by obedience to the revealed will 
of the Father, or the guidance of the Spirit of Truth, man 
would be preserved from the commission of sin. 

If we lay aside for a few moments the prejudices of our 
early education, the traditional thoughts which we have 
been wont to regard as sacred, and study carefully the life 
of Jesus and his teachings aod testimonies, I think you 
will find the statements I have just made are true. If he 
came to be the Saviour of men, if that was his mission, it 
is incomprehensible and unexplainal)le, that it should be 
expedient that he should be taken away. If God designed 
him to occupy that position, if, in the relation he was to 
bear to his own immediate diciples he was to be their 
Saviour, it could not have been expedient that he should 
have been removed. I know there is an interpretation 
put upon this, that by his crucifixion and death upon the 
cross he was to offer an atonement for all the sins of man- 
kind, or at least for the sins of those who accepted the 
belief that this was the purpose for which that life was 
taken ; that by a belief in that atonement, man was put in 
that condition that when he is to be brought before the 
bar of judgment, on that great day of judgment more or 
less remote, he is to experience salvation or the preserva- 
tion from being cast into outer darkness. But when we 
come to examine this teaching from its practical bearing, 
bringing it home to what we may know in our own lives 
and what we may understand by our own rational under- 
standing, we will see that it has a different meaning from 
this, and that everything that is expected to be attained 
by the other theory will be reached. If it be true that it 
was His object to introduce this more spiritual religion, to 
call the Jewish people away from their dependences upon 
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rituals and ceremonies, upon their extreme dependence 
upon the outward law and its explanations by their priests, 
to that more intimate acquaintance with and relation to 
the Divine Spirit itself, then we can very readily under- 
stand why it is that with this tendency in the minds of 
the disciples, and which is in the human mind to-day, to 
revere the instrumentality through which so much had 
come to them ; — ^to revere Him whose teachings were not 
as other men had taught, whose life even then was 
so much more pure and so much more loving, — 
that to turn their attention from all this to the reve- 
lation of the Divine Spirit itself, we may readily under- 
stand why it was expedient that he should be taken away 
from them. And he assigns as a reason that if he be not 
taken away, the Comforter will not come. Now if he, in 
that outward presence, with the great powers which were 
conferred upon him as the instrument, was to have been 
the Saviour and Redeemer, which we regard as the high- 
est benefit that can come to man as the result of his office, 
why was it needful that he should be removed ? Because 
he was standing in the way of the Comforter ? It was 
simply because of this undue reverence which they were 
placing upon him which led them to overlook all of the 
tendency of his teachings. 

*'When this Comforter is come, it shall convict the 
world in respect of sin, of righteousness, and of judgment ; 
of sin, because they did not believe in me; of righteous- 
ness, because I go to the Father and ye shall see me no 
more ; of judgment, because the prince of this world hath 
been judged. ' ' He drew a beautiful figure of the presence 
and operation of the Divine Spirit upon the hearts of the 
children of men, which we to-day, or at least those who 
have been brought under the operation of that spirit, 
know to be true. With this spirit of truth, which, as he 
says, '* Howbeit, when the spirit of truth is come, he 
shall guide you into all the truth ; '' it reproves the world 
within each of us ; if I understand this term ** world," it 
has a significance as representing all of the powers within 
the individual mind which are found in the aggregated 
community. When that spirit of truth has come within 
any heart its first office there is to reprove the world of sin 



31 

within it. That world of sin is the tendency of the hu- 
man mind to seek to gratify its own desires and allow its 
own passions and appetites to to have the government, — 
the source of sin lying within the indwidual and not 
within Him. Sin being only a transgression of the law 
by the individual sinning, no individual is accountable for 
the transgression of the law by another, — in relation to the 
disobedience to divine law, — any more than we are ac- 
countable to human law for the transgressions which an- 
other may make of that law. This form of expression 
only represents that the teachings of this spirit of truth are 
designed to prevent us from entering into any form of 
disobedience to divine law. Where there is on our part 
disobedience, where there is a refusal to do what we know 
we ought to do, or the doing of that which we know we 
ought not to do, there is that within each of us which 
convicts us, which shows to us where we are, which dis- 
turbs our quiet, and which is designed by that conviction 
for disobedience, to lead us in the future to avoid such 
violations of law. Does it need any argument on my 
part to convince every one among you that if we listen to 
that convicting power, that if we are obedient to that di- 
vine law, that if we allow it to have its perfect operation 
in our hearts, we shall be preserved from the commission 
of sin? Then it convicts the world of righteousness, 
'* because I go to my Father and ye shall see me no more.** 
Here is another form of expression by which Jesus in- 
tended to present this thought that this Divine Spirit 
would bring to our remembrance or point out to us every 
line of duty necessary for us to obey, every course of 
action for us to follow, that we might lead righteous lives. 
It does this, as he said to them, because he went to the 
Father, and they should see him no more. They were no 
longer to depend upon him in his outward manifestation 
to them for a knowledge of what was righteous or what 
was needful to them to perform that which would be called 
righteous, because they would see him no more. They would 
no longer find in him the outward instructor ; they would 
no longer see before them the performance of those things 
which had attracted their attention and which made them 
love and revere him ; but this Power, this Spirit of Truth, 
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this Comforter, would supply the place, would reveal all 
that was needful and necessary, would enable them to live 
lives of righteousness, which it was the purpose of Jesus, 
in the institutioji of his simple religion, to induce man to 
embrace. 

It would convict the world in respect of judgment, 
because the prince of this world hath been judged. Now, 
who is the prince of this world ? We have been wont in 
our line of thought, perhaps because of our education, to 
regard this as a term applicable to a fallen being whom we 
call Satan, or the devil ; a something outside of man, to 
whom we have attributed almost equal powers with God ; 
at least, that of omnipresence and almost omnipotence. 
Because of the tendency of thought along this line, we 
turn to these expressions and give them these outward 
definitions, but when we turn within ourselves and look 
there for the world, as I said a while back, as representing 
all those powers and passions in us that are found in the 
aggregated communities, we will find right there the 
prince of this world, in the human will, in that which 
permits us to exercise our judgment as to what is right 
and what is wrong. This prince of the world was judged 
from the beginning, and is judged to-day, just as much as 
then. When the Father in the beginning judged the man 
and condemned him because of the exercise of his will, or 
allowing himself to be governed by the prince of this 
world in his desire to know good from evil, independent 
of the revelation of the Father, right them and there He 
judged the prince of this world. There has never been, as 
I understand it, — and the closer I study and the longer I 
live, the more I know in my religious experience, the 
more may I affirm, that there never has been, — since man 
was created, any other prince of this world which has 
sought to destroy man's true happiness ; and that prince 
was in every heart from Adam down to the present day. 
In our own individual experience, in making the practical 
application of this truth to-day, we will ever find that 
when the Spirit of Truth, or this Comforter, comes into 
our hearts, as it will ; when we cease longer to depend upon 
things which in themselves ought to pass away, that it will 
always judge there or convict there the prince of this 
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world. And why ? Simply because it is necessary that 
the prince of this world shall be under the control of the 
Prince of the higher world. When we yield ourselves to 
the government and guidance of the prince of this world 
within us, it always leads to such courses of action and 
conduct as destroy our spiritual happiness, and so for the 
purpose of preserving man and saving him from sin, and 
bringing him into that condition of happiness which (lod 
designed that he should enjoy in the fullness, this Spirit of 
Truth comes in the heart of man to judge that prince, to 
control the will, to so direct it that the life of the man 
shall be led in accordance with the designs of God. 

It was true, as he said to them, and is still tnie to-day, 
** I have many things to say unto you, but ye cannot bear 
them now.** There are two applications that can be 
made of this expression, and both of which may also have 
their bearing upon our own present experience. In com- 
paring the testimony he bore before them, taking his disci- 
ples as they were educated under the tradition of the Jews, 
there was needed on their part, as there is needed on our 
own to-day, a state of growth. He could not unfold to 
them all at once all of the truth that they were capable of 
mastering, any more than he unfolds to us to-day all of 
the truth we may yet know. Following this line of 
thought, there were many things that Jesus had to say 
unto them, there were many things which the Spirit of 
Truth had to say unto them, which they found in their 
after experience. They were not able to bear them at 
first, because they could not understand them. 

But there is another point of view which this expres- 
sion presents, and that is, that they were sorrowing at the 
fact that he whom they called Lord and Master must be 
removed. He had been telling them before, he had 
used the expressions which I have quoted, that the hour 
was coming when he must pass from them. In the depths 
of their sorrow, in the thought and feeling which must 
have been induced by this testimony, he perceived that 
their feelings were so deeply touched that they could not 
bear more for the present ; he had told them all they 
were fitted and qualified to bear. Now there are condi- 
tions spiritual which stand very much in the same rela- 
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tion to this broader (if I may so express it) view of truth, 
that, having been educated under different forms, with 
different lines of thought, with a view of placing so much 
of dependence upon what Jesus did, that the mind turns 
backward to him, as he is the representative of the Divine 
Being, — of that reverence which has been inspired by the 
teachings that have been received, which has led to re- 
garding him as our Lord and Master and our Saviour, — 
that to remove from any this dependence, to induce them 
to look deeper than they have been wont to regard it as 
expedient for them, that they drop this condition of rev- 
erence, that they no longer look, as they have been wont 
to, to that outward manifestation, but that they now turn 
their attention to the Spirit of Truth within them, as 
capable of guiding them into the right path. 

There is a feeling perhaps among some persons that 
may be a little disturbed at the expressions I have made 
in the course of this testimony, because it seems, if it 
were carried out, to take away from you that dependence 
you have had upon Jesus as the Saviour and Redeemer. 
I would not by any means take from you any dependence 
you have relied upon in the past, without supplying that 
dependence with something which I believe would be of 
greater value to you. It must have shocked the disciples 
more than it can have shocked any of you to-day, when 
he told them it was expedient for them that he should go 
away from them . I believe we have reached a period in 
the world's history when it is becoming expedient that 
we turn away from our dependence upon the traditions 
of the past, and we come to realize more and more that 
this Comforter will not come to us just so long as we are 
placing our dependence there. And while ** there yet 
may be many things which may be said unto you which 
you cannot bear now," yet nevertheless, if you will recog- 
nize Jesus just as the disciples were obliged to recognize 
the fact, that so long as a dependence is placed upon 
those things which are outward and were outward, the 
Comforter will not come to your hearts. You will not 
find him there teaching as he will teach you, and also you 
will find that there are many things yet for you to learn 
which you are not able to bear now. 
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The tendency of this dependence upon the outward 
manifestation is to lead men into just such performances 
of rituals and ceremonies, and all of the traditional religion 
as existed among the Jews ; it carries the people right 
back to that condition from whence he sought to take 
them. If we profess to be Christians, to believe in the 
doctrines of Jesus, to be governed and guided by his 
spirit, there must be on our part a loosening from all of 
these outward dependences, and more and more of fas- 
tening of our hgpe and our faith upon the comforter 
within us, no matter though it may shake the foundation 
on which we have heretofore rested, even though it may 
bring a condition of sorrow, that these dependences must 
be removed. I may say, as to what I am talking about now, 
that I have been all through this in experience ; and right 
here comes the comforting thing : '* Howbeit, when the 
Spirit of Truth is come, he will guide you into all the truth. ' ' 
If these words were true then, they are equally true to us 
to-day, and if then by the guidance of the Spirit of Truth 
we are led unto all the truth, what more is it that the 
human family can ask ? If we are guided unto all the 
truth, if by obedience, or our willingness to follow the 
guide, we are led unto all the truth that we are capable of 
reaching or understanding, how is it possible that the life, 
thus brought into harmony with the Father, will stand in 
need of any atonement made by another? 

Yet I am aware the thought will come that I have 
been speaking to those who are obedient; that I have 
been representing that which will be the result to those 
who strictly follow the divine teachings, — that it does not 
reach that state or condition of the human family 
where they have strayed from these teachings, and are 
under the bondage of sin. I think, however, that I have 
spoken even to this condition, when I cited the promise : 
** When this Comforter is come, He will convict the world 
in respect to sin " ; that this office is designed to bring 
man back from a life of sin just as much as it is to direct 
him into what courses he is to pursue if he has not 
sinned. If we are to be guided into all the truth, no mat- 
ter what may be the character of the sin, though it shall 
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be of a crimson dye, we have the promise that it shall be 
as white as wool or snow. 

It does not matter whether our sin shall have been one 
of refusal to do what we know to be right, along certain 
lines, or whether they have been violations of the moral 
law, if we submit ourselves to the guidance of this spirit 
of truth, if we allow it to direct our lives, it will neces- 
sarily lead us out from all these conditions ; if it guides 
us into all the truth, it guides us away from all the wrong, 
and obedience to it then brings to us just the results that 
we are hoping or expecting to receive when we place our 
hope upon the sacrifice of Jesus upon Calvary. It leads 
to an abandonment of the course of life we have been 
pursuing, or it leads to the performance of that which we 
have refused to do, and by that abandonment of what we 
know is wrong, or by the performance of that which we 
have refused to do, which we know is right, we are again 
brought back into harmony with the Divine Being, our 
spirits are brought into unity with Him, and we have 
made the atonement which God requires of his rational 
creatures. It is as impossible for any other man to atone 
for the sins I commit spiritually, as it is for any sin 
I may commit morally, or against the laws of man ; no 
man can do that for me. The sacrifice of Jesus upon 
the cross does not do it for me. If we will only lay aside 
this sentiment ; if we will only come to look at our prac- 
tical life, turn to our own experience when we have done 
anything that has been wrong and has disturbed our peace, 
destroyed our quiet, we will find that all our profession, 
all our acknowledgment of belief in Jesus and what he did 
as represented to the minds of professing Christians, does 
not bring peace to our mind. It will not remove the 
stain of sin ; it will not lead us to a different life. 

Now this may be a strong expression. You may go 
out in the world. You may talk with men whose hands 
are stained with bribes ; you may talk with men who are 
found in the haunts of vice ; you may talk with men who 
are incarcerated behind prisons walls for violation of hu- 
man law, and you will find in almost every instance when 
you ask them the question if they have a belief that Christ 
will atone for their sins, they believe that if they will 
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only place their faith in him, he will wipe them all away ; 
and yet these men will go out from these places and con- 
tinue to lead that life of sin and wrong doing. You 
know that to be the fact. It is one of the reasons why 
we find the finger of scorn pointed at our churches, and 
inconsistency charged upon church members. Their be- 
lief that subscribing to creeds and forms will purify and 
cleanse the heart often arises from the fact that they have 
been taught it from their childhood. They may have 
been led so to believe, because of the traditions under 
which they were educated ; and this was exactly the con- 
dition of the Jews. They had been taught to believe 
there was a Messiah coming, an anointed one, who was to 
lead them out from their bondage, and place them again 
among the family of nations, but when he came in that 
lowly way ; when he came without pomp ; when he came 
to live an example of purity in his daily life among 
them, they were unprepared to receive him ; and this rep- 
resents very largely the condition of a large mass of pro- 
fessing Christians to-day. The result of their education 
has given them these ideas of forms and ceremonies, 
which they feel and regard as necessary to their salvation, 
and if they only accept these, as they pass to eternal lile, 
the great atonement made for them will give them an en- 
trance into the joys of heaven. They do not look at what 
is required of them to do ; they overlook the coming of this 
Master, this Spirit of Truth, just as the Jews overlooked 
the coming of Jesus. It comes in so simple a form ; its 
requirements are so simple ; it demands the purification 
of the heart ; it demands the leaving off of all these tradi- 
tions ; it demands that there shall be a willingness to obey 
and follow Jesus ! Yet though that is all it requires for 
the cleansing of the whole man, they do not like to sub- 
rait to it. 

It is very easy to allow somebody else to do our wor- 
shiping ; very easy to place our faith in what somebody 
else has done, — oh, yes, ** God so loved the world that He 
gave His only begotten Son to be cnicified on Mount 
Calvary, that all of us that place our faith in Him shall be 
saved from eternal punishment." For what? To 
appease the wrath of God, because man transgressed in 
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the beginning, because he did not obey the law given 
him through the Spirit of Truth, God was angry, and has 
been angry, and is still angry with all those who do not 
believe or do not accept or even hear of this crucifixion 
of Jesus. • We find that the idea is entertained that that 
sacrifice was made to appease the wrath of God, and that 
it was only for a favored few, comparatively, of the great 
number who have lived since that sacrifice was made. 
When we look at this from this standpoint, does not the 
revelation that God so loves the world mean that He only 
loves a few ? But when we look at it from the true stand- 
point, — when He sends this Spirit of Truths — it is as uni- 
versal as the air we breathe, as the sunlight over all the 
earth ; then no man is so weak, no man so impure, that this 
Spirit of God does not come to him. God loves those 
who offend at the same time that he loves those who are 
faithful to him. He always rejoices at the return of those 
spirits that have wandered, because He loves them. The 
going away from the path of rectitude, and disobedience of 
Divine law, does not alter the character or attitude of God 
toward man. It did not alter it in the beginning nor does 
it alter it now. He is unchangeable, — the same to-day, 
yesterday, and forever. We all recognize this unchange- 
ableness, and yet when we attribute to God human feel- 
ings, human power, human inclinations, we lessen his 
dignity ; we make him a changeable being ; we assert, in- 
directly at least, that when he formed the great world and 
when he breathed into man the breath of life, making 
him an immortal soul, but a little lower than himself, that 
he made a mistake, — that in giving men the power of free 
agency, the choice whether he would obey or disobey, he 
made a great mistake that it took thousands of years to 
rectify, before he could devise a plan by which he could 
be reconciled to man and bring him home again by the 
atonement. 

Is this rational, to believe of a being omnipotent ? No, 
not from my standpoint, and I reject this idea of original 
sin, — that the sin of Adam has been visited upon all his 
children. In the very order of things it cannot be. It is 
the soul that sins ; it is not this physical life ; it is not the 
mere intellectual powers ; it is the soul that has to guide 
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the will, to direct the man in his movements in what we 
regard as a sin. When we come to recognize this as the 
truth, and I believe all will acknowledge it, and we speak 
of the salvation of the soul, particularly as it passes away 
from the mortal life into the eternal world, we entertain 
the idea that there it is either to receive the reward of 
** Well done, good and faithful servant, enter thou into the 
joys of Heaven," or be cast into eternal darkness. But 
the question arises. Does man transmit to his child his 
soul? We find as a physical fact, that men transmit to 
their offspring the functions and powers that belong to 
physical life, transmit more or less their intellectual 
powers, but now, as in the beginning, into that very 
creature that is created by the laws of God, God breathes 
the breath of life and it becomes a living soul. That soul 
is just as independent of the soul of the human father, as 
God is independent of it. It is an immediate and direct 
creation of the power of God ; is alone accountable to 
God for its conduct. If this be true, then the whole 
groundwork of that theory of the atonement made by 
Jesus falls to the ground. It had its origin simply in the 
idea that all men were sinners, and remained sinners until 
the coming of Jesus ; that by that one great sacrifice He 
atoned for them all, and opened the way in order that all 
men who lived before and all men who lived afterward 
might find a way of reconciliation with their God. But 
in this teaching of Jesus to which I have called your atten- 
tion this morning, all this is done away with, or it no 
longer has any use, for if we come into the government 
and guidance of the Spirit of Truth, it will produce this 
reconciliation, it will take away all sin within us, it will 
change the powers of the prince of this world, it will 
bring all these things uuder the government of the Divine 
Spirit, and under that government we will be brought 
again in harmony with Him, no matter how far we have 
strayed away. 

I might quote text after text of the teachings of Jesus 
which would prove this statement, but I only call your 
attention to it. I do not ask you to accept these views 
because they have fallen from my lips. I have only given 
them to you as I believe under the direction of the Spirit. 
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I only present them for your thought. Examine them 
carefully ; look at them, not by the light of your tradi- 
tional teaching, but by the light of your own experience, 
and if you find them to be true let me then plead 
with you to embrace them ; let them become as it were a 
guiding spirit in your lives, and I believe you will find it 
will draw you nearer to God ; that you will not find him 
to be a Being so far away that it requires a third party or 
power to intercede with him for you. He only awaits 
the turning of your soul unto him, and he will receive 
you. He will not wait to have his anger or wrath 
appeased ; O, no, he is not wrathful or angry, but he 
will open his arms to receive every returning prodigal. 
And then the days will come when his love will cover the 
whole world within you, and bring to you all the enjoy- 
ments which your fondest hopes or dreams can realize, in 
this broader feeling of love toward God, and love toward 
your fellow-man. 
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THE NEW BIRTH. 

Sermon at Park Avenue Meeting, Third month 26, 1893. 

** VsMLYy verily, I say unto thee, Except a man be bom 
anew, he cannot see the kingdom of God." How can a 
man be born again ? '' Except a man be bom of water 
and the spirit, he cannot enter the kingdom of God. That 
which is bom of the flesh is flesh ; and that which is bom 
of the Spirit is spirit • • . The wind bloweth where it 
listeth, and thou hearest the voice thereof, but knowestnol 
whence it cometh, and whither it goeth : so is every one 
that is bora of the Spirit." 

This conversation between Jesus and Nicodemus, repre- 
senting in figurative language the work of regeneration, 
has always seemed mysterious to the natural mind. It was 
mysterious to Nicodemus, although he was one of the Jews 
we might have considered as a man of matured mind. He 
did not understand the spirituality of the religion which 
Jesus was teaching. He looked at it from the outward 
standpoint. And this has also been mysterious to a very 
large class of those who are professing Christianity to^lay. 
It is looked upon as something great to be experienced, 
and which is supernatural in its character, — that there 
must be on the part of the individual passing through this 
new birth some very important change in his life. The 
young are wont to consider it from this standpoint, and 
because there does not come to all of them these conditions 
which they regard as almost, if not quite, supernatural, 
they question whether they have ever known anything of it. 

If I have a right understanding of it, it simply teaches 
that natural change which the Father designed should take 
place in the life and conduct of his children. As Paul 
said, that which is first is natural, next that which is 
spiritual. There is first the natural life. In that state we 
are not yet fitted to comprehend the work of the spiritual. 



There must necessarily be a period of growth and expan- 
sion of the intellectual powers and of the spiritual before 
we can understand the requisitions that are made upon us 
by the Divine Spirit in his immediate un foldings. In the 
first state we are under the government of the natural. 
We receive our knowledge of what we may term right and 
wrong from the teachings of those under whom we are 
placed. We do not at first exercise our own judgment as 
to what is right and wrong, except as relates to that which 
we have been taught. But there comes a time in every 
human experience when we are fitted to receive, when 
there has been a growth and expansion of our spiritual 
nature sufficient to receive, the direct impression from the 
Almighty. Just so in regard to our duties in secular life, 
— there comes a time in our experience when wc have to 
act upon our own judgment. We are no longer under the 
government or direction of those who have been training 
us. When we come to adult years and enter upon the 
business of life, then this judgment in business matters 
must be exercised. This simply illustrates the natural 
growth of spiritual life, in which it was designed there 
should be nothing on our part or any hereditary influences 
tending to promote this natural growth. The being born 
of the Spirit is the submitting to the government of the 
Divine Spirit as this unfolds itself to us immediately, and 
this is not a work of a moment. It is not done in the 
twinkling of an eye. The change does not come, as it is 
sometimes represented, immediately. Whether it appear 
to us as emotional in character, or whether it be presented 
to us from the standpoint of reason, there is a steady, slow 
growth. 

It is needful that there should be this growth before 
there can be the full spiritual birth, — as much so as in the 
case of the natural birth. When we come to natural 
experience, if there is no deviation on our part from the 
natural life, this change comes to us without any great 
overturn. There is no necessity for any great overturn. 
It is only when we are not obedient to what we have been 
taught as to what is right, and when we have been placed 
under such traditional teachings as give to us an imperfect 
or biased idea, that there may come to us that which may 
seem to be a great overturn. 



When I look back over my own experience, if I have 
known anything in the way of this new birth and of 
becoming willing to accept the Divine teachings, and 
allowed these to mould my life, it did not come to me 
through any form of outward instrumentality, although I 
had heard in my earlier life that there was a Power that 
was teaching and guiding men. I had been instructed by 
those under whose care I had been placed, had listened to 
the teachings of those who were engaged in the ministry of 
religion, and I found that there was working on my spirit 
that which taught me and led me to do right. But there 
came a period in my life when I left this and followed the 
desires of nature, just as the young are wont to do. I did 
not go into excesses or dissipations in conduct. But I did 
not follow that which seemingly was given to me as a duty. 
It would have been better forme, as I look back on it now, 
had I listened to it as an instructor. It would have taught 
me earlier in life that which it would have been well for 
me to have learned in my religious experience. But when 
.the time came when I was to yield myself up entirely to 
the government of the Divine Spirit, it was through the 
immediate revelation of the Divine Father in a peculiar 
manner to me. When a light shone around me as the light 
of the sun at noon-day, as it were, as Paul describes it in 
his conversion while on his way to Damascus, I recog- 
nized and understood the character of that voice which 
spake to me then as I had never done before. There was 
accompanying it such a revelation that I was satisfied of 
the source whence it came, and I was willing from that 
day to devote my life to such service of the Divine Master 
as he in his Divine will ordained that I should attend to. 
Its operation at first was quiet. It did not demand of me 
any great demonstration. It did not demand of me any 
conduct differing from that which I had been pursuing, 
but only more watchfulness over the promptings of the 
natural desires of my nature. I was during these conditions 
frequently brought into a state of communion with this 
Spirit, and from it I received instructions in religious things 
which I did not get from any other source. There were 
openings made to my mind, young as I then was, which 
have matured since, and which I find to-day I am given 
power to enlarge upon in the line of my ministry. Years 
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elapsed before it became necessary for me to make a public 
demonstration of the working of this Spirit. 

So I understand as the result of my own experience, 
that tlTe operation of this Divine Spirit, of being bom of 
the Spirit, is not necessarily, nor do I believe it at any time 
to be, a sudden thing. Nor have I ever found it with those 
with whom I have been brought in contact to have been so 
supernatural or so great in its demands upon us as it is 
sometimes supposed to be. Only when we have been liv- 
ing lives of disobedience, when we have been careless and 
indifferent, does the change from that state into a condition 
of obedience to the Divine will naturally make considera- 
ble of an overturn. But in young life we are wont to imagine 
we get a great way off, when our lives may have been 
innocent and pure in the sight of the Divine One, because 
we have not made a profession of religion, and from what 
we hear others speak of, may think we have been a great 
way off from the Father's house. This to me is a mistake. 
I want to disabuse the minds of some perhaps in this 
assembly of that line of thought. There are some young, 
people here, if I am correct in my thought, who have been 
puzzling over this expression of Jesus, which is so often 
referred to. They think that they are removed from under 
the Divine care because they have not felt this great 
overturn, — ^have not felt this great command of duty which 
would change their whole life and whole course of action. 
I would say to these persons, In arriving at such a ccmclu- 
sion you are overlooking that which you have received, 
and which, as you are obedient to it, will lead you gradu- 
ally into the field of service that the Master has for you to 
do. You are conscious of an earnest desire for the right, 
and you are also conscious of the sweet peace of mind 
attending you daily, although you have not yet made a 
public manifestation of any command that came to you, 
directing your line of conduct. 

The being born of water and of the Spirit is only 
another form of expression of a change needful from the 
natural to the spiritual. Water is a term used to represent 
the cleansing operation. There is not to be any entrance 
into the kingdom of God until there shall be this change 
experienced, and by which the Spirit is cleansed from what- 
ever may be impure. There must be a submitting to the 



operations of the Divine Spirit by which this cleansing pro* 
cess is performed. There must be a submitting to that same 
baptism of which John speaks, which Jesus, who is to 
follow him, will introduce, — the baptism of fire and of the 
Holy Ghost. That is all that is meant by this baptism of 
water, from my understanding and experience. There 
cannot be such a thing as being bom of water in any form 
except that of a cleansing operation,*— a fitting of us, after 
we have passed under the operation of this cleansing 
power and work of the Spirit, to enter into that service 
which the Master may have for us to do. That service 
may be small, it may be great. That service may be only 
as regards the caring for our own lives ; and the gentle 
influence that will flow out from these lives is the result of 
that refining operation. Jesus expresses this thought when 
he says: " That which is bom of flesh is flesh; and that 
which is born of the Spirit is spirit ; " and it can therefore 
only have reference to the work of this cleansing of the 
spirit. And so when he says fiirther : ** The wind bloweth 
where it listeth, and thou hearest the voice thereof, but 
knowest not whence it cometh, and whither it goeth : so 
is every one that is bom of the Spirit." That represents 
the condition which all pass through who know anythiag 
of this being bom anew, — anything of the Divine requir- 
ing, of the revelation of the Spirit, of the commands that 
are given, and of the law that is necessary for us to obey. 
When and from whence these come we do not know, nor 
do we know whither they go. They come to us like the 
air of heaven, fanning our brow, and producing either the 
cold or heat. So with the revelation of the Spirit. 
We know not whence it cometh nor whither it goeth. Such 
is the experience of every one that is bom of the Spirit. 
It is simple. There is nothing mysterious about it. If we 
turn from these traditional teachings and carefully study 
our own lives and what we are passing through ourselves, 
we shall find that all these teachings are exceedingly 
simple and at the same time very practical. 

There are other lessons which Jesus presents regarding 
this work of generation, and which are also figurative, but 
are, nevertheless, beautiful and simple. Thus he likens the 
kingdom of heaven to the little leaven which the woman 
hid in the three measures of meal until the whole was 
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leavened. We know the effect of the leaven when it is 
placed within the meal. But there are first other things to 
be placed there. If the leaven be placed within the dry 
meal it will not leaven it. There must be a preparation of 
the mealy in order to fit it for the operation of the leaven. 
When it is properly prepared (and this preparation repre- 
sents the work of our obedience to our early teachings, the 
care exercised over us by those pious people under whom 
we may be placed, whether our parents or teachers, and 
also the willingness on our part to dp everything that is 
right so far as we know it), — when it is properly prepared 
this preparation fits it for the working of the leaven. So 
our preparation fits us for the coming of the Spirit, — 
prepares us to see the kingdom of heaven. As the meal is 
prepared to receive the leaven and is operated on by its 
influence, so also is our intellectual and spiritual nature 
leavened into one likeness, — into the likeness of that one 
Spirit which is within us and which operates as the spiritual 
leaven. This is another form of presenting this work of 
regeneration. 

The Divine Spirit comes to the souls of men when they 
are fitted to receive it ; and when it comes we understand 
its requirings. There is something given us which is 
different from that which we receive from other sources. 
Impressions come to our inner life when we are engaged in , 
our vocations, or when walking by the wayside, or when 
our heads are laid on our pillows, and we know that these 
impressions differ from anything received from any other 
source. If we are passive under them, they leaven the 
whole nature. That is, they direct our movements in life, 
and so control our desires, so regulate our thoughts, that 
all of the human — phj^ical, intellectual and spiritual, — is 
brought under the one government. This is regeneration. 
This is another form of the expression of being bom 
again, and is as simple as the first. 

Jesus presents it in still another form, to my mind even 
more beautiful. This is in the parable of the virgins, 
where he refers to the five wise and the five foolish ones. 
They were awaiting the coming of the bridegroom ; and 
when the call came, "Behold, the bridegroom cometh; 
enter into the marriage feast," five of them were prepared 
to go, — ^their lamps filled with oil, trimmed, and burning. 
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The other five were not prepared to enter into the feast, 
for they had no oil in their lamps. When they asked oil 
of the other wise virgins, these had none to spare. 

This is a beautiful lesson. The wise virgins represent 
the condition of human life under its traditional teachings, 
— ^in the earlier stage of our experience, and when we have 
received our knowledge of right and wrong from those 
under whose care we have been placed. If we have been 
obedient to those teachings, and have been what is 
ordinarily termed good children, and if when we have 
grown up to the stature of young men and young women 
our lives have been virtuous and chaste and pure in so far 
as relates to our moral conduct, and if we have not been 
indifferent to our teachings of right and wrong, and have 
tried to do that which we believed to be right and have 
refused to do that which we have been taught was wrong, 
— ^we are then prepared to receive the Divine Spirit in this 
work of regeneration, or to enter the marriage feast with 
the bridegroom of the soul. The bridegroom is Chfist, 
whom we term the Saviour, the Restorer of man. He is 
the Divine Spirit, the Light which enlightens every man 
that cometh into the world, the director of our spiritual 
life. That Spirit, that Light, is the bridegroom. It is with 
that Spirit that our soul is to form its union, and that union 
is the closest union that can be formed. Those who have 
been neglectful of their opportunities in young life, who 
have been desirous of having their own way, and have dis- 
regarded the instructions that they have received, — these 
are not fitted for this union. They have not the oil in 
their lamps, nor are they trimmed or burning. They are 
not fit to receive the Divine Spirit. Their lamps must be 
filled and trimmed and burning by that which we call 
restoration. There must be a forsaking of the evil course 
they have been pursuing, and a turning to do that which is 
right. When they have done this, their lamps will have 
oil, will be trimmed and burning ; and they themselves 
will be fitted to receive the call and to answer it. 

Jesus tells us that this work of regeneration is necessary 
for us all. No young life is so pure, so chaste, under these 
traditional teachings, but there comes a time when, in order 
to perform the duties required of it, it must act for itself, 
independent of the teachings on which it formerly relied. 
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—when it must look to a higher power for guidance. It 
is then it yields itself to this bridegroom, and Christ comes 
to the soul to form that close bond of union, the marriage. 
Then our motives, our actions, our whole life become 
changed ; then we are more watchful to listen to the direct 
impressions of Christ. We are brought nearer to him, and 
know of his being to us a Saviour ; we recognize him to 
be the power given by the divine One to keep us from 
doing wrong. This is all very simple, and appeals to the 
practical experience of all of you who hear me who have 
arrived at the age of manhood and womanhood. You all 
realize that when you have found lines of duty to perform, 
as you have performed them it has brought you peace ; 
that when you have listened to counsels that gave you to 
understand the course best for you to pursue, if you have 
followed those paths you have found sweet enjoyment. 

Another expression which Jesus uses as showing the idea 
that he intended to convey in the language, " Except a 
man be born anew, he cannot see the kingdom of God*" 
is this : He tell us, in the opening of the Sermon on the 
Mount, as part of the eight beatitudes, '' Blessed are the 
pure in heart, for they shall see God." The being bom 
anew in the Spirit makes us pure in heart. It is the taking 
of the man from the natural to the spiritual state, and 
when we submit to it, we become pure in spirit. When 
we are bom of water and of the Spirit, the operation of 
cleansing and the bringing forth of new life has been per- 
formed by this spirit within us, then we are fit to see God 
and to enter the kingdom of God. We are prepared also, 
not only to enter into this kingdom of God, but to live 
therein, that we may enjoy that kingdom while we are here 
on earth. It is not necessary that the spirit should be 
disrobed of its mortal tenement that we may know of the 
glories of Heaven, but this is done to enable us to enjoy 
that higher reward, of being in unison with the Divine 
Spirit,— of being so governed and controlled by him, 
that as he reigns in the heart he produces there the joy of 
heaven, and thus forms that happy union which is required 
of us here to enter into the kingdom of heaven. 

My young friends, I do not think you should wait for 
some great overturn. It is more especially for the good of 
the young that I am drawn out this morning on this sub- 
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ject. I do not think you should wait for some great emo- 
tional movement before you expect to realize this being 
born again. I do not want yon to think that you are out- 
side of the Divine life and care, because you have not met 
this great overturn and change. If you are obedient to 
the highest light you have received, and are living daily as 
you ought to live under the direction of the highest law 
that has thus far been given you, you are in a condition 
where the Lord, visiting you in his own good time, will 
open more clearly the line of work you are to do. But 
there is needful this watchfulness, this state of preparap 
tion, that we ma/ be ready to receive the call when it 
comes as represented by Jesus. He says that the Son of 
Man Cometh like a thief in the night, and you know not 
the hour. It may be the third hour, or the sixth hour, or 
the ninth hour. Be ye therefore ready. I know this has 
been quoted as a warning for us to be prepared to enter 
into eternal life ; that we must so live, that when the sum- 
rooBS comes for us to leave this earth we shall be ready. I 
do not understand this to be the teaching of Jesus, but 
rather that we should be ready to receive the call of the 
S<Mi of Man when he comes representing the Christ, or the 
result of the union of our soul with him upon whose shoul- 
ders the government was to be placed, and who was to be 
the director and controller of our lives. Death is not the 
bridegroom of the soul, nor the Son of Man ; nor is it a 
fact that the Son of Man only comes at that period when 
we are to leave all things here below to enter upon another 
life; but the Son of Man, bearing witness through 
Christ, comes to guide man through life, and comes to us 
as our director, and as the means by which we may be bom 
of the Spirit, at a moment when we are least expecting it. 
If our lives have been of such a character that we are like 
the wise virgins with oil in their vessels and their lamps 
trimmed and burning, it matters not whether it come in 
the third hour, or the sixth hour, or the ninth hour. It 
matters not whether it come early in life or at a later 
period. I remember well how this was verified in my own 
religious experience. When the call came to me to speak 
in the assemblies of the people, it was at a moment when 
I least expected it. I realized for years the time would 
come. There was a conviction in my mind that the Lord 



12 



was fitting me for work in his service in the ministry. 
Often, when there had been bright and beautiful openings 
that made an impression upon my mind, I asked myself, 
Is it now? but there came no word of command. When 
it did come, it was at an unexpected moment, like a thief 
in the night. It was at a time when I would have regarded 
myself as unfit for the call under ordinary circumstances ; 
yet when it came, I listened and obeyed ; and found there- 
after that sweet peace which always follows the performance 
of duty under the divine direction. 

So, in giving these thoughts to you, it is with a view of 
taking away from you so far as I can this veil of mystery 
that has been thrown around the religious life. I want to 
make it as simple as possible, because I know it is simple. 
There is nothing great or hard about it ; nothing difficult 
to endure in becoming a child of God. There are no 
duties demanded but the Lord will give us strength to 
obey. There are no overturns in our life required of us 
but we can find the power to be true to ; and as a result it 
will bring us into that close harmony which will put us in 
possession of that for which we are longing, — the entrance 
into the kingdom of heaven. There are none of us who 
do not entertain a longing to meet in the heaven beyond 
when the time comes to separate the mortal from the 
spiritual ; but we are not all as willing to take the proper 
means to meet the condition. We want it to come to us 
as a gift, whether we are worthy or not. But the Heavenly 
Father in his lovingkindness will lead us gradually into 
the enjoyment of this kingdom here, that we may be fitted 
to enjoy what we may receive in the eternal life. 

Do not be afraid to enter this new birth. Do not look 
upon it as so mysterious. Yield to the divine government ; 
and when these beautiful truths come to you receive them, 
although they may not be given to you to declare to others. 
They may be given to you for your own instruction, and 
as a means of strengthening you in the performance of 
duties that are demanded of you. As they are given listen 
to them, and embrace them, and take them into your lives. 
You will find that it will bring to you all your souls crave. 
There will be a gradual growth, and more and more of a 
realization of the enlargement of the spiritual vision ; and 
when you have entered into this new birth, and passed 
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through the regeneration, and given your lives to the ser- 
vice of the Lord, let it be what it will, — then as you are 
obedient more will be given, the greater will be your un- 
derstanding of the divine mysteries unfolded to you, you 
shall see with greater clearness the line of duty that is to 
be lived out by you, your perception will become clearer, 
you will understand more acutely that which the Lord re- 
veals to you, and you will so understand it as to be able 
to draw a distinction between the impressions made upon 
your mind by the Divine Father and the imaginations of 
the human, and you will know how to (jivide between these, 
and learn more and more as you advance in life why these 
things are demanded, and sometimes become necessary in 
the divine economy. You will submit to these aspirations 
of the Divine Spirit as we submit to our parents, and it 
will bring to you a higher peace and induct you into a 
purer life. This is what the religion of Christ intended, — 
to make this life beautiful and happy ; to make this life an 
enjoyable one, by enabling us to meet its vicissitudes and 
trials so as to overcome them, and thus the better fit us to 
enjoy what may be in store for us in the hereafter. 



THE RESURRECTION. 

Sermon at Park Avenus Meeting, Fourth month g, 1893. 

'' I AM the re8un;|ction and the life ; he that bdieveth 
on me, though he die, yet shall he live ; and whosoever 
liveth and believeth on me shall never die.'* — ^John 11 : 2^. 

This sul^t of the resurrection is one upon which 
there is a wide divergence of view ; and this depends very 
largely upon the anticipations we have been wont to in* 
dulge in regarding our condition in the eternal life. To 
tho»e who expect, in reaping the rewards of heaven, to 
find there that which shall please the ear or delight the 
eye, or, in their interminglings with their loved ones, to 
have again the same sensuous enjo3rments which have been 
partaken of in a degree here, the idea of the resurrection 
is that of a bodily one, — the assumption at some time or 
other, by the spirit, of a rehabilitation in a body some- 
thing like that in which it is now. But to those who rec- 
ognize the fact that the highest enjoyment, the purest hap- 
piness which we experience even in the present life, is en- 
tirely spiritual in its character, largely independent of the 
action of the senses, as those senses pertain to the outward 
ph)rsical body, the idea of the resurrection assumes a more 
spiritual aspect. These, as they recognize heaven to con- 
sist not of a located place or position, but of a state,— of 
a state which may be experienced largely in the present 
life, — find no need to meet their anticipations by a rehabil- 
itation of the soul in a body like this. 

The doctrine of the resurrection of the body was 
taught long before the coming of Jesus. It was held by 
a portion of the Jewish people substantially in the form in 
which it is held to-day by professing Christians. Jesus 
found it among them ; and with this, as with many other 
things, he took the opportunity to present the more spir- 
itual thought which it was his mission to introduce. 
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The text which I have quoted is recorded as occnrriiig 
in the conversation between Martha and Mary and himself 
at the grave of Lazarus. When Jesus sought to assure 
them that their brother was only sleeping, they, made by 
their educaticm familiar with the idea of a bodily resurrec- 
tion, replied that they knew he would rise again at the 
resurrection day. Jesus then replied to them, *' I am the 
resurrection and the life " ; not ** I will be," but ** I am." 
This is emphatically the work of the Christ as it was de- 
signed to be manifested in the life of Jesus among men, 
and so it remains in our own day. The Christ power 
which dwelt in and controlled that body is to-day to each 
of us the resurrecting power. The death from which we 
need to be resurrected is not the loss of physical life. I 
cannot conceive that, in the orderings of the Divine will, 
there is, in any of the forms of life that we know of in rela- 
tion to the physical or material, need for such a resurrec* 
tdon. There has been a time for birth, for growth, and 
for death. Changes are continually going on in this form 
of life) and so far as we know, in wisdom. We certainly 
have not the power to penetrate the* reason that these 
things are so ordered. But there is a death from which a 
resurrection may be experienced, even while we are in this 
physical life ; and the careful student of the generel tenor 
of the Bible will find, as I have said before in your hear- 
ag, ihe terms ** life " and " death " very largely used 
where they have no possible connection with the loss of 
ph3rsical life or its existence. They are terms relating to 
the loss of spintual life. We want to remember this fact. 
The Bible was intended to teach spiritual truths, and not 
merely literal facts. Those who have recorded their 
thoughts there have done so with the view of giving ex- 
pression to spiritual experiences and spiritual facts. Our 
religious life is designed to be a spiritual one. Its object 
is to bring to man the highest happiness that he can ap- 
preciate and enjoy while in this state of being. It is evi- 
dent to every thoughtful mind that the more closely we 
live in accordance with out best understanding of the 
Divine law the happier we are ; that when we are not liv- 
ing in accordance with that law we are miserable— are not 
living up to all which we may appreciate or know of spir* 
itual life. When we transgress a law which demands our 
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obedience we enter, so far as that law is concerned, into a 
state of death, or loss of life, which obedience to that law 
would prevent. We commit sin by the transgression of 
Divine law — that law which was designed eapecially for 
our government as spiritual beings. We attach the term 
** sin '' to such disobedience. to this Divine law as affects 
our spiritual happiness, and as a result of that commission 
we enter into a state of death. " The wages of sin is 
death," or, as James puts it, ** Sin, when it is full grown, 
bringeth forth death.** When speaking of the source of 
temptation, he says : '' Let no man say when he is 
tempted, I am tempted of God : for God cannot be 
tempted with evil, and he himself tempteth no man ; but 
each man is tempted when he is drawn away by his own 
lust and enticed. Then the lust, when it hath conceived, 
beareth sin ; and the sin, when is fuUgrown, bringeth forth 
death." 

Now we know very well from our practical observation 
of human life that the commission of sin does not necessa- 
rily bring death to the physical body. We are ourselves 
committing sins more or less frequently, and still continue 
to live. The most vicious of the human family, sinning 
constantly against the moral and divine law, do not always 
die physically when they commit these sins ; but whenever 
we commit a sin against the spiritual law, which God re- 
quires us to obey, then we enter into this kind of death. 
From this death, Christ, as representing the power and 
wisdom of God, the law of God, will prove to be our res- 
urrection, if we are obedient to his directions. It is in 
these things, as I understand it, that Jesus intended to con- 
vey to these women the lesson of the spirituality of his 
mission, calling their attention, in that hour of sore dis- 
tress, away from the teachings which they had been taught 
under the law, to that higher state to which it was in their 
power to attain, — that of a resurrection from the spiritual 
death. 

I regard it as of far more importance for us to-day to 
understand and experience this spiritual resurrection, than 
it is for us simply to indulge in the hope that some time or 
other these physical forms shall be rehabilitated, or forms 
like these fashioned again for our spirits. 
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We may draw conclusions concerning this hoped-for 
bodily resurrection from the various forms of argument , 
which are largely biased by our traditions, or from our an- 
ticipations, as I said in the beginning ; yet it is beyond 
the power of man to come to any conclusion on this sub- 
ject which can be entirely and perfectly satisfactory to us, 
or which can be proved beyond a doubt. I therefore re- 
gard it for myself as more important for me to bring these 
questions to a test which can be proved, and which, when 
proved, will more closely affect the higher happiness of the 
spirit while here, trusting that when that is done by us, 
whatever shall be necessary in order to advance the design 
of the Almighty in giving us being will be granted in his 
own time and in his own way. 

We are conscious that there are few days in our lives 
when we do not committ that which is wrong in some 
sense or other. We may not commit great moral wrongs, 
we may not commit those things which are regarded as 
vicious or criminal, but we are not always found upon the 
watch. We may disobey the Divine Law by omission to 
do acts we should have done, as well as by commission of 
that which we ought not to have done. We may disobey 
the Divine Law by too close questioning as to the propri- 
ety of what we ought to do ; there may be in that ques- 
tioning a lack of proper trust, a lack of that faith which 
would lead us to willingly and cheerfully do that which is 
demanded of us as soon as we understand it. Whenever 
we do these things in this form it brings distress of spirit, 
it disturbs our happiness, and that which disturbs our hap- 
piness is the presence of the Divine Spirit there, convict- 
ing, educating, convincing ; showing us that we have not 
done that which we know we ought to have done, or that 
we have done that which we ought not to have done. This 
brings us under condemnation for sin, and produces, so far 
as our spiritual life is concerned, a certain state of death. 
From this death Christ, the Spirit, — that which is present 
within us to-day as the witness for God, — is the resurrec- 
tion, through our obedience to what he demands of us ; 
and when we are thus obedient, he becomes our life ; not 
the life of the physical body, — that is supported by the food 
we eat. We know that our physical life is the product of 
that food, and, therefore for our physical welfare we bring 
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ourselves into such condition as to comply with the laws 
for the government of our physical being, and to supply 
the body with such food as it can assimilate ; and this food 
through that assimilation, nourishes and sustains us. This 
same principle of law holds" good in our spiritual life. By 
obedience to the direction of the Christ within us (for it 
is only through that Christ that is within us that we re- 
ceive a knowledge of the law that is needful for us to obey 
each day we live) we are enabled to obtain spiritual suste- 
nance which we can assimilate, and which will nourish and 
sustain our spiritual life. 

The law given us yesterday may not be adapted to 
meet our needs or the circumstances or the experiences of 
to-day. The experience of our past life may not be need- 
ful to us for that which we may meet to-day or may meet 
in the future. So the Divine Being, this "blessed Son,** 
as we call him, Christ, comes with power and wisdom to 
teach us each day we live that which it is necessary for 
us to obey, if we would live in harmony with his law. 
Obedience to these teachings will enable us to sustain a 
better spiritual life. Then we also learn from practical ex- 
perience if we have been disobedient. If we have entered 
into sin, have found ourselves outside of the harmony with 
the Divine Law, have disobeyed that power which convicts 
us, which opens the way, which shows to us what we ought 
to do, which teaches us that we must turn our backs upon 
the course we are pursuing and yield ourselves to its Di- 
vine leadings, — then this Christ within proves to us to be 
a resurrection from that state of death, and brings us 
again into harmony with the Divine Being. Thencefor- 
ward as we continue to be obedient thereunto it becomes 
the life of the soul. 

Jesus exemplifies this when he says: *' He that believ- 
eth on me, though he die, yet shall he live.*' 

I understand this saying in the same sense as that which 
I have just been unfolding to you ; — that there must needs 
be on our part, when we enter into this state of death, 
still a belief, a faith, that there is power in God to restore. 
There must be on our part a recognition that this which 
affects us, this Spirit of Christ within us, can, if we obey 
its leadings, bring us back again into harmony with the 
Father. Just so long as we reject in our minds the idea 
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that this power of God produces that result, just so long 
shall we remain in this state of alienation from the Father. 
If will not do the work itself without our cooperation. 
Until we have faith and confidence in it, we will never be 
obedient to that which it requires, because it always 
demands of us that we shall take up our cross, — that we 
shall control some passion, some appetite, or some desire 
which has led us into the commission of the wrong. But 
if there be on our part the faith or belief in Christ, — not a 
mere assent to his existence a$ the Son of God, or of his 
power, but such a belief as leads us to become willing to 
do just what he demands of us, to take the back track if 
that be necessary, to make acknowledgment to our fellow- 
men, if that be necessary, or in the future to be more 
guarded in our action if that be the course required, — we 
shall then find that we will be restored to harmony with 
the Divine Being, and will know from practical experience 
the truth of what Jesus said. We shall realize it to be that 
which we may know now. It is not something that is 
to be deferred until some remote period; — until some great 
day of judgment which men have imagined is to come 
upon all at one time. The day of judgment comes to each 
individual whenever he transgresses, being brought there 
by the Christ Spirit whenever we violate the Divine Law ; 
and when we,, passing under that judgment, become will- 
ing to do jnst what the Christ Spirit demands of us, then 
we will realize a being made alive again, a being brought 
into harmony with the Divine Spirit, and an acting in 
unity with its requirements; receiving more and more that 
which keeps the soul alive and produces the highest happi- 
ness we are capable of appreciating while in the present 
life ; in this sense ** he that liveth and believeth on me 
shall never die.'* We can see at once that this has na 
allusion whatever to the laws of physical life, because all 
who have ever lived, who have most closely believed upon 
him in the outward, who have given their assent to the 
doctrines which have been enunciated by the church, who 
have drawn their own conclusions from and lived their 
lives in accordance with these doctrines, have yet died 
physical deaths, except those who are now upon the stage 
of action ; and we have no reason to believe that we shall 
fare diflferently in that respect from those who have gone 
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before. But *' he that liveth and beh'eveth on me," that 
is, he that is in harmony with the divine law, whose daily 
life is in accordance with his best understanding of that 
law, who is constantly upon the watch against the encroach- 
ment of the powers of the natural man and is ever trusting 
in the Divine direction, who is constantly willing to do 
that duty which is demanded of him, be it little or be it 
much, who cheerfully and willingly enters upon whatever 
service the Master may point out for him to do, — he will 
never know a spiritual death. Just so long as he remains 
in this state of obedience, and willingly and cheerfully 
performs what the Master requires, just so long will his 
spiritual life be saved. I know that this is a state of per- 
fection which some think impossible to be attained, and 
yet I believe there are not a few before me now, who, if 
they turn to their own practical experience, know of hav- 
ing lived days, and perhaps weeks, when they have not 
been conscious of violating a single divine law. If it be 
possible so to live days or weeks, it is possible to live so 
even longer ; and when I say this I do not by any means 
intend to convey the idea that man ever gets beyond the 
power of temptation ; that there will ever come to anyone 
a period when there will not be required a constant watch- 
fulness and close attention to the directions of the great 
Teacher. Since man's temptations arise from within him, 
as St. James said "from his own lusts," using that term 
** lusts '* not in its lower sense but simply as representing 
the cravings of the powers of the animal man, there is no 
period in human life when these powers will not crave to 
be gratified, and there is no period in human life when the 
passions will be so entirely subdued that they will not de- 
mand our attention. But by that close watchfulness which 
was enjoined by Jesus when he said, *' Watch and pray, lest 
ye enter into temptation," there may be a possibility of 
living a life without sin in the divine sight. This does 
not mean that a man's life shall be so pure that it will not 
bring upon him the misrepresentation of his fellow-man, or 
that he will always be understood by those with whom he 
may be associated, or that there will not be possibilities for 
men to find fault with him. 

The members of the human family have no power to 
penetrate into the hearts of others to know the motives by 
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which they may be actuated. They cannot tell what has 
been the moving principle or moving thought of human 
minds until they have developed the results in their full- 
ness. All the workings of the human mind are only known 
to the Great Father, who sees and knows the thoughts and 
intents of the heart. Men may live lives pure in the di- 
vine sight, and yet be misunderstood by their fellow-men. 
Even the blessed and holy Jesus, who lived a life without 
sin, and is our perfect example,— even he was not under- 
stood by those to whom he came. While he was bearing 
his testimony so plainly, so firmly and so clearly against 
their traditional religion, introducing among them the 
higher and more spiritual faith, the chief priests saw that 
the religion which he introduced, being so different from 
theirs, would do away with their places and their prestige ; 
and this so aroused their jealousies that it even led to put- 
ting him to that cruel and ignominious death. So, to- 
day, if we are each of us watchful, if we bring ourselves so 
under the direction of the Divine Spirit, that we may 
know that constant care and watchfulness which will pre- 
serve us each day we live from the commission of sin, or 
that we may know a resurrection from the death which the 
commission of that sin imposes, then there is still the pos- 
sibility to which our attention is called by the blessed 
Jesus, when he tells us that we shall be perfect, even as 
our Father in heaven is perfect ; perfect in the sphere in 
which God has placed us. Not perfect as God ; not in- 
fallible, but perfect as fallible beings ; perfect in our obedi- 
ence to the Divine Law ; perfect in our willingness to do 
that which the Father shall demand of us. When we come 
thus to realize our possibilities, we shall find that there will 
be no need of our thoughts turning to an anticipation as 
to whether the body shall be rehabilitated in the eternal 
life or not. 

When I say this, I know there is great stress laid upon 
this doctrine of the resurrection of the body, as claimed to 
have been taught by Paul in his epistle to the Corinthians, 
in what is styled his ihasterly argument in favor of such a 
resurrection. I need not take up that subject this morning 
in detail; but I will ask you, if there be anyone within 
sound of my voice with whom this thought has found a 
place, to read the Scriptures carefully, keeping constantly 
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in mind this idea of a spiritual resurrection, and you will 
find them to be full of poetical expressions in that beauti- 
ful, figurative language of the Orient, verifying just this 
experience which I have been endeavoring to present to 
you. You will find it will corroborate closely this view of 
the teachings of Jesus, — that he took advantage of the idea 
of the resurrection of the body as it existed among the 
Jews, and made it embrace a spiritual truth and teach a 
spiritual resurrection. 

I regard it as of the highest importance to us to-day, that 
we may experience this spiritual resurrection that Jesus 
taught while we are living ; and that from this experience, 
we may arrive at that condition of spiritual enjoyment to 
which the Divine Being designed we might attain ; that we 
may realize more fully the spirituality of the mission of 
Jesus in its effect upon us now ; that we may draw from it 
lessons which we may use to our profit now ; that we may 
not overlook the possibilities of the present for something 
that may perhaps be revealed in the future. But if we 
come down to this practical experience ; if we know in 
ourselves this resurrection from the death which follows the 
commission of sin, or have known a preservation from its 
commission, through Christ's power within us, we shall 
find all the preservation we shall need, as we are passing 
along throufijh life, and shall be given strength to deal with 
all the difficulties that the vicissitudes of human life may 
bring to us. Then our Christianity will become a practi- 
cal and helpful religion, and will bring us to a deeper trust 
in God, which will lift us above all these things^that trouble 
us or bring us undue anxiety, and will be of benefit to us 
here in this life and in the life to come. 



THE LAW OF LOVE. 

Sermon at Park Avenue Meeting, Fourth month i6, 1893. 

[Stenographic report.'] 

I have been deeply impressed this morning with the 
lesson contained in the answer given by Jesus to the scribe 
when he asked him the question, ** What commandment is 
the first of all ? *' Jesus answered, ** The first is, Hear, O 
Israel ; The Lord our God, the Lord is one ; and thou 
shalt love the Lord thy God with all thy heart, and with all 
thy soul, and with all thy mind, and with all thy strength. 
The second is this. Thou shalt love thy neighbor as 
thyself. There is none other commandment greater than 
these.*' 

** Upon these two commandments hangeth the whole 
law, and the prophets," and it seems to me that Jesus 
might have added also, ** all of my teachings.*' They 
seem to sum up the whole of the duties which belong to us, 
as immortal souls, to perform in this life in order that we 
may be kept in unison with our Heavenly Father, and be 
able to receive the crown of happiness which he designed 
we should enjoy. The thought comes to me that if this be 
true, if within these commandments are summed up all of 
these duties, the world has yet much to learn in regard to 
its religious thought and action. When we remember 
how much of dogma there is extant amongst professing 
Christians ; how strenuously each sect seems to be dis- 
posed to present its own particular thought as necessary 
for man to live up to ; how the attention of mankind is 
called to beware of the anger or wrath of God ; how it is 
kept daily before us that unless we are obedient to or 
accept the dogmas which men have enunciated in past ages, 
we shall lose a state of happiness in the eternal life, and 
that for fear of losing that condition we must accept these 
doctrines of belief in God ; — (in this way keeping promi- 
nent before the thought of the world the idea of fearing 
God instead of loving him) : — when we think of these 



24 



things must we not believe that there is much yet for the 
Christian world to learn in order that they may rightly 
appreciate the character of God as the Creator and Father 
of all, and the relations that we are to bear to one another 
as his children ? The enunciation in this answer of Jesus 
as recorded by Mark is that the Lord our God is one. 
There are not many gods whom we are to obey. There is 
but the one Lord, the one God, the one Creator, the one 
Father, and our highest duty is to love him. 

When we think what this involves we may readily 
discover why it is so. From him we have received our 
being ; from him we derive every blessing which we enjoy 
in life, all of the grand powers with which he has endowed 
man, and all the capabilities by which those powers are 
cultivated. All that we receive that really enhances human 
happiness is derived from him, either through the direct 
ministration of his power or by the operation of the laws 
he has instituted for the government and control of men. 

Then there are many things which occur to the mind 
which seem to be foreign to the idea that this great 
Creator is a God of Love. When we turn from our bles- 
ings and number our sorrows, when we remember the 
vicissitudes through which we are passing and have passed, 
which so largely interfere with what we regard as essential 
to our happiness, we are sometimes tempted to indulge the 
thought that if God is all love, if he is the powerful being 
that we believe him to be, if he is everywhere present and 
therefore cognizant of our condition, he might interpose 
his power to save us from those things which so annoy, so 
disappoint, so sorely try us. And yet those of us who have 
advanced to middle life, or to old age, as we look back 
over our experience, find that, when we have rightly 
viewed all these vicissitudes, when we have passed so far 
into the past that we can look upon them without the 
present disappointment or sorrow they inflict, they have 
been a means of deepening our trust, and of preserving us 
from many things that otherwise might have more largely 
interfered with our real happiness. 

God, in giving us the power to chooSe whether we will 
obey or disobey his law, in making us finite beings and 
incapable by that finiteness of penetrating the future, in 
making our human judgment, by reason of that finiteness. 
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weak and liable to mistakes, — has nevertheless placed us 
in such a position that we may reach a higher degree of 
happiness than if he had made us mere machines that 
must always be arbitrarily governed by his power. 

We know we do not realize in our life experience the 
sweetness that comes from the joy of rest nnless we have 
been laboring. We do not realize the full benefit of a 
healthy, sound vigorous body until we have been deprived 
of that health and prostrated upon beds of sickness, We 
scarcely realize the enjoyment that is ours as each day 
passes when we are free from pain, nor can we understand 
or know the blessed privilege until we have suffered pain 
of greater or lesser intensity. So it is in our spiritual life. 
Were it not that there are times when we are brought 
under suffering because of our mistakes, and sometimes 
because of our wilful disobedience, we never should realize 
the fullness of all the enjoyment that will come to the soul 
that is obedient. These are some of the conditions in 
urhich God has placed us in his perfect wisdom, that we 
might derive therefrom lessons of instruction, and be 
drawn nearer and nearer unto him in our love for him. 

When we are asked to love God with all our heart, and 
with all our soul, and with all our mind, and with all our 
strength, we are asked to consecrate the whole life to him. 
We are not asked to accept dogmas or theories. We are 
not asked to place our dependence for the government of 
life to keep it in harmony with God upon any man-made 
condition ; but it is to bring the whole heart to love him ; 
to make Him the first object of our affections. 

Now, when we consecrate our affections upon one human 
being, what do we do? Do we not act towards that 
human being unselfishly ? Do we not seek to gratify that 
being in so far as lies in our power ? Are we not willing 
to make sacrifices of our own desires, of our own plans, of 
our own ways for his good ? This is well represented in 
the relationship of parent and child. When a parent, with 
the natural love that flows out to the child, also loves it 
with the higher love born of God, there are no sacrifices 
the parent will not make for that child. We recognize the 
need there is not only of exertion to provide for its physi- 
cal wants, but of exertion and sacrifice to care for the 
mind and the immortal soul ; and we expect of that child 
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in return such a passiveness, such a willingness to be 
governed, restrained, directed and controlled by the 
parent, that when the parent shall ask of the child the per- 
formance of a work or service there will be no plan, no 
desire of its own too dear for it to drop willingly and 
cheerfully, that it may do the bidding of the parent. 

So this represents to me the relation in which we should 
stand to the Father, in which we stand if we really love 
him. It is one thing for us to acknowledge by the mouth 
and by the lip that we love God; it is quite another to do 
what the Lord demands of us. When I remember that in 
keeping this commandment to love God each one of us 
stands upon an individual and separate platform before 
him, it seems manifest that no one course of life or action 
can be marked out which should be followed by all man- 
kind in order to manifest love towards God. The law 
proper for our government, the lessons needful for us to 
learn, the requirements necessary for us to obey in the 
performance of the divine will, must necessarily change 
in accordance with the diflferent conditions in which he 
has placed us, the different powers which he has given us, 
the varied circumstances by which we are surrounded. So 
each soul mnst think and learn for itself that which is 
necessary for it to do in order that it may live in harmony 
with God. 

Just so it is in our daily outward life. We know there 
can be no one law that will regulate the government of a 
family. The parent with a number of children cannot 
make one law that will be adapted to the whole. He has 
to study the different dispositions and capacities of each 
mind and then frame the rule necessary to meet that con- 
dition. So the teacher of a school is required to exercise 
a similar judgment in the assignment of the lessons. There 
must be a study of the capacity of the child, and an adap- 
tation of the method to that capacity, or else no progress 
can be made. So the Father in his Omniscience knows 
what method is adapted to the needs of each one of us ; 
and if we love him supremely and are willing to give him 
our whole heart, we shall then be willing to do what he 
requires of us in the government of our life or actions, the 
control of oiir powers and passions, and the keeping in 
check of our undue desires. Then we shall listen to the 
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voice of God, not in trembling before him because of his 
mighty power, but for the love that we bear him as our 
Father and God. 

When we come to act thus towards God from this feel- 
ing of love, when we come to realize the relationship in 
which we stand with him, and that we may receive from 
him directly, without any instrumental means, unless this 
may be necessary under a certain condition, the law need- 
ful to obey and the counsel necessary to follow to control 
our lives, — we shall then, if we truly love him, and if we 
do not stand in undue fear of him, enter upon that kind of 
work which he requires cheerfully and willingly. This 
will first be the purification of our hearts and our lives. 
This is always the first work. As Jesus said. If any man 
will come after me he must first deny himself. The divine 
law commands us to govern the appetites and the disposi- 
tions. This is our work. When they are measurably 
brought under control, and when the Lord finds that we 
are willing to be directed in small things, there will be 
given to us greater things to do. These small things to do 
for Him will have their relation to their influence over the 
minds of others with whom we may be brought in contact. 
Therefore we may discover how closely these two 
commandments are intermingled and interlinked. Lov- 
ing our neighbors as ourselves covers the whole line of 
action in relation to each other. Whatever course of life 
we are leading, if we are obeying these commandments of 
God there must be nothing in the heart but love towards 
them. Thus we keep out angry feelings ; thus we control 
every jealous thought; thus we keep in check every 
envious desire. Thus we are kept from misrepresenting 
our brother, and from assuming a seat of judgment over 
him because of a difference of views or in our lines of 
thought. Thus we would be led to look leniently upon the 
mistakes of others, to look more carefully at the motives 
by which they appear to be actuated than at the mistakes 
they make. We should bear in our hearts a feeling for 
them such as we would have them bear towards us under 
similar conditions. Such a feeling would regulate the 
business of life, the affairs of the world, the thoughts we 
entertain in our social interminglings, the ideas that pre- 
vail among us in political life. 



28 



There seems to be a wide-spread belief that in matters 
outside of religious exercises or business duties it is right 
for men to indulge feelings towards their brothers which 
are entirely antagonistic to this principle of love. If in 
our political movements there are those who differ from us 
in thought, we are apt to judge them from our standpoint 
of view and not very charitably. If a man be brought 
before the public as a candidate for official position, and 
he be of the opposite party, there is a disposition even 
among professing Christians to misrepresent him ; to bring 
into prominence every fault, every mistake of his life, and 
to present if possible that life its very darkest colors ; but 
if he be in harmony with the movements of the party to 
which we belong, we are disposed to laud him, to overlook 
every mistake, and to present only the fair side of his life. 

All this does not have its origin in that love that is de- 
manded of us as Christians and believers in God ; and 
notwithstanding all the professions that are being made of 
belief in Christianity, of belief in God and his power, 
there is left very much for us to do in banishing these con- 
ditions from the world, and in bringing about a deeper and 
more loving condition among the family of men, whereby 
our future happiness shall be advanced. 

Jesus in his teaching brings emphatically before us the 
nature and the effect of this love. He not only presents 
to us the idea that we shall love those that love us, but 
also that we shall love our enemies. ** Ye have heard that 
it was said. Thou shalt love thy neighbor, and hate thine 
enemy : but I say unto you. Love your enemies, and pray for 
them that persecute you ; that ye may be the children of your 
Father which is in heaven. '* Here is a broader love than 
that which extends merely to those that love us. It pre- 
sents to me the thought that we are to keep out of our 
hearts every wrong impulse and feeling, and everything 
that is opposed or antagonistic to the spirit of love. It is 
not that we are to take those who are our enemies, those 
who may persecute us, and those who may despitefully use 
us and hate us, into companionship as we do those who 
love us ; but it is to keep out of the heart everything op- 
posed to love, all feelings of anger, and everything like 
vengeance and revenge, because the moment we indulge 
-anything of that character, that moment we rob ourselves 
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of our own peace, no matter how great may be the provo- 
cation. No matter how much the wrong, or how deep the 
persecution, how strong the feeling that we have been un- 
justly dealt by, the moment we attempt to retaliate, even 
in thought and feeling, even if it does not find expression 
in words, it destroys our own peace ; and if it find expres- 
sion in words it makes the wound the deeper, the harder 
for us to forget. Every such expression leads to more, 
and we are finally led on to say what we would not have 
said if we had controlled ourselves in the beginning. 

So when we come to examine the lesson which grows 
out of this teaching of Jesus, we find that it affects the 
whole of the human conduct. It brings us face to face not 
only with our God, but with our own responsibilities in 
life. We who claim to be members of the Society of 
Friends, who recognize the truth that the Lord God is 
one, that the Christ power is one with Him, and one with 
that Spirit of the Father through which He reveals to man 
a knowledge of these duties by which he comes to under- 
stand the character of God as love ; that through this 
revelation and by our obedience to it we may receive a 
knowledge of all that is needful for us to do, — I. would 
this morning, my friends, that we each of us enter, I with 
you and you with me, into a more close investigation of the 
feelings we have entertained, the actions we have pursued, 
the thoughts we have allowed to find a place ; and see how 
far we are living up to the high profession we are making 
before the world. 

There is no need of our going after this form or that 
form of belief. There is no need of our burdening our 
thoughts with anything in these dogmas that have been so 
long inflicted upon the world. For we come into union 
with the Father, not by what we believe, but by what we 
do and act. We shall not be accepted in the great eternal 
life by the soundness of our belief, but by the purity of 
our lives. If we carefully study all the teachings of Jesus, 
we shall find that they point to just this kind of purity of 
life, and to the need of each individual soul knowing for 
itself by loving God supremely. Out of this knowledge 
will come the actions which manifest this love for God in 
us by the love we bear our fellow- man. For, as the Apos- 
tle says, " How can a man love God whom he hath not 
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seen, if he loveth not his brother whom he hath seen." 
There is no way by which any man can show the world 
that he has given his heart to God, and that he loves Him 
supremely, but by his conduct and actions among his 
fellow-men. The mere saying, I love God, will not prove 
it. As said James, ** If any man say that he loveth God, 
and walketh in darkness, he lieth, and doeth not the 
truth,' ' because if we love God we must walk in the light, 
as God is the Light. That is, we must be obedient and 
follow the direction of God, which we, by our love for 
him, recognize as all-sufficient. The all-powerful, the all- 
knowing One, in his love for man, demands of us only 
that which lies in our power to do, and which, if done, will 
contribute to our own peace and happiness, and also have 
an influence for good over those with whom we are brought 
into contact. 

This religion is practical. It is a religion that we can 
carry with us into our every-day walks. It is not only a 
religion that belongs in the meeting-house, but one which 
we can carry with us into our business affairs, our social 
relations, our political actions, and everywhere we go. Is 
there not need of such a religion in the world to-day ? Is 
there not yet much for us to learn, and a great deal for us 
to leave out, in order to be true to the professions we 
make ? Has not our God been long-suffering ? Has not 
He been forbearing and kind through all these years of the 
evolution of man from the barbaric state to the high civil- 
ization which we now- enjoy? The student, as he surveys 
the past, sees how much man has yet to learn. He sees 
what God has been doing for man ; how man has been 
blind to his own best interests ; how he turned first to idols 
of wood and stone ; then to idols of creeds ; then to idols of 
theological dogmas. The longer I live the naore I feel con- 
strained to present these practical truths, and to call the 
attention of my fellow-men away from dependence on all 
those things which tend to draw them away from this love 
of God and of their fellow-men. I see more and more 
the simplicity of the work of religion, because as I advance 
in years I find that it becomes more and more a practical 
work. When I look back over my own life, when I study 
the lives of those with whom I have mingled, when I see 
the honest intention of many who embrace these theologi- 
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cal ideas as being the all-important ones, when I see how 
much there is to do in the world, how little these influences 
contribute towards bringing men into this practical life, 
how men are depending upon those who are placed in po- 
sitions to expound wise ideas which they regard as the 
truth, how little the practical religion of life is growing 
among us, how there is still this clinging to the old theo- 
logical dogmas, how little there is of the subjection to the 
Divine will and to the outflow of that broader love which 
shall bind all into one fold, — when I think of these things 
I feel more and more moved to call the attention of my 
fellow-men to the practical duties of Christian life, to the 
necessity of recognizing God as a God of love, and not a 
Being that we are to fear ; not a Being whose power is ex- 
erted over men in wrathful action toward them, but in the 
most powerful way for their good, — that of love. 

It is only love that could have led God so long to bear 
with the waywardness of man. It is only Divine love 
which could have led him to give his law to us and to 
adapt it to our needs, and to wait so long for us to yield. 
When we disabuse our minds of all this idea of fearing 
him, of obeying Him lest we should meet his judgment, 
lest he should pour out upon as the vials of his wrath, — 
when we forget all this, and come to that feeling where we 
can as children, even though we feel as sinners before him, 
ask God to be merciful to us, to pour out upon us his love, 
to unfold to us yet more clearly his power and requirings, 
to give us strength to obey, and to recognize that he is a 
God of love, long- forbearing, and long-suffering, — when 
we can bring ourselves into this state, we shall realize that 
God is love and rules by love. 

When the soul comes to this condition it will be far 
easier for it to overcome all temptations, all trials, all that 
tends to disturb and destroy its peace. For we know there 
is no influence so powerful to move us to act among our 
fellow- men as that of love. There is nothing that will lead 
us to be so unselflsh in our deportment, there is nothing 
that will lead us to make greater sacrifices, than the love 
we bear for our fellow-beings. So there is nothing that 
will make us so self-sacrificing, so ready to carry out the 
command of Jesus to deny ourselves, as the realization 
that we love God, and that God loves us. 
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I remember as I stand before you that touching, tender 
invitation of Jesus, reaching out to all conditions which it 
is possible for the human mind to experience, *' Come un- 
to me, all ye that labor and are heavy laden, and I will 
give you rest. Take my yoke upon you, and learn of me ; 
for I am meek and lowly in heart : and ye shall find rest 
unto your souls. For my yoke is easy, and my burden is 
light.*' 

Here is presented the means by which the human soul 
can enter heaven, whether in the present or in the eternal 
life. " Come unto me.'* Can we come to God unless we 
love him? If we stand in » fear of him can we go to him 
with confidence to cast our care and anxiety upon him ? 
Does not the child that loves the parent go to that parent 
and unfold all the troubles of his heart ? Does the child 
that stands in awe of the parent who has controlled it by 
force, unfold to such a parent that which he desires to be 
instructed about ? Is there not a fear, a shrinking away, 
and a keeping within itself of the struggles of its heart ? 
The same thing is true in our relationship to God. If we 
cannot love him and give our hearts to him, and surrender 
ourselves to him, and recognize him as a God of love, we 
can never come to him and find that rest of the heart 
which we yearn for. But when we go to him saying, 
** Here I am, Lord ; do with me what thou wilt; I recog- 
nize not only thy great power, but also thy great love, and 
I am willing to be guided by thee,** — then this leads us to 
follow the example of Jesus, who was meek and lowly of 
heart. There will not be in this any assertion of the 
human will in opposition to the Divine, but simply a sur- 
render to it by choice and not through force. " Take my 
yoke upon you." That is, bring your will to conform to 
my will, and you will find rest to your souls. Why? 
Because God loves us and we love God, and in that holy 
bond of love there comes the rest and peace and joy which 
shall satisfy every craving of man*s immortal soul, either 
in the present life or the life eternal. 



THE INWARD GOSPEL. 

Sermon at Park Avenue Meeting, Fourth month 23, 1893. 

[Stenoj^aphic report.^ 

*' I am not ashamed of the gospel : for it is the power of 
God unto salvation to every one that believeth; to the 
Jew first, and also to the Grefk.*' 

I feel that I can adopt this language of Paul to the 
Romans as my own this morning, for I understand the 
gospel to be the revelation of God*s will in each individual 
soul. It is designed especially to assist each soul to over- 
come whatever of beserments lie around it in life, and to 
bring to it as much of happiness as it is possible for us to 
enjoy here ; as well as to fit us for whatever there may be 
in store for us in the eternal life. 

That gospel is both written and unwritten ; spokea 
and unspoken. Its most powerful preaching is within eacK 
rational soul. Whatever there is that falls from human 
lips, or may be traced by the human hand, of truth, has 
no higher office than to point or call the attention to the 
unspoken and unwritten gospel in each individual soul. 

The expounding of a text of scripture, the enunciation 
of what an individual may believe to be true, the advocacy 
of doctrines, — all these, while right in themselves, may be 
productive of evil, because they may be so presented as to 
cloud the understanding of those to whom they are spoken 
or written, and turn their attention away from the unwritttn 
gospel, thus leading them to place their dependence upon 
that which can be at best but a broken reed to lean upon. 

In so far as I have any mission in the preaching of the 
gospel, I feel it is simply to call the attention of those 
whom I may address to the unwritten gospel within them- 
selves ; to try, so far as I may, from my own practical 
experience to illustrate the truih, that that which I have 
known may be known by others ; that that which has 
preserved me, may preserve them ; that that which has 
produced happiness and joy to me, may produce the same 
in others. Whatever of preaching I may do can have no 
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further power than this, to induce individuals to come to 
the same experience that it has been mine to know; for if 
it be true that the gospel is the power of God unto salva- 
tion, that power must exist within each of us, in substance 
the same in all, but differing in its ministrations with the 
different needs of each individual. 

For no man is like his neighbor : the circumstances by 
which we are surrounded are different ; the passions that 
may rule one, may not tempt another; the appetite one 
may have to control may not be known to another; the 
desire that may injure one mind, may not be felt by 
another. So there may be a great differt nee between the con- 
ditions of human minds; but the Infinite, he who knows 
the thoughts and intents of each heart, who understands 
each soul, can preach a gospel that shall be to it the power 
of God unto salvation. I know our attention is called 
very largely to the idea of a salvation we are to experience 
after death ; that we are told we must believe in God and 
believe in Christ, and in what Gcd did and what Christ 
did for us, in order that we may experience this salvation ; 
that the gospel which Christ and his disciples taught was 
designed to effect something for us in the eternal life, and 
not so much for us in this life. So far as I am able to 
understand my own needs, as an individual, and so far as 
I have been brought in contact with the human family to 
understand their needs, it seems to me to be far more 
important for us to know something of the workings and 
power of this gospel in the present life, than to have our 
attention drawn only to that to be received in the eternal 
life. 1 may to-day find some passion presenting itself^ 
which, if I yield to it, will destroy ray peace ; and if I 
continue to yield to it, may destroy my hopes of happiness 
in the eternal life. Do I not, therefore, need a preservation 
from the consequences that will follow the gratification of 
that passion ? 

While an individual may be called by the Almighty to 
declare to me in general terms what will be my duty, he 
may not know exactly what is going on in my mind, or 
the power and the passion which I am required to control. 
I do not know that which is your beset men t to-day. I do 
not know, unless there be a specific revelation given tome, 
what is needful for any one individual among you ; and 
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only He who is omnipotent, He who knows the thoughts 
and intents of every heart, can know this. Therefore, 
while I may be called as an instrument to ask of you and 
of myself to be obedient, to do all that we know we should 
do, to be careful to abstain from all that would lead to 
wrong, to use the powers that we may be endowed with to 
overcome the temptations that beset us, yet nevertheless I 
cannot give you the strength. I cannot give you the 
power, nor can anyone give me the power, that will preserve 
me from the evils that lie in my path, or preserve you 
from the evils that lie in your path. Only God himself can 
do this. This gospel is not the simple presenting to the 
ear, but to the mind, of the idea of truth. It is represented 
as the power of God unto salvation. It not only is neces- 
sary that he should bring to our attention the law for us to 
obey, the course of action necessary for us to pursue, but 
the power necessary to enable us to obey that law or pursue 
that course of action must be given us. It may, therefore, 
be clearly perceived that there is a necessity that this law 
should be spoken to each one^of us. That is what we 
understand by the direct revelation of God to each soul ; 
and this is the foundation upon which rests the religious 
structure of the Society of Friends,— the doctrine of imme- 
diate revelation, or the preaching of the gospel (which is the 
power of God unto salvation), within each individual soul. 
But it is not only necessary that the gospel should be 
preached, but there should be on our part a belief in it. 
While Paul does not define the character of the belief 
required, yet it is, it seems to me, a proper and just infer- 
ence that he meant belief in the power and authority of 
tliat gospel. If, then, the gospel be of the character I have 
presented, the revelation to each individual of the truth, 
duty, obligation or law necessary for him, there must be, 
on the part of the individual to whom that revelation is 
made, a belief in it; this also involves tne idea that there 
must be faith in God. Not only a belief in the law given, 
but a belief in the God from whom that law comes ; and 
not only the belief in Him, but a faith in Him ; because 
there is no such thing as believing in God, or believing 
that there is a God and that he is all-powerful, and yet 
having no faith in him which will lead us to obey the 
specific law given by him to each of us. 
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Paul has said on another occasion ; ** Without faith it 
is impossible to please God.*' Without faith in him, we 
shall not be willing to do that which he shows us to be 
necessary. Such a faith is born of a recognition that he is 
not only a God of power, but a God of love, — that by the 
giving of the law he designs to enable man to reach a 
higher condition of happiness than he can reach by his 
own unaided powers. By the power of this law man is 
enabled to control his passions and appetites ; thus keep- 
ing himself not only in harmony with God, or the laws of 
God, but in such a state as will be productive of the 
advancement of his higher interests. 

This faith may not be very strong at first, nor is it 
requisite that it should be, because the first duties that are 
required by this revelation to the individual soul are very 
simple in their character. But the deeper things that are 
shown us, the heavier obligations laid upon us, only come 
in the gradual growth of experience, and thiough the trial 
and proving of our fitness to accept what the Lord may 
require of us. If we are faithful in the small things, we 
shall be entrusted with a knowledge of the higher leadings 
of the Divine will. But so long as we turn our attention from 
the following of these requisitions of the Divine, so long as 
the mind is absorbed in our own selfish plans, so long as 
we allow these dispositions and passions of our lower nature 
to control and regulate us, just so long we shall not find 
this gospel to be the power of God unto salvation. 

While Paul used the expression ** To the Jew first, and 
also to the Greek,'' I regard this as a simple form of 
expression to denote its universal character. Jesus came 
to the Jewish people as one of themselves, to proclaim the 
glad tidings of his gospel, which was to be so different in 
its operation from the law under which they were living. 
So as the spreading of that gospel was first to them, Paul 
uses this expression in writing to the Romans, who were of 
another race, showing its adaptability also to them ; so 1 
conclude that Paul intended by these words to convey the 
idea of its universality. 

He also has this same thought in view when he presents 
the idea in this form : ** The grace of God which bringeth 
salvation hath appeared to all men, teaching us that deny- 
ing ungodliness and worldly lusts, we should live soberly. 
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righteously, and godly in this present world.'* The grace 
of God represents to my raind the lovingkindness of God, 
given to man without regard to man's condition, or his 
worthiness to accept it. It is represented as grace, because 
it comes from God's lovmg nature, designed for the good 
of man. It is only another form of preNenting the idea of 
the preaching of the gospel to each individual soul. The 
law which it is necessary that each individual soul should 
obey in order to reach its highest condition of happiness, 
that grace, that power of God unto salvation, is given to all 
men universally — to saints and sinners alike, — this is the 
only means by which man really understands what is right 
and what is wrong. We may be taught that such things 
are right and such things are wrong ; we may accept these 
teachings because we have confidence in their source; but 
the real things that are right or wrong in the sight of God 
we cannot gain any true knowledge of except through and 
by this revelation made immediately fro»n God,— by the 
giving of this grace that bringeth salvation. Mark the 
term, — in the present tense : not *' will bring salvation " 
sometime or other, but ** bringeth it." When that grace 
comes into the heart of every man, it comes there teaching 
first the denying of all ungodliness and worldly lusts, and 
as man listens to it, it brings to him salvation. 

This is why this term ** grace" is synonymous with 
the term "gospel " in this connection : it is the power of 
God unto salvation. It is that which is most important for 
us to listen to, and its teaching is alike to all, adapted to 
meet the individual needs of all ; the avoidance of ungod- 
liness, the control of everything within man which is un- 
godly in its character ; the keeping of the mind free from' 
the control of those influences that are unloving and un- 
kind ; the banishing from the heart of all bitterness and 
harsh feelings, all disposition to misjudge and misrepresent 
a brother, all dispositions that lead to the spreading of 
slanderous reports, all dispositions that will lead us to say 
to a brother, "Stand thou there; I am more holy than 
thou." All this is ungodly in its character, because God 
is love, and his justice and his mercy are reaching out unto 
all the children of men. 

Under the teachings of this grace we are to control the 
world's lusts, and all the cravings of appetite and passion, 



38 



which, if indulged in, would lead to wrong, either within 
ourselves or in our actions towards others. 

This expression, ** the world's lusts," may mean, as I 
said in the beginning, one thing to one, and another in 
another. Each must know for himself what particular 
power or passion he is called on to control ; in what things 
he is likely to indulge that bring condemnation. It may 
be the gratification of the appetites of the natural man ; it 
may be the indulgence of unkind thoughts or feelings in 
the heart towards his brother man. But, if he will listen to 
its teachings, the inward gospel will be a light to show him 
the path he should follow ; if he will rely upon it, the 
power of God unto salvation will enable him to walk 
therein. 

By the light of this inner gospel, each individual soul 
may see why it is necessary that it should be preached in 
every heart. There are very many people up and down 
the land who never enter a church, who seldom hear what 
is ordinarily termed the preaching of the gospel, to whom 
these glad tidings in the outward have not come ; and yet 
we scarcely find anyone, even among the savages, who 
does not have within him some sense of right and justice, 
some idea of a Divine Being, some religious rites growing 
out of that idea. The source of this universal knowledge 
of right and wrong in such various conditions, can be 
naught else but the teaching and the preaching of the in- 
ward gospel ; but we who claim to live in a more enlight- 
ened age, and have a recognition, through the working and 
higher cultivation of our intellectual powers, of the higher 
position that men may occupy, and the grave responsibili- 
ties such a knowledge imposes, kniw and recognize the 
'truth, that if we would have our rights respected, we must 
respect the rights of others, — that when man gives way to 
such passions as lead him to act unjustly towards others, the 
individual and society suffer. We have learned this, not 
simply because we have read it in the scriptures, — because 
it had been written by others, — but because our contact 
with the world and our own experience, that which we 
have been made cognizant of in our own lives, proves it to 
be true. Hence I believe this gospel is preached to every 
individual, this grace of God comes to all to meet their 
condition. And it will not do for us, even in our appar- 
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ently more enlightened condition, to lay down a law that 
those who are in the less enlightened or more barbarous 
condition shall follow. It will not do even to say, because 
we have received a higher law, that they who do not live 
up to our idfal have not received a law sufficient for them- 
selves. We have this grace of God, this power given to 
man, teaching the denying of ungodliness itself, so far as 
we understand what ungodlines«i means, and the denial of 
the world's lusts, so far as we understand how far that denial 
must go. Those to whom much is given, of them much 
is required ; those to whom little is given, of them little is 
required. Therefore we need not stumble over the con- 
dition in which we find those who are occupying a lower 
plane than we do. We know that there is unfolded to 
each of us a law, which, if we obey it, will produce happi- 
ness; if we disobey it, will brine: unhappiness ; and that 
is the preaching o^ the grace of God to us. Its first office 
is to purify the soul from all that can tend to defile it ; to 
regulate the conduct of our every-day life, so that it shall 
not produce unhappiness among those over whom we may 
exert an influence. And then come the practical duties 
that are required of us to perform in our intermingling 
with the wi)rld ; we are to live soberly, righteously, and 
godly in this present life. 

These are the evid-^nces which we have to bear before 
the world, — that this power of God or grace of God hath 
brought salvation to us. To live soberly, means to me, to 
live with the sense of the responsibility which God has 
placed upon us as rational creatures, to use rightly the 
powers with which he has endowed us, and to improve the 
opportunities we are enjoying for the cultivation of these 
powers. It does not mean that we are, as religious beings, 
to carry a long face ; it does not mean that our religious 
life shall be so clouded with gloom that we may not enjoy 
the rich blessings which lie everywhere around us ; that we 
are to entirely suppress all of the desires of our human 
nature ; but it means that we are to use them rightly ; to 
use them in their proper places, and not to abuse them ; 
keeping before the mind first the highest duties, which we 
owe to God, and then so regulating Our conduct that noth- 
ing shall be done by us which interferes with the direct 
revelation of his law. We are to live always righteously ; 
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which means the performance of just such duties in our 
relationship to our fellows as are pointed out by this revel- 
ation, ihis gospel or grace of God as needful for us. These 
duties vary in accordance with our capacities, with our 
endowments, and with our growth and experience. They 
may be simply those of living righteous lives, and doing 
quietly the duties that belong to us in the home life ; of 
controlling the passions there; of keeping in check our 
selfish desires ; of acting towards other members of the 
family with that self abnegation and self-sacrifice which 
induces us to seek their interests in preference to our own. 
The Lord may have no call for us to go out into wider 
fields of service than this. It may be that others are called 
to go into the fields of philanthropy, to use there the 
powers God has given them for good ; and as some of them 
work in one of these fields, devoting their energies, under 
the Divine direction, to the amelioration of some class of 
sufferers among humanity, others may be devoting their 
attention to another class, and their lives also may be ap- 
proved in the Divine sight. We must leave the choice of 
this specific line of duty to the Divine direction. As each 
one does his work and service under that direction, there 
will be no jarrings, no disharmony. Thus, if we listen to 
the preaching of this gosj-el, and find ourselves preserved 
in our line of conduct or duty under Divine direction, it 
will keep us from all those conditions of contention and 
strife which have so marred the history of the Christian 
world. 

Then comes, as the crowning of the whole, the godly 
life ; that life which evinces love in its broadest sense 
towards all ; a life that cannot be lived in its fulness by us 
until we have made an earnest struggle to deny control to 
all those powers in us that tend to harm There is not, I 
believe, a mere conformity to any one course of action or 
any one belief required of the Christian world by this 
gospel, — this power of God unto salvation. Thus in the 
preaching of this gospel by means of the written or spoken 
word, there may be divergent views expressed ; there may 
be a presentation of thought differing in character for 
different conditions. But it is not essential that there 
should be an entire unanimity in words. This outward 
ministry is simply a means to invite and encourage one 
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another to give close heed and attention to the unwritten 
and unspoken gospel in each individual heart. We need 
not be afraid that out of this there will conne chaos and 
disorder, for God is a God of order, and while he recog- 
nizes this divergence among the human family, while he 
recognizes the diversities of gifts, of operations, and ad- 
ministrations, as Paul declares, yet as each performs the 
work and service given him under the preaching of this 
gospel, all will be in harmony as well as in order. That 
which has brought so much of disharmony among the re- 
ligious world has not been the diversities of duties and 
callings that men have entered into, called religious. It 
has often been that feeling that would stand in condemna- 
tion over a brother or a sister if they did not work in the 
same field in which we work ; because we did not accept in 
full the same ideas which they regarded as important to 
them. The contentions and strife which have marked the 
history of the Christian church, and which have separated 
us into sects, and each sect into different bodies, have been 
because of this feeling, and the attempt to bend the con- 
sciences of others to that which we have regarded as im- 
portant for us, which we deem a truth, and which may be 
a truth for us; but we have forgoiten that the great Over- 
ruling Power, who knows the thoughts and intent of every 
heart, can better adapt his law to meet the conditions of 
others than we. If we simply recognize that each indi- 
vidual stands in the same relationship to the Divine in. 
which we stand, that each has an equal access to Divine 
love and Divine presence, and is equally an object of the 
Divine regard and power, that that gospel which is the 
power of God unto salvation is preached to every rational 
creature, we can safely leave these things there in his holy 
hand. If we would disabuse ourselves of the feeling that 
we alone have the right, — that we alone, or those in har- 
mony with us, are accepted by the Divine, — and could 
simply pursue our allotted path, do our allotted duty, and 
recognize the sincerity of those whose lives show that they 
are seeking to do the Master's will, we would find a strong- 
er bond of unity, uniting and cementing us than we have 
ever known before. 

That which has hindered, from the standpoint which I 
have mentioned, the progress of the Christian church, that 
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which has so divided and subdivided us, has been the work 
of man, not under the influence of the Divine control, but 
in desiring to have his own way, or to build up perhaps his 
own idea for some selfish purpose. But if all were brought 
to simply obey this teaching of the gospel which comes to 
each heart, if all were willing to give themselves up to its 
guidance, while it would not produce uniformity of action 
or of thought, it would produce a life that would be uniform 
in its loving character toward all mankind. We should be 
less strenuous in the advocacy of our peculiar ideas, and 
more earnest to live rightly before men ; we should be less 
strenuous in the desire that our teachings should be 
embraced, but more earnest that man should come to live 
in harmony with his brother man. 

I would then beseech you that you think these things 
carefully over for yourselves, and see whether you are living 
up to your highest ideal of the preaching of the gospel ; 
whether we, in our lives, in our mode of thought, in our 
religious ideas, in our feelings towards our brother man, 
are living up to our ideal, — that high ideal which we place 
before the world as that which should be exhibited in the 
lives of those who believe in the immediate revelation of 
God to the souls of men, as being capable of directing 
them in all that is needful for them to know to produce 
happiness for them in this life. 

We find many disturbing elements in our moments of 
quiet, — at least I do, and I do not think I am very different 
from others. When I take a retrospective glance over my 
past life, and over the thoughts I have allowed to find a 
resting-place in regard to my fellow-men, I not infrequently 
find that which ought not to have been there, and that it 
very largely came from some one of the natural disposi- 
tions God has given me, over which I have not yet obtained 
the entire and full control. I recognize the need there is 
all through life of watching over these things, in order 
that we may reach the high position to which we claim this 
preaching of the gospel will bring us. We do not reach it 
in a moment. We may be convinced that we ought to 
live a different life ; we may do our best in the Divine ser- 
vice ; but look at it as we will, we will find each day that 
there is something for us to learn, something for us to con- 
quer, some appetite to control, some line of thought that 
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needs to be improved, something within ourselves that 
disturbs the quiet and tells us that we are not what we see 
we ought to be, and this will continue on from youth to 
old age. We need not expect to get to a position where 
we shall be entirely free from the temptations that surround 
us in our lives ; but they need to be controlled, and that 
is our life work. 

Now, here is the very reason why the preaching of this 
gospel comes to each ; why it is necessary that it should be 
preached within us; — to enable us to continue this con- 
trol ; to save us from being brought under the control of 
our passions, that we may not lose the happiness we have 
attained. The preaching of this gospel is necessary for us 
every moment that we live ; for while we may to-day have 
attained to that condition where we feel very happy in the 
Lord, — that we have given all our hearts, as we say, to 
serve him, — and we may have continued through many 
years seeking to serve him, yet to-morrow some temptation 
may come. I am standing before you to-day, bearing the 
message of the Lord for the people ; and yet to morrow 
there may come some form of temptation, which may, 
unless watched, have power to wipe away every tl^ ing that 
has been done in my life that was good, and place me in a 
position where, instead of being an object of love to you 
because of my faithfulness, I would become a burden of sor- 
row among you by my failure to resist the temptation. 
So there is need then of the preaching of this gospel every 
day for our preservation. 

The means by which that gospel is preached to us we 
call the revelation of God to the soul ; we call it Christ ; 
we call it the power and wisdom of God ; we call it the 
law : but whatever name we give it, it simply means that 
the Holy Spirit and Comforter is the medium which God 
has appointed to reveal the law to his creature man, and 
that God himself speaks to us, and preaches that gospel 
within us, and as we are obedient to what it unfolds to us, 
as we follow its directions and dictates, he becomes our 
our preserver. We recognize that this which we call the 
Christ, the Spirit of the Lord that preaches this law, be- 
comes our Saviour ; because it not only unfolds the law, 
but gives us the power and strength to obey it ; and hence 
we recognize it to be our Saviour. We do not look back 
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nineteen hundred years for our Saviour; we have him 
before us. We do not look back to the appearance of 
Jesus among men as our Saviour : we do not place our faith 
in that, simply because his manifestation of power showed 
that this Divine Spirit appeared in his body in the fulness 
to save him from the commission of sin ; but we feel that 
we have a Saviour within us, with power to preserve and 
save ; and that this same Power will preserve and save us 
now as it did then, for it is through that Power that this 
gospel is preached to every one of us to-day, just as it was 
preached then. It was preached then just as it is preached 
to us, through that Spirit controlling the natural powers of 
humanity. So we recognize that it is by our obedience 
and our listening to it that it becomes to each individual 
one of us a Saviour. We know what it means then ; it is 
not some speculative idea or some speculative doctrine that 
we have heard someone speak of, but it becomes a practi- 
cal experience to us. 

Now you know this as well as I do, when you come to 
turn your thoughts within you. Suppose something occurs 
to-day which rouses your natural passions of anger; some- 
one has spoken unkindly of you, someone has misrepre- 
sented you, or someone has slighted you. How quickly 
this brings into action the passion that we call anger. If 
we, the moment it is roused, control it, check it, keep 
everything: out of the heart but love, we are the happier 
for it. But suppose we do not ; suppose we allow the 
unkind word to escape our lips, and speak harshly and 
indignantly. Though we may have, we think, just provo- 
cation, the moment the word passes the lips or the thought 
finds expression in angry words, we are made unhappy ; 
and when the passion passes away and we become cool, we 
think what we have done, and we would give anything in 
our power to take back the unkind word. We know it 
brings distress, we know it brings sorrow ; we would not 
have said it in the calmer moment, however great the 
provocation ; but if in that moment we had been accus- 
tomed to listening to the preaching of this gospel within us 
it would have saved us from this feeling of remorse, this 
feeling of sorrow, this unhappiness. In carrying this out 
in all the actions of life, this gospel was intended to bring 
salvation to us; and in this way to preserve us from doing 
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the things which destroy our peace and leave us unhappy. 
But if we hear the gospel that is preached within us 
and listen to it, so that our peace is not destroyed, we are 
in a position to be more useful, to do more good to our 
fellow man. So this same power comes to those who are 
not faithful and obedient to it, who have been careless 
of its teaching, who have gone counter to its requiremnits ; 
but it still comes preaching, teaching the denial of all un- 
godliness and the world's lusts, as a means of restoration ; 
for if we are living in alienation from the Divine harmony, 
there can be no restoration until we do away with that 
which has produced this condition. 

In the instances I have been presenting to you, if we 
are indulging our passion in the way of anger, if it comes 
up every day and we speak unkindly and harshly those 
things which we know disturb others, and rouse in them 
the same passions, we know that it brings to us unhappi- 
ness every day we live; for we are living a life of aliena- 
tion from that which is right. No man can inc:ulge this 
passion, no man can let this continue, arid be truly happy. 

Now, what restores us from this? Why, only the con- 
trol of this passion. The same gospel, preached by the 
same Christ, by the same spirit of God, which is the power 
of God unto -salvation, is preached to those who are in 
alienation from him ; the s>ame Christ appears to those 
who are living in a state of disharmony, and if they listen 
to that preaching, it leads them to the forsaking of that 
ungodly life, and to the giving themselves to a life spiritual, 
righteous and godly. It means a restoration ; and when 
we leave off the doing of that thing which is wrong in the 
sight of God, and come, under the direction of the preach- 
ing of this gospel, to that which is right, then it becomes a 
redeemer and restorer. And the same Spirit or Christ is 
operating in different ways; fir^t, for man's salvation, it 
would come to him as in the beginning to give him light, 
to direct his life, to preserve him; but when through dis- 
obedience to it, he is cast out from that condition of 
innocence, as our first parents were by their transgressions, 
to bring him back into that state where he would be able 
to enjoy a true communion with the Almighty. It showed 
Adam where he was, and the means by which he might 
return, and in this is presented another form of the 
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preaching of the same gospel, which is the power of God 
unto salvation. 

O beloved hearts, Let each of us then in the future give 
more attention to this preaching 1. This does not require 
that we shall place our attention upon it in the outward, 
upon that which may fall from the minister's lips when we 
are gathered together as we are gathered this morning: 
but if we are to know the practical working of that PO'Ver 
which would produce happiness in us, it must be by the 
attention which we pay to the preaching of this gospel 
within us, this power of God unto salvation. 



THE SCRIPTURES. 

Sermon at Park Avenue Meeting, Fifth month 2IST 1893. 

[Stenographic report.] 

" Ye search the scriptures because ye think that in them 
ye have eternal life, and these are they which bear witness 
of me; and ye will not come to me that ye may have 
life." 

If we notice the apparent reverence in which the 
scriptures are held to-day, and then turn to observe how 
much is going on in the world that is contrary to the teach- 
ings of these scriptures, with what indifference this seems to 
be viewed by professing Christians, and with what un- 
worthy feelings the various sectarian bodies regard each 
other because of the differences in their views, we might 
readily come to the conclusion that this rebuke is as much 
needed to-day as it was when Jesus spoke it. 

When we see Christian churches engaged in trials of 
their members for heresy because they question the infalli- 
bility of the Bible ; when we find that there has been 
spread broadcast throughout our own Christian world the 
idea that those of us who worship here discard or deny the 
scriptures because we do not accept some of the doctrines 
which have been deduced from some of its texts, we may 
well conclude that there is a lack somewhere of the coming 
to be governed and guided by the spirit of Christ. 

It may perhaps have been somewhat our own fault that 
we have not placed before the public mind clearly the 
ideas we do entertain regarding the Bible ; and that, while 
discarding the views that others hold as essential, we have 
not presented our own as clearly as we should have done. 
Whatever may have been the cause, it certainly does not 
show a pure, true Christian spirit, to arraign others because 
they differ from us in their religious views. There can be 
but me umpire to decide for any individual what is the 
right interpretation of any of the texts of the Bible. If 
I, or we who belong to this branch of the Society of 
Friends, believe that it is necessary for us to spiritualize 
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the teachings of the scriptures, while others see a necessity 
of embracing them in their literal meaning, who is to be 
the umpire between us to say which is right? There cer- 
tainly can be no earthly authority which has the right, the 
power, or the ability to decide which of the two shall be 
accepted by all mankind. There is then no other umpire 
butVhat we term the Inner Light, by which every man can 
be guided in his interpretation of the Bible. Whatever 
evidence is furnished to each individual can only be the 
light to guide him. I have no business, I have no authority 
to sit in judgment over any man who differs from me in 
his interpretation of these writings, nor have others any 
authority to sit in judgment over me. I recognize and 
believe in the truths of the Bible as I understand them. I 
believe them to have been given forth by inspiration ; and 
yet I say that there is a great deal of the human mingled 
with that inspiration. I say that that inspiration was given 
through human instrumentality, and in an age of the world 
when there was less enlightenment than there is to-day. I 
say that those human instruments have given expression to 
their messages through the medium of the language they 
were accustomed to use, and that that language is very 
largely a figurative one. I also recognize the great diffi- 
culty there is in translation from a language of figurative 
expression into what is termed a more exact one. 

I must take all these things into consideration when I 
accept or attempt to accept any of these teachings. The 
mere fact thai they are recorded in the scriptures is not 
enough for me. If they are to be of any value to me it 
must be because I can make practical use of them. It does 
not follow, though, that because I cannot make this prac- 
tical use of them I have a right to reject them. There 
must be as much evidence to convince me a thing ought 
not to be received before I can say positively I reject it, as 
there must be of evidence to prove that a thing should be 
received, before I can accept it. 

In the different ages of mankind, in their different 
states of experience, it was necessary that there should be 
different unfoldings of truth. There has been a gradual 
growth and a gradual deepening of man's understanding of 
the teachings of God, as found in the scriptures. There 
are among all classes of professors and individuals those 
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who are seeing beyond the mere literal acceptance of the 
scriptural texts, who are searching out their hidden mean- 
ings, and who find in the light of their own individual ex- 
perience the truths that have been there uttered. These 
can accept them as true, not only because they find them 
in the Bible, but because they have been immediately 
unfolded to them. 

We know, as I have a number of times expressed before 
you, that the condition of the Jewish people was such that 
they were living under an outward law, under bondage to 
the letter. The scriptures were to them their only rule of 
faith and practice. They did not then accept the spiritual 
teachings, or they did not as fully understand them as they 
might have done, because of the hardness of their hearts. 
They lapsed into a dependence upon the letter, and while 
that letter had borne testimony of the coming of the Mes- 
siah, of the time when there would be a new covenant 
made, — ^when the law, instead of being written on tablets 
of stone, was to be written in their hearts and imprinted 
in their inward parts, — still they were so bound under 
the teachings of the letter, that when Jesus came to usher 
in that new covenant, when he came as the anointed of 
God to live among them that practical life which the teach- 
ings of the spirit required, those who were governing men, 
and who were in the high profession of the priesthood, did 
not receive him. They did not recognize him, — ^at least 
as the one that the scriptures testified of. Are we certain 
that in this more enlightened age we would recognize him 
should he come in that form among men any better than 
the Jews did ? Are we sure that we are not placing our 
hopes and our ideas of religious duties upon the scriptures, 
and making them a standard of action or dependence ? 
and that by so doing we are not being led away from the 
Christ within us, by which our life would be properly 
regulated ? 

These are questions of importance for each individual 
of us to take home to himself. I care but little, so far as 
my own individual feelings are concerned, how many times 
these charges, that I do not believe in the Bible, are made, 
because I know they are not true. I do, however, care for 
their influence upon the young minds in the community, 
for I find they have a tendency to lead them to think that 
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we are not what we profess to be, followers of the Lamb 
of God. I cannot conceive how, if under the influence of 
a true Christian spirit, under the government of the Christ 
within them, any can so far forget themselves as to raise 
these questions as they are raised, and by so raising them 
to tend to lower the character and standing of any pro- 
fessor of religion, much less of a religious body. 

In the acceptance of the truths of the Bible, I am un- 
willing to yield to any man or any body of men the right 
to interpret a single text. I am unwilling to have any one 
say to me that I must believe them because they have been 
thus interpreted. At the same time, I am unwilling to say 
to any individual or body of men that they must accept 
any interpretations I may make. As a public speaker, as 
a professed minister of the gospel, I can only declare that 
to be true which I believe to be true. I can only declare 
my interpretation of the scriptures because they are so un- 
folded to my mind. When I have done this I have done 
my work. I must leave to the Divine Father to furnish 
the evidences of its truth. I cannot do it. No individual 
can furnish it for me. 

Now I know that I stand in some particulars in antag- 
onism to the views of others as to the interpretations put 
upon the scriptures. I do not hold them in that reverence 
in which many hold them, because my experience has not 
shown it to be a necessity. Nevertheless I would not take 
from others that reverence, so long as it seems to be need- 
ful for them. If the Master has not given them any mis- 
sion, has not shown to them the spiritual nature of his 
gospel, I must leave it to him. Nor should they judge me 
to be a heretic or infidel because I do not accept their in- 
terpretation. I believe that I recognize the object 
of all religion. This certainly is not to inculcate creeds,, 
or doctrines, or beliefs. While we are engaged in our dis- 
cussions or controversies over them we are losing valuable 
time. The object of all religion from my standpoint is 
the perfection of the life. It does not matter so much 
what men believe so long as the life is right. It does not 
matter so much through what medium or by what means 
the Divine Father works in individual hearts, so long as 
he perfects the life. It is the happiness of the life we are 
after. It is to maintain a relation of unity and harmony 
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with the Divine Father that we are really seeking in our 
religions profession. 

The Jews found it under their condition. Much as we 
blame them, much as the church arraigns them, strongly as 
many are deposed to denounce them for the crucifixion of 
Jesus, nevertheless they had reached as high a condition as 
it was possible for them to reach while dwelling under this 
law. So there are numbers of men and women to-day who 
reverence the scriptures, and think they accept their teach- 
ings ; but they accept the letter rather than the spirit, and 
thus the letter moulds their lives and regulates their con- 
duct. The unfortunate part of this is, that if others da 
not see the scriptures as they see them, and are not 
disposed to accept their interpretations and doctrines, they 
conclude that these cannot be the accepted of the Father. 
Here is displayed the weakness of human judgment, and 
the impropriety of humanity assuming the judgment seat 
over the souls of others. 

Under the higher dispensation under which we are 
claiming to live, in the belief that we are followers of Jesus^ 
we ought to study more carefully than has been our wont 
the nature of those teachings, and as we carefully study 
them we will find that he nowhere establishes any form of 
belief to be accepted. All contrary to this is man-made. 
All of the creeds and confessions of faith, all of those 
things to which the churches demand that man shall 
subscribe, were enunciated and established in an age when 
there was no general education among mankind, when the 
intellect was uncultured, when education was confined tf> 
the priesthood, and when the masses were not even allowed 
by the priesthood to think upon religious subjects. Thus 
these creeds and confessions of faith have come down to- 
us as an inheritance from the past, and more or less mould 
to the forms of the past the thought of those who are plac-^ 
ing so much stress upon them. 

I know how this has come about, and have charity for 
this condition. Nevertheless I see in this a tendency to- 
draw attention away from the direct teachings of the 
Master. Its tendency is to lead men to rely upon the 
profession and the belief instead of the regulation of the 
inner life, and to accept doctrines instead of purity of 
conduct. The result is that it tends to a sort of apathy 
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regarding the wrongdoings of men, and excites interest to 
spread the gospel only along the line of belief, and not 
along the line of action. Here is where we are suffering 
to-day as a Christian nation. 

There are evils in our community which are either 
wholly or partially sustained by the support given to them 
by those who are making a profession of religion, because 
these evil-doers are worshipping with them, and accepting 
their ideas and doctrines. They are afraid to bear 
testimony against the evils they know to exist. They are 
afraid to bear testimony against the wrong that may exist 
in a member of the church ; and here is the tendency of 
this dependence upon the letter, whether it be of the 
scripture or of the creed. 

I want now to place this thing, so far as my own status 
is concerned, plainly to some minds here this morning. 
It is not that I do not believe in the inspiration of the 
Bible. It is not that I do not believe that God did inspire 
men of old to write the Bible. But I believe that with 
that writing there has been mixed more or less of human 
judgment. We find to-day, largely among those who are 
reverencing the Bible, much effort made to sustain things 
in themselves known to be wrong, because there has been 
in the past, or there can be found somewhere in the Bible, 
something by which, in their interpretations of it, they can 
sustain it. As an instance I refer to the efforts made years 
ago by the church to sustain human slavery, to the efforts 
made by ministers of the church to sustain capital 
punishment. 

There is to-day no class of men who stand more in the 
way of doing away with this barbarous practice than those 
who are educated to preach the gospel, simply because they 
are depending upon the scripture in the letter, holding 
that it is inerrant, that its verbal construction is inspired, 
and that every word there is the word of God, without 
making allowance for the instrumentality through which 
the inspiration came. 

We find men to-day who are standing as ministers of 
the gospel, and who believe in the creeds of their church, 
who are advocating even the use of liquor, stating that it is 
fanatical to try to wipe out the evil existing in that line by 
any means of prohibition. 
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All this is the result of simple dependence on the letter. 
If they draw away from that, and come to depend on the 
spirit, and be governed by the Divine Spirit within them, 
they will find there is something that supersedes all the 
teachings of the past, because we are living in an age that 
is higher than the past. We are living in an age of more 
general education and of wider understanding of the truth 
than existed in the day the scriptures were written. 

When God said in the beginning, ** Thou shalt not 
kill," we recognize to day that there is just such a law that 
it is imperative we should obey, for the good of human 
society, if there were no other law against it. Do we 
believe that God countermanded his order, and said to 
those of an older time that they should go forth in battle 
and kill contrary to his own law ? It was simply because 
these people, living under a low condition, did not 
understand the Divine command, and they thought they 
were doing God's service, just as Paul did. He was 
brought up as an earnest follower of the letter of the 
scriptures, yet when Jesus came, with his simple form of 
religion, to present a simple truth, to call their attention 
away from those things that hardened their hearts, Paul was 
ready to persecute his followers, and thought that thus he 
was doing God*s service. Yet he was not living up to the 
higher spirit of the law. When the voice of God met him 
and convinced him that there was another field in which 
he was to labor, he at once recognized the necessity of 
obedience to the Spirit. 

So we may discover that there is a need of calling the 
people away from so much dependence on these writings, 
that there may be more attention paid to the revelations of 
the Spirit, that the scriptures may be better understood, 
and that the human judgment and human intellect shall 
be the only medium through which man shall interpret all 
the revelations of God in the past. As those scriptures 
were' given by inspiration, although coming through 
human instrumentality, so it requires to-day the same 
direct inspiration for us to understand them ; and just in 
so far as they are needed in the work we have to do, if it 
be only the governing of our own lives, or if it be in the 
influence that we are to quietly exert in our every-day life 
among men, or if we are called publicly to advocate the 
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truths of the gospel, — if we have more faith in the Divifte 
revelation, and turn to the spiritual rather than the letter, 
the more clearly will the truths of the scriptures be opened 
unto us. I know that in my own experience the texts 
which twenty years ago appeared very difficult of under- 
standing, are very plain to mfe from my standpoint of 
experience to-day ; and as they have been opened to me, 
they have a greater spirituality than I could then perceive. 
I believe this will be the experience of every true, earnest 
follower of the light of Christ within him. 

So there need not be by any means a feeling of rejec- 
tion of any of the truths, whether we understand them or 
not. We shall not assume that we know all that it was 
intended we should know, if they have not been opened to 
us. We may rightly draw the distinction between the 
work of the human and that of the divine. We may per- 
ceive just where the inspiration given to the human was 
mixed with the divine, and to distinguish the difference 
between the two. This does not by any means deny the 
authenticity of the Bible. 

That then which I want to bring before you this morn- 
ing, for some reason, I know not what, is that no individ- 
ual shall because of a different interpretation of the Bible 
charge another with denying the Bible. There is no re- 
ligious sect, I do not care what they may be, — how bound 
to their creed, or how deep their reverence for the scrip- 
ture, — where any two ministers of the same, given the same 
text, will preach two sermons just alike, or will convey 
the same line of thought. There may be deductions to 
be drawn that may be adapted to one condition of mind 
and not to another. Nor can they so express themselves 
that there shall be a perfect understanding of the truths 
they declare, that there shall be but one thought or view. 
The truths that scriptures declare are infallible. What is 
true in one age we find to be true in another. But that 
with which humanity is mixed is not infallible; that is al- 
ways fallible; and we must needs make that distinction. 
I would that we might be better understood, that there 
might be a remodeling of the ideas of those who feel so 
much reverence for the scriptures in their literal under- 
standing of them, that there might be more and more of a 
dejiending on the spiritual, and thus a doing away 
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with much of the confusion existing in the Christian 
church to-day, which confusion is marring its influence for 
good over mankind. When men demand of others the 
acceptance of a view that is repugnant to their understand- 
ing, and say that unless they accept it they are heretics or 
infidels, they are not working good for mankind. You do 
not thus reach a man's mind, and bring him to your line 
of thought, and exert an influence that will mould his life 
so that it will produce better fruits. When we do this, we 
raise a bar of prejudice, and we shut out the influence we 
might exert ever such an individual mind. If we cannot 
make a man believe that which we want him to believe, we 
ought not to call him a heretic or infidel. 

We cannot control any individual mind by so endeav- 
oring to inculcate our line of thought, and make him 
accept it. We have to leave this as the work of the 
Divine, while we may express the truth as we see it. 

Does the belief I have in the Bible, and in the influence 
of the Divine and spiritual, mould my life, and lead me to 
take up my cross, and correct those things in my conduct 
which are wrong to others and cause suffering to myself? 
That is the important question. Does my allegiance to my 
God, and the attempt to live out my views or professions of 
religion, produce a stronger or deeper love for man ? I 
cannot forget, when these thoughts come before me, the 
language of Jesus when he spoke of that deeper Christianity 
by which men were to be known by their fruits, and when 
he said in giving them the new commandment, that it was 
by the love they bore each other that they were to be 
known as his disciples. It is just as true to-day as when 
Jesus spoke it. It is true the world over that by our fruits 
we are to be known. A man may make all the profession 
he chooses of belief in the Bible and the doctrines of the 
church, or in the revelations of the Spirit ; but if his life 
is not in accordance therewith, the world will adjudge him 
a mere hypocrite. It does not make any difference how 
eloquently he may speak, or how sound may be the doc- 
trines and ideas he entertains, — if his life is not in accord- 
ance therewith, the world will say he is a hypocrite, and 
rightly too. 

So the belief as to these doctrinal points is not so im- 
portant after all. There must be a belief in God ; there 
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must be a recognition of his spirit being placed in us as a 
sufficient director and guide, to mould our lives that we 
may live as we ought to live. The doctrines that may be 
deduced from the scriptures are of very little moment in 
comparison with the regulation of life. What may be es- 
sential for one man maybe entirely unessential for another. 
If each performs the work and service required of him 
(and God's laws are adapted to the conditions of every 
individual), and if his life is brought under the govern- 
ment of the Divine law, this will make him acceptable in 
the sight of God, whether his views may correspond with 
those of another or not. 

I would that we might hold all these outward instru- 
mentalities as they should be held, as gifts of the Divine, 
but not to supplant the Divine direction ; that we would 
eradicate from the mind this feeling of "I am holier than 
thou," and get out of the position of judging another by 
our standard, from his not seeing the scriptures as we see 
them. We should then find a far different condition of 
things from that existing now, we should see a broader 
field of duty, and find the platform which Jesus established 
for all to stand upon, as a common ground for work for 
the amelioration of the wrong and suffering and sorrow 
abounding in the world ; and we should work together in 
harmony in uplifting the fallen, and rendering assistance to 
the sorrowing and distressed. Here would be a grander field 
in which to work, and one productive of far more beneficial 
results to mankind, than the spreading of our creeds. 

How shall we read our Bibles? What shall be the 
object? Shall it be simply to find therein something to 
substantiate the ideas that we have formulated ? Shall we 
hunt up text after text to support our particular views ? 
Shall we read it with the idea that here is all the word of 
God necessary for men to receive ? I cannot so read it. 
I read my Bible to corroborate the truths that are revealed 
to me; to find something which will correspond with the 
unfoldings of truth in my owa soul. I ask myself the 
question, Has any other man had ideas and views like 
those presented to me in moments of silent meditation ? 
I look there, not for authority, but for corroboration, — 
because I recognize no higher authority than the revealed 
will of God to man. 
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I have found in the lines of my experience that this is 
sufficient for me ; and I am grateful to the Divine Father 
not only for the testimony of scriptures that I find corro- 
borating that revelation, but for many of the testimonies 
which have fallen from human lips. I read it to find the 
truths that have been enunciated and lived out by men in 
all ages of the world. I read it to find the general trend 
of the teachings of God to all classes of men ; and I find 
in this manner of reading abundant proof of all my soul 
needs to sustain me in my life work. I would not like to 
discard it. I would not read it formally ; that will not do 
for me. Yet I have no controversy with those who do read 
it at stated times, and read just so much. This may be all 
right for them, if they will only keep their minds centered 
on the Great Spirit, and find the trend of all the teachings 
throughout the past. From that standpoint we can readily 
discriminate between that which is purely spiritual and that 
which is mixed with the human. We can separate that 
which is real from the chaff, and when we read it thus we 
shall find within us a deeper love for its truth ; shall find 
its revelations opening upon our understanding in a purer 
and deeper manner, and one that will so corroborate the 
revelations made to us by the Divine Spirit in the present 
as to deepen our love for God. It will deepen our love 
for Christ, for the spirit through which he reveals to us 
this knowledge of his law. It will lead us to become more 
and more watchful over every act, thought, and word ; it 
will seem more and more clear to us that our true happi- 
ness depends upon obedience to the unfoldings of the 
inner light. And so we may understand more clearly why 
it is not so much what we believe as what we do that affects 
our true happiness here below, — and if it affects our happi- 
ness here, it will affect it above. 

Read your Bibles then from this standpoint if you can. 
Disabuse your minds of the idea that every word within 
those lids was given by divine inspiration. There is much 
there written as " Thussaith the Lord," that has no higher 
authority than the human, — ^as in the case of Paul, upon 
whose declarations so much of church doctrine is framed. 
He tells us that he speaks sometimes by commission and 
sometimes by permission. That spoken by permission is 
more apt to be mingled with human authority and human 
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wisdom. So when we come to really understand the rela- 
tion in which all these writings of the past stand to the 
present, we realize that the same Divine power through 
which they were given can to-day instruct the minds of 
men with truths just as deep and as pure as are therein 
recorded. There are none within the sound of my voice 
who have not found in the writings of to-day or of the 
past century, expressions of truth as pure as those written 
in the Bible, because they are the result of human exper- 
ience ; and this only proves that the Divine Spirit is work- 
ing in the mind of man to-day, that he may declare the 
truth himself, and through the power of inspiration to 
show to others what is true from their own experience ; 
and to all these there will come a deeper reverence for the 
truths of old, because those truths are corroborated by the 
revelations of the present. 

We will not put the Bible away, and say it is of no 
use, and not question what we find written therein because 
we do not understand it. If we attempt to explain many 
of its passages simply by the literal rendering, we shall find 
ourselves in a labyrinth of error from which we cannot 
escape. Take for example the expression, " When a man's 
ways please the Lord, he will make his enemies to be at 
peace with him ** (Pro v. 16 : 7). Taken in a literal sense 
this has not been found to be true, in all ages of the world. 
No one ever lived so closely to the Divine law as Jesus ; 
yet he was the object of malevolent persecution, his 
enemies even putting him to death. The disciples whom 
he had chosen and sent forth to preach the gospel, met 
with violent deaths. Are we to conclude that their ways 
did not please the Lord ? Thus when we put these out- 
ward interpretations upon the scriptures, we find ourselves 
drawn into this labyrinth, from which we cannot escape. 
But when we come to spiritualize it, and apply the spiritual 
application, we find the real enemies of man are the pas- 
sions within him. These are the only ones that have power 
to disturb his peace and happiness. We know that history 
records many instances wwere the Master has kept in peace 
those who were persecuted by outward enemies. We have 
instances of men praising God while burning at the stake, and 
while within the prison walls communing with the Divine 
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Father. In the days of human bondage in this country 
the slave in his cabin held sweet communion with God. 

When a man finds the passions of human nature con- 
trolling him, then comes disturbance, but when kept 
under control by him there is peace ; and the man who 
has thus learned by Divine direction to control these 
passions is kept in harmony with the Divine Father. That 
man's ways are such as please the Lord, and thus he makes 
these enemies to be at peace. He gives the man power 
over those enemies. Thus we learn the beautiful truth 
contained in this text ; and it comes to us then as a source 
of encouragement in the endeavor to 'control all those 
things that disturb our peace. And so it is with text after 
text. They will occur to you as you read them. If ) ou 
take the literal meaning, you cannot understand or apply 
them ; and as you look around on human life you see that 
they are not true in their literal sense ; but when it comes 
to the deeper understanding, as opened out by the inspira- 
tion of the Divine Father, we find that they do present to 
us a beautiful truth, and we know them to be true because 
they are corroborated that which we have experienced. 

So let us be no longer like those of old who were 
searching in the scriptures to find eternal life. Search the 
scriptures in the light of God's love for the soul ; and let 
our allegiance be true to him, and our whole heart centered 
in obeying his directions, and whatever revelations we need 
to assist us in work will be unfolded. We shall then be 
able to go forward with more certainty ; we shall become 
willing to take up our cross, in every direction in which 
the Master may lead, and exert our influences for good 
wherever he may direct. 



THE ATONEMENT. 

Sermon at Park Avenue Meeting, Sixth month 4th 1893 

[Stenographic report."] 

There are times when we feel more sensibly than at 
others how much courage it takes to deliver a testimony 
which impresses the mind. This is my feeling this morn- 
ing. There is resting upon my mind a testimony which 
the world may regard as unpopular at least, if not actually 
heretical. For many days past, although I have been in 
the Master's service in other fields, with my mind very 
closely occupied, yet time and time again there has come 
vividly before me the feeling that this morning I should 
meet in this assembly some inquiring minds, desirous to 
know why this branch of the Society of Friends rejects 
what is known as the doctrine of the Atonement, and why 
they do not accept the popular idea that by the crucifixion 
of Jesus a way was opened for the reconciliation of God 
with man, and a plan perfected by which man might be 
saved unto eternal life. 

Realizing so fully as I do the delicacy of the subject, 
knowing that there may be minds that do not fully 
understand me, and that it strikes very closely at the 
prejudices of early education, nevertheless I feel tenderly 
toward them. I would not hurt the oil or wine in any, 
while I feel it my place to bear my testimony to what I 
understand to be true in this relation. I would not be 
thought of as holding the seat of judgment over any who 
differ from me, nor shall I attempt to speak wholly for the 
Society, but t6 give the result of the deepest thought that 
I have been able to bring to bear, as well as the inspiration 
of the Father, upon this subject. 

We reject the idea, first, because it seems to be founded 
upon a false conception of the character of God, of the 
relation which man bears to him, and of the consequences 
of man's transgression in the beginning. It seems to imply 
that God became angry or offended with man when he 
first transgressed the law given him ; that because of that 
offence, no way had been opened by which any soul could 



A 



61 



have been brought in harmony with him, or, that the 
offence was not atoned for until he sent Jesus into the world, 
as his beloved Son, giving him the mission to declare the 
glad tidings of the gospel, to live before men a sinless life, 
and then requiring that he should suffer an ignominious 
death, in order that God's wounded pride or anger might be 
appeased. It assumes that God is a being with passions 
similar to those of human beings. It fails to realize his 
omniscience. It involves the thought that God was mis- 
taken in the plan he had formed ; that the being whom he 
had created, called man, and to whom he had given extra- 
ordinary powers, had thwarted his designs, and therefore 
brought himself under these severe judgments. It involves 
further, in connection with it, as the idea has been largely 
taught, that death to these physical bodies entered the 
world only in consequence of that transgression. It 
involves further, then, the necessity that the Divine Being, 
in order to meet the conditions which man had brought 
about by his disobedience, should change the forms of law 
by which the material world is governed. That life which 
he had given man could not have been injured by any of 
the elements which seem to us, to-day at least, to be need- 
ful for the continuance of the material forces of the earth ; 
that he could not have been injured by fire, could not have 
been asphyxiated by water or gas, that no instrument 
could have reached a vital part to destroy life ; that he 
must have been made so that the laws of gravitation could 
not operate upon him ; and if this were true, he might 
have been almost an ether^l and not a material being. 

To suppose that the Father, whom we call God, whom 
we endow with omniscience and omnipotence, should in 
the very beginning of creation have been so widely mis- 
taken, and that he had not made any arrangements for 
such a mistake, seems a travesty upon that omniscience ; 
nor do we find it to be a fact from the record. If we 
depend simply upon the record of the scriptures as a guide 
in this direction, we will find that God did then make a 
provision to meet just such a condition ; he seems to have 
anticipated the possibility of man's transgression, or else 
man could not have been created and made a free agent. 
If he had not given to Adam the choice to either obey or 
disobey, there would not have been given him the law that 
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he must keep, in the garden, in order that he might freely 
partake of the trees in the garden, or a law forbidding him 
to know right and wrong or good and evil for himself. 
Upon this idea has been based also the thought that in 
consequence of that first transgression, all of the relation 
of man to God, from that day to the present^ at least to 
those accepting this doctrine of atonement, is that they 
still remain in alienation from him, under pain of his 
judgment, or offended pride or dignity. There has been 
and is still promulgated the doctrine of what is known as 
original sin. That this doctrine is not in accordance with 
what we to-day may understand of the workings of nature, 
seems to me must be clear to every mind which reflects 
seriously upon this subject. 

It was made clear by scripture testimony, in the time 
of Ezekiel, that it was not the case that the sin of the 
father was visited upon the children ; that only those who 
transgressed the law were brought under the bondage of 
sin ; that no matter how good might be the father, if the 
child did not do right, he was responsible for his own act ; 
and though that child might, in his life of transgression, 
be alienated from the Father, if he begat a son who did not 
follow his ways, but did that which was right, that son 
should not be responsible for the sin of his father. It is 
irrational, if we will only look at it carefully, laying aside 
for the time being the prejudices of our theological educa- 
tion. In the workings of human nature, as we look around 
us at parents and children, if we will, we see that parents 
cannot transmit to children their spiritual existence ; they 
cannot transmit their soul life ; they can only transmit a 
physical life, — that physical life endowed with the intel- 
lectual as belonging to the man, — but the spiritual is the 
result of the direct inbreathing of God into this physical 
nature. Each soul is as much an independent creation 
to-day as it was in the beginning. The souls of the child- 
ren are just as much an independent creation of God as 
are the souls of the fathers ; and there cannot be in this 
way the transmission of sin, because the soul is the only 
power of the man that can transgress a Divine law. There- 
fore there cannot in this order of things be a transmission 
of sin from father to child. True, the physical and men- 
tal consequences of wrongdoing may be transmitted to the 
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children, because this is the power or means or manner in 
which life is transmitted from the parent to the child ; 
but for this the child is not accountable, if the parent has 
done that which he ought not to have done, and which 
may be marked upon the child as a consequence. While 
the child may suffer ph)rsically, he does not suffer spiritu- 
ally from the wrongdoing of the parent. 

This then I understand to be the basis upon which this 
theory is built, — that in the process of time, after many 
thousands of years passsed, then this omnipotence and 
omnipresence perfected a great plan, — sent his only- 
begotten Son into the world, or, as some express it, sent a 
part of himself, a part of the God-head into the world, 
taking human form, living before men a blessed and glori- 
our and holy example, declaring great and solemn truths, 
— taking the truths of the past, if I may use the expression, 
in the alembic of his mind, and bringing them forth 
clearer and brighter, more easy to be comprehended ; and 
then that he must suffer death at the hands of wicked men, 
to bring about a reconciliation of God with those creatures 
whom he had made and endowed with these powers. 

To me, at least, this seems to be irrational. It does 
not bring such a conception of the Deity as I love to con- 
template, a deity of omnipotence and omnipresence, a 
deity of love. It is antagonistic to everything we know of 
human life and human judgment. If a parent having a 
large number of children, all of whom but one disobeyed 
his law, went their own way, and brought sorrow to his 
heart, while the one was always faithful, always obedient, 
always dutiful, were to lay upon that one the sins of all the 
rest, to say nothing of requiring him to sacrifice life to 
appease his wrath towards these others, we would regard 
that parent as unjust and inconsistent; he would bring 
upon himself the anathemas of the world, even if he did 
not go to the extreme to which they would have the Deity 
have gone. If he laid the burdens of the sin upon that one 
who had always been dutiful and obedient, we would 
regard him as unkind and unloving, unfit to be a parent of 
children ; yet we ascribe to the great and loving God just 
the same ideas and the same thoughts. We forget his all- 
enduring presence; we forget, when we ascribe to him 
such a character, that he is the same yesterday, to-day, and 
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forever. When we go back to the beginning, we find, as 
I said, that he did seem to have anticipated that man 
could transgress his law ; and when he did thus transgress, 
he placed at the east gate of the garden the flaming sword 
which turned every way to guard the tree of life. There 
was a means of entrance ; there was a means of return 
again provided ; and when Cain had gone so far as to kill 
his brother, when he felt himself an outcast, did not God 
say to him, " If thou doest well, shalt thou not be 
accepted?** The laying aside of the wrong doing and 
doing the right has always been an open door to a recon- 
ciliation of man with God. There never was any need 
that God should be reconciled to man. He is a Being 
complete without man. It does not matter to Deity, so 
far as His happiness is concerned, what man does. He is 
complete without man. The consequences of man*s act 
always fall upon himself, and not on God. Therefore, 
when we take this thought into our minds, we see the 
impropriety of expecting that God should do anything 
to reconcile himself to man. The great work to be done 
has always been to reconcile man to God ; and there has 
never been, so far as I can read the history of man, so far 
as I have known man, so far as I have experienced in my 
own life, any other atonement, — ^which means at-one- 
ment, or reconciliation with God. There has never been 
any change, from the beginning to the present time. 
It was not necessary that there should be any change but 
that man should cease to do evil and learn to do well ; 
cease to do wrong and learn to do right. This always 
brings acceptance with God; it brings acceptance with 
our fellow-men, much as we may condemn each other 
for doing that which may be wrong. We take again 
into the family circle the child, when the child trans- 
gresses the parent's law ; and if the parent be a proper. 
God-fearing, God-loving father or mother, and a child 
breaks the law he gives, it may be needful to punish 
him in some way, to bring him to a sense of what he has 
done, just as God does; he brings to us a penalty for 
violating law, and makes the penalty for such violation, 
alienation, suffering, sorrow, remorse of conscience ; but 
when the child ceases to do wrong and does right, doesn't 
it bring harmony between the child and the father? Doesn't 
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the love of father and mother flow out to that child even 
more fully and with greater rejoicing than if he had never 
departed from the right? The acknowledgment of the 
wrong done, the recognition of the evil, the change of 
heart, the turning to the right, brings that joy to the heart 
which the father and the mother would not have ex- 
perienced had there never been a departure, While the 
love would otherwise have flowed on in a smooth, almost 
unbroken channel, yet when the channel has been broken, 
and there is return and repentance, there is that rejoicing 
that is spoken of in that parable of Jesus, where he says 
"There is more rejoicing in heaven over one sinner that 
repenteth than over ninety and nine just persons that need 
no repentance.** Can we ascribe to God less of love, less 
of kindness, less of forbearance, and less of rejoicing in 
this particular than we would to an earthly parent ? 
^ Why then should it require a sacrifice of that character ; 
and then when we think, too, of the manner in which that 
sacrifice was made. It was not done in the quiet in which 
God works out his works. It was not done through the 
instrumentality which God employed to carry out his pur- 
poses. Not through holy men, men of consecrated lives, 
but done under the influence of malevolence and jealousy, 
because the high priests among the Jews were jealous of the 
heretical doctrines which Jesus was preaching. They saw 
that these doctrines would necessarily supplant them, and 
their livelihood would be taken from them ; it would do 
away with the necessity of the priests. He was advocating 
doctrines that were contrary to those of the established 
church, and therefore he must be suppressed. They laid 
their plans for the purpose of bringing about this suppres- 
sion ; and even when brought to trial, and there was no 
guilt found upon him, even with their charges of blas- 
phemy, Pilate could not find sufficient evidence that their 
charges were true. Yet notwithstanding this, they, in 
their jealousy, their bigotry, and their hatred, demanded 
his crucifixion, and would rather a robber, a preyer upon 
human kind should be set at liberty, than that Jesus should 
go about his way and his work, doing the good and declar- 
ing the truth as he had been doing. And then to think 
that the Lord should take such means and such measiures, 
killing a part of himself, in order that he might be recon- 
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ciled to the creatures he had made. When I think of it 
along these lines, beloved friends, it seems to me at once 
to be irrational. Then also, from another standpoint of 
view, — ^it is entirely unnecessary. So far as my own*,life is 
concerned, (and I can speak of this with no feeling of 
superiority, — I do not claim any superiority over others ; I 
am a human being, subject to like passions with others, 
and I have given latitude to those passions to a great ex- 
tent ; I have not always been obedient ; I have not always 
done just what the Father demanded ; I have gone even to 
that depth of darkness which some have entered into, even 
to deny him before men ; and so I think I can speak con- 
fidently of the working of his power with me, bringing me 
out of this condition) : — ^I have never found any necessity 
for an atonement that came to reconcile him to me or me to 
him by placing my dependence upon anything that has 
ever occurred outside of me, whether by Jesus or any 
other. I have never found any other savior than that 
which was within me ; I have never found any other re- 
storer or redeemer but that which was within me ; the 
work has all been done, if anything of the kind has been 
done for me, within me, and my life has been made purer. 
If I have been made an instrument for good to another ; 
if in the declaring of the truths God has given me, I have 
carried comfort to any soul, if I have removed any doubt, 
if I have lessened any anxiety, if I have been the means of 
upholding the hands of another during my life, it has been 
because of the revelation of God from within me, not 
without me ; that which has been given another I have had 
nothing to do with. I can rejoice where they have under 
obedience to the Divine Spirit done their work, whether in 
the past or present, — but they will not do my work for me ; 
and they will not do your work for you. Y5u are all de- 
sirous, — every individual within the sound of my voice, I 
have no doubt, desires to live a pure life before God and 
before man. You are all desirous of being saved from 
the commission of all acts that shall disturb the harmony 
of your soul. You want to live in such a condition of 
reconciliation to God, that when you have transgressed, if 
there be any under the burden of sin, and have not done 
that which the Lord hath required at your hands, you 
want to be restored. 
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In my thoughtful moments, and even now, the 
question comes to me, If I take away from you this depen- 
dence on what Jesus did in the outward, what shall I 
supply ? I recognize the feelings of any individual stand- 
ing in the position in which I stand hefore the people ; if 
I am tearing down a building which they have erected, I 
ought to build a better one in its place. I ought not to 
assume that they have taken positions that are untenable 
without giving something that is tenable, and that is the 
feeling I have this morning. I do not place any depen- 
dence whatever for my salvation upon the death of Jesu^ 
upon the cross. I cannot see that it has ever atoned for a 
single sin that I have committed, or that others have com- 
mitted ; but'that it was the result of the wickedness of men 
endeavoring to thwart the purposes of God. For, so far 
as the human judgment is concerned, Jesus could have 
lived many years longer ; he might have spread his gospel 
to a far greater extent, with greater purity than it is now 
exhibited to mankind. He might have left clearer and 
more emphatic testimony, and left behind him those who 
had listened to those testimonies and lived up to them, and 
they would have been greater instruments for good than 
what we have a record of. That life was cut short before 
it had reached its prime ; only three short years of minis- 
try ; only three years of life of which we know much or 
anything, after the age of twelve years. To suppose that 
all was accomplished that could have been done by Jesus, 
had not that life been cut short by the malevolence of men, 
seems to me to be irrational. 

But with all this, can I supply anything in its place ? 
Are there any means of atonement? Are there any means 
of becoming reconciled to God, or coming again into har- 
mony with him ? Yes ; the means are ample. The true 
Christ of God was never born of woman, nor crucified by 
man. God's only-begotten Son is spirit, and could only 
have been begotten by spirit. That Christ was in the world 
before the world was. It is represented as the Christ of 
God, or the power or wisdom of God, by which all things 
were made that were made. It was that Christ of God 
through which the law was given to our first parents, and 
we have the evidence, so far as tlie scriptures declare, and 
from". what we know now, that Christ has been present in 
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the heart of every rational soul God has ever created. That 
Christ came there as a savior first'; his purpose was to save. 
It was he who gave the law which, as man was obedient to 
it, would preserve from the commission of wrong, and 
keep him alwajrs in harmony with his God. When men, 
like our first parents, refused to live in harmony with God 
himself, then it was that Christ came there as a medium of 
restoration, because in the beginning it was he that talked 
with Adam in the garden, when the question was asked, 
"Adam, where art thou ? ** When he perceived his naked- 
ness and feared the Lord, covered himself with the fig 
leaves and hid himself behind the trees of the garden, it 
was that power or spirit of God, that Christ of God that 
there communed with him, and spoke to him in that lan- 
guage which he clearly understood, " Where art thou ? " 
and it was through that Christ that the way was opened by 
which there might be a return again into the condition 
from whence he had fallen, by passing through the opera- 
tion of the flaming sword which came to support all that 
was pure and destroy or consume the impure. 

So as we trace along down through all the ages we find 
the patriarchs and the prophets through whom the Lord 
declared these great things, speaking of them, "Thus 
saith the Lord ; *' and as Micah declares, " I am the Lord 
thy God from out of Egypt ; thou shalt have no other gods 
before me, for besides me there is no Savior." It is thus 
recognized there has been a savior all down through these 
ages. Why, God did not have to wait for four thousand years 
before sending a savior to mankind. Paul also bears testi- 
mony to that rock which followed Israel, which rock was 
Christ ; and it is also represented in that beautiful figure, 
as the pillar of cloud by day and the pillar of fire by 
night, that guarded the children of Israel in their wander- 
ing through the wilderness, something which went before 
to show them the way in which they were to walk, pre- 
sented in that beautiful language of the Orient as the pillar 
of cloud by day, that might obscure from their vision all 
that could hinder them in the way, and keep them from 
straying from the proper path ; and the pillar of fire by 
night, which might illuminate the darker moments of man's 
experience, and show hina the way in which he may walk. 
That Christ has been existing through all the ages ; and he 
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came in the fullness in the person of Jesus, to call man 
back from the abnormal condition into which he had 
fallen, of transgression and of murmuring and impatience 
against the doings of the Father. And when he left that 
grand example before us in that sinless life, showing that 
all the human powers could be controlled by the Christ 
dwelling within us, he showed us then how man might still 
be saved ; how he might be brought back from the old law 
under which he was living. Not that the law should be 
done away with, but fulfilled by obedience to the higher 
law. There was nothing in that lower law given to meet 
the condition of the Israelites that was not necessary, or is 
not necessary under the higher law, but there is that differ- 
ent motive by which man is governed when he gives his 
whole allegiance to the Christ-power within him, which 
leads him to do the works of the lower law, almost as it 
were involuntarily, because there is taken from him those 
things which might lead him to break the lower law ; and 
all this he does because of the immediate revelation of the 
Christ within him. No matter how far a man strays from 
the path of rectitude, no matter how deep may be his sin, 
that Christ-power, always convicting and convincing, 
when he yields himself to its government and guidance, 
will bring him in complete harmony with the Divine One. 

Obedience to Christ forms within the man an at-one- 
ment or atonement for the sins committed ; it brings all of 
the whole man to act in harmony with the will of the 
Father, as that law is involved ; and that influence is with- 
in him. There is no need of going outside, to anything 
that has ever been done or can be done by man, to know 
what we are to do, in order that we may know of this at- 
one-ment or atonement for all the wrongs we^may^have 
committed. 

If you will read carefully and study closely these things 
which Jesus set forth in the parable of the Prodigal Son, 
you will find that he did not speak of any third party or 
power that was interceding for the son, or that it was neces- 
sary that anything should come between the father and the 
son, in order to appease the wrath or anger of the father, 
or lessen the offence. When the son ceased to do evil, 
when he turned his face homeward, when he became will- 
ing to do what the father wanted, to accept the position of 
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a hired servant, then there was naught in the way of a 
reconciliation ; the father's love was just as full and free as 
if the son had remained at home. 

So, beloved friends, all who have heard this testimony 
that has been demanded of me this morning, the testi- 
mony from which I have shrunk, when all that is human 
within me pleaded that it might be given me, on this last 
morning that I may be with you for months, to bear a 
more loving testimony, one that would teach a tenderer 
lesson, one that would leave your hearts filled with grati- 
tude towards the Almighly, — but the Lord has otherwise so 
ordered it, and I must run in the path that is before me, — 
I ask you carefully and feelingly to examine this subject. 
Do not depend longer upon your traditions. Think not 
that I am bearing testimony that cannot be substantiated 
by a proper interpretation of the scriptures. I know there 
is much brought to bear in the testimony of Paul and 
Peter, and some others that seems to contradict the view 
which I have put before you ; but I have sifted these ; — I 
am not unmindful of them, — I have sifted them carefully ; 
and I find them to even closely corroborate the thought 
which I am endeavoring to put before you now. If you 
will study them from the standpoint that God, that Christ, 
is the loving power, the principle within you, that you have 
to day access to him, and that he will unfold the law to 
you, and every duty needful for you to perform, — if you 
will study it from this standpoint, you will see that they 
most beautifully corroborate this idea ; that we must not 
simply read our Bibles from the standpoint of our intellec- 
tual attainment, and accept them just as they were written, 
literally, without the proper interpretation and the inspira- 
tion through which they were given. When we come to 
read them through the inspiration of God, and tiurn our 
thought and attention in different lines from that in which 
we have been educated, while it may seem to remove from 
us that which we have regarded as ideal and true, it will 
not bring doubt or anxiety to the soul. Oh, no 1 it will 
introduce us to a purer and higher and holier participation 
in their deeper truths. 

I have never, since the dawning of the light of God 
upon my soul, bringing me out of the darkness of atheism 
into which I had lapsed, because of the fault-finding spirit 
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I was indulging in, looking at the mistakes of my brothers, 
when God came to me, and by the light of his counten- 
ance and the light of his grace, opened to me the way, 
showing me where I was and the duties that were to be 
done, although it shook my faith in what] I had been edu- 
cated although it turned my attention in a very different 
line of thought, it has never brought a single doubt from 
that day to this, now nearly fifty years ago. But I have 
ever found him nigh me in my moments of trial and tem- 
tation, there to speak the word, "This is the way; walk 
thou in it." I have ever found him pointing before me 
the paths of duty in which I should walk, which have 
brought me peace and joy, deepened my trust in him, 
deepened my love to him and my love for the work he 
gave me to do, and therefore I stand here, in all my weak- 
ness, as a testimony bearer from practical experience, of 
the truths of the testimony I have this day delivered to you. 
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THE ONE FAITH. 

Sermon at Park Avenue Meeting, Second 
Month i8, 1894. 

[Stenographic report.'] 

** There is one body, and one Spirit, even as also ye were called in 
one hope of your calling ; one Loixl, one faith, one baptism, one God 
and Father of all, who is over all, and through all, and in all. But 
unto each one of us was the grace given according to the measure of the 
gift of Christ.**— iE^^. 4 : j-7. 

In this language of Paul, written to the Church of 
Ephesus, we find a strong and clear testimony to the unity 
of God, and the possibility of the unity of those who are 
obedient to Him in one bond. If Paul had been living in 
our day, and had uttered for the first time these expres- 
sions, he would have been regarded by one class of Chris- 
tians as a heretic, and subjected to the charge of unitarian- 
ism and of denying the divinity of Christ, because he 
recognizes but one God, and does not divide him into a 
Trinity, but recognizes God as a Spirit and not as a person. 
*' There is one body and one Spirit,** had reference to the 
union of the Divine with individuals composing the church 
into one common bond. He did not, in any of these ex- 
pressions, portray the necessity of seeing eye to eye in all 
things in the recognition of the one Spirit. 

Those who have studied carefully the history of the Jew- 
ish people as recorded in the Old Testament, if they have 
been seeking for truth rather than for the substantiation of 
dogma, have found throughout it the prophets and patriarchs 
bearing testimony to the one God ; frequently exhorting 
the people to beware of idolatry, expressing themselves in 
such language as, '* I am a jealous God; ** ** I am the 
Lord thy God, and thou shalt have no other gods before 
me'" and so on all through very many of the testimonies. 

Paul was educated with this conviction, under this line 
of thought, and he does not seem, in the language I have 
quoted, to have embraced the ideas of the Trinity which 
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are regarded by so many in the Church as an important 
part of their belief. This passage indicates his belief that 
there is but one Lord and but one God, Lord and God 
being different titles given to represent the same over-ruling 
creative power, thus recognizing differences in the opera- 
tion of the Spirit of God upon the family of man, and 
that it is yet one in purpose, as well as one in effect. The 
Scriptural grounds for the doctrine of the Trinity are slight. 
It rests largely upon two texts, — first, the command re- 
corded as given by Jesus in His appearance to the people 
after his crucifixion ; ** Go ye therefore, and make disciples 
of all the nations, baptizing them into the name of the 
Father and of the Son and of the Holy Ghost;*' and 
second, the passage in the first Epistle of John [old ver- 
sion] , which is an interpolation of a French monk in the 
twelfth century: ''There are three that bear record in 
Heaven, the Father, the Word, and the Holy Ghost." 
Upon these two expressions is largely based the incompre- 
hensible idea of a Trinity of Gods — that there are three 
Gods and yet one God, three persons and yet one person- 
ality ; — a mystery which the human mind is unable even to 
conceive. 

There is no process of reasoning with which I am 
acquainted that can bring to my mind a conviction that 
there can be a possibility of three distinct Fathers, and yet 
one Father. I can and do recognize a Trinity of attributes 
in God, and that in His manifestations to men we seem to 
be obliged to give different titles to that operation. We 
speak of God, the Father, the Son or Word, and of the 
Holy Ghost, as being one and inseparable ; which is true, 
yet these terms only represent these different attributes of 
the Deity, or the different forms, in which he has mani- 
fested Himself in the past and does manifest Himself to- 
day. God and Father are the terms used to represent the 
Great Creator, the source of all life, the author and 
designer of everything material or spiritual ; we speak of 
Him as being the Father because from Him comes all 
spiritual life ; He is to us, in that sense, our Father, so far 
as regards our spiritual life, for He is the generator of that 
life. Yet the Word or Son is the form in which He holds 
communion or communication between this soul, this child 



of His, and Himself as the Father. The Holy Ghost or 
Holy Spirit represents that condition of experience which 
is the result of obedience by us to the directions of the 
Father, in which we become immersed in, overshadowed by 
or baptized into the same spirit or soul, and likewise into 
the same nature. It is in this sense that I understand the 
language of Jesus, when He prayed for his disciples : 
** that they may all be one ; even as thou. Father, art in 
me, and I in thee, that they also may be in us,*' — not one 
as God, but one in unity of purpose, conviction, and in- 
terest. 

The human miild cannot grasp the idea of three distinct 
gods working with one purpose as one God, nor is it nec- 
essary ; nor did Paul attempt to inculcate that idea, but 
to present if possible still more clearly the truth in which 
the Jewish people had ever been educated, and which the 
revelations made to their prophets had evidenced, that 
there was but one God. 

Then comes the one faith. There can be but one faith, 
beloved Friends, if we come down to the meaning of faith. 
We are very apt to confound the term faith with belief. 
There may be a variety of beliefs, but one faith. A man 
may believe many things, but have no faith in them. He 
may believe in God, and have no faith in Him. There are 
many doctrines that he may believe, which he has been 
taught, and yet have no faith in them ; for the faith that 
is the evidence of things not seen, and the substance of 
things hoped for, is best expressed as such a confidence in 
God, and in the revelations which he makes to the 
individual soul, that we become willing to be obedient 
to Him ; willing to make our lives practically such as 
God directs they should be. There can be no two faiths 
in God ; no two or three lines of confidence in God ; no 
two things that are in this way the evidence of things not 
seen and the substance of things hoped for. It is the evi- 
dence of things not seen in the fact that we have confidence 
that what the Lord requires of us will be best for us ; this 
is not seen by us with the human eye or with the human 
judgment. We cannot in our finiteness know what is to be 
the result of any course of life that we shall pursue in accord- 
ance with the Divine direction, or what may be the purposes 
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God has in view in making the requisition of us, either for 
ourselves or for others ; but we have evidence sufficient for 
us in the confidence we have in God as the Father and great 
Ruler of all, — that if we follow his directions it will be 
best for us. It is the substance of things hoped for because 
we are hoping through that obedience (and as strengthened 
by the convictions of our last experience), that if we are 
true to what God thus unfolds to us and requires of us, it 
will bring this happiness to us ; will bring us so to live in 
harmony with the Divine Law as to gain us an entrance into 
Heaven, — Heaven here as well as Heaven hereafter. 

Differ widely as we may in relation to our line of religious 
thought, or the specific duties that so often are required of 
us, we may all have this one faith, this one confidence in 
God, and as each of us, under this confidence and faith, 
is obedient to what He directs, despite all the diversities of 
duties that may be required of us and the differences of our 
environments, we shall nevertheless gather from that obedi- 
ence the result the Lord intends us to receive. We may 
see from this point of view that the platform is a very 
broad one upon which the whole human family may stand. 

Paul had, I think, a clear conviction of this, from the 
fact that he believed the larger portion of his mission was to 
the Gentile races, while some of the other apostles thought 
their mission lay entirely with the Jewish people. Peter, 
for instance, required what might be termed almost a mira- 
cle to convince his judgment that God was no respecter of 
persons, but in every nation they that worked righteousness, 
that loved God, or feared God, as the expression is, — 
feared God and worked righteousness, — ^were accepted of 
Him ; or, in other words, that in every nation they who 
had this one faith in God and through God, by which they 
were able to be true to their highest convictions, would be 
accepted. So we see that Paul had in the beginning, through 
the revelations of light to his mind at his conversion, a 
larger view than that of the earlier disciples. And the ex- 
perience of men from that day to the present, when they 
have been willing to break out from the bias of sectarian 
prejudices, and to recognize the fact that there is the one 
body and the one Spirit, the one Lord and the one faith, 
has been, with Paul, that there may be diversities of gifts 
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but the same Lord, differences of administration but the 
same Spirit, diversity of operation, but the same God work- 
ing in all. 

It is important, I believe, beloved Friends, in this day 
of large inquiry and of earnest scientific investigation, that 
we should more clearly perceive how much better, how much 
stronger, would be the bond of unity could we realize this 
larger charity or larger truth, that God adapts Himself to 
meet the condition of every spiritual state among the family 
of men ; that He is the one Lord omnipresent, as well as 
omnipotent and omniscient ; and that through the one faith 
in Him there may be realized acceptance with Him, and 
the substance of what we are hoping for, — an entrance into a 
heavenly state, whether here or hereafter. 

This naturally includes the idea that there is one baptism 
that is essentially spiritual. It is recorded that Paul said 
he thanked God he had baptized but a few (in the sense in 
which that term is generally used, to include immersion in 
or sprinkling with water). The term baptism, — the one 
baptism, — means, if I have a correct understanding of it, 
an immersion or baptism into the spiritual nature of the 
divine, — into that oneness of which I have been speaking. 
We see that this cannot be otherwise when we come to re- 
alize the fact that there is but one true faith in all the mul- 
titudinous forms of belief. The result of the conviction 
resting upon the Spirit, that ''there is but the one God 
and the one Lord, the Father of all, who is overall, through 
all and in you all, * * making him not a Father of personal 
character, in a form like these forms, as is sometimes taught, 
but recognizing Him as a Spirit pervading all the workman- 
ship of His nature, as described in that beautiful figurative 
language, " As a Being whose centre is everywhere ; whose 
circumference is nowhere,** thus expressing this universal 
character, — the result of this conviction is that in every heart 
or soul that realizes this one faith, there arises the feeling 
that leads it to surrender the government of life to His di- 
rection, and become baptized into the one spirit, recog- 
nizing the universal covering of the Divine Spirit, the uni- 
versal government of that Spirit, and so moulding the life 
and regulating the conduct as to bring it into harmony with 
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Him, and into that heavenly state that I before referred to, 
both in the present and the eternal life. 

John substantiates this thought in that beautiful descrip- 
tion of the sight of * * the great multitude surrounding the 
throne of God." They were not those that believed in 
this or that doctrine or idea ; they were not those who sim- 
ply were raised in this or that church, but they were those 
that had passed through great tribulation, and had come 
from every nation, kindred, tongue, and people, whose 
robes were washed and made white in the blood of the 
Lamb ; — all expressive figures of the universality of the love 
of God as the one Father gathering His children from all 
nations, from every tongue, from every people ; those who 
had passed through great tribulation, — not meaning by that 
term simply the vicissitudes incident to human life, but that 
struggle of soul, that conflict of spirit, by which we come 
into the full possession of this one faith ; the conflicts 
through which we pass to control the natural desires of 
human nature, and to bring these under the direction and 
government of the divine. When these desires are thus 
brought under the direction of the Divine Spirit, then shall 
we become of that number who may surround the throne of 
God. Nor is it requisite that we shall wait until the spirit 
shall be disembodied before we may know and realize this 
state of experience, for the throne of God is set up in every 
heart, and through the one faith that yields obedience to 
His government, and under all the different forms of wor- 
ship, the different names by which people are called, and 
their different ideas of Deity and of duties, each soul that 
is honestly doing that work which appears to it as necessary, 
that by self-abnegation, by control of the natural maii, does 
the best it knows how, is near the throne of God ; it is 
under the government of God, though it may differ widely 
from some other soul equally under the same government. 
This is what I understand is meant by the one baptism, the 
one government, including in the operations of the one 
Spirit all of these diversities. And I believe it would have 
been far better for mankind if in the earlier ages of the 
Christian Church this fact could have been recognized. It 
would have saved the spilling of so much blood ; it would 
have kept men from becoming such bitter persecutors ; it 
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would have enlarged more rapidly the boundaries of the 
religion of Christ ; it would have drawn men into a closer 
bond of love and unity ; it would have kept them from the 
many contentions which have marked the Christian era, 
and would long ere this have wiped out from the earth 
the scourge of war. 

Paul then goes a little further in this lesson (to me it 
is a beautiful one) : * ' But unto each of us is given grace 
according to the measure of the gift of Christ.'* This is, 
as I understand it, a parallelism, — ^that the work we have 
to do is in accordance with the powers with which we are 
endowed. The object the Lord has in making of us an 
instrument in His hands for the purpose of our preserva- 
tion, our being kept in harmony with Him, is that grace 
is given according to our measure, as the grace was given 
to Jesus according to His measure, in His fullness. 

We do not have need then to go to our brother man to 
know what is the individual line of work needful for us to 
follow. We do not have, in this day, to go to a brother to 
ask the question, ** Know ye the Lord?** We do not 
have to go to a brother, however deeply he may be exper- 
ienced in religious life, to know what is needful for us to 
know of the requirements of God, for, as Paul declares it. 
He is not only the Father of us all, but He is over all, 
through all, and in all. He is in us to-day by His grace ; 
that grace is God ; it is a name implying the gift of the 
Spirit, the manner and means of instruction, — that which 
enlightens our understanding, and opens to our spiritual 
vision all that it is needful for us to understand of God*s 
requirements. We call it grace, or we call it Christ ; we 
call it the Son, or we call it the Word ; — it has the same 
significance : — ^that attribute of Deity which communicates 
to the soul or the spiritual nature of man. The one power 
in man that can fully comprehend the nature and character 
of these indications is grace, is Christ. Paul in writing to 
Titus uses the expression, " The grace of God which 
bringeth salvation hath appeared to all men, teaching the 
denying of all ungodliness and the world's lusts ; that we 
should live soberly, righteously, and godly in this present 
world.** If it be true that this grace hath appeared to all 
men, if there be but one Lord, one faith, and one bap- 
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tism, which faith and baptism are the result of the gift of 
this grace ; that as we, through faith in it, as Paul said in 
another place in writing to the Romans, may and will be 
saved, and that salvation to us is a present one ; its entire 
object is to keep us while in life from entering into a course 
of action from which there shall come to ourselves, or to 
others through our influence, that which wiH injure us or 
them, destroy our heaven, and prevent us from surrounding 
the throne. 

In order to reach these conditions we have to pass 
through tribulations, because the powers of the man are 
continually asserting themselves ; they need to be constant- 
ly watched, and that is why the gift of God's grace come^ 
to each one of us. It is not to those only who are called 
to the work of the ministry. That grace was given in the 
past not only to the prophets and patriarchs, but to others 
that were equally obedient, — as Paul testified, '* It hath ap- 
peared to all men." And He appears to all men to-day; 
we are not simply dependent upon the revelations of that 
grace made to men in the past for the knowledge of the 
duties of to-day, or for the means to come under that one 
baptism, power, and influence of the Holy Spirit. God is 
the same yestesday, to-day, and forever. There is no change 
in Him, though there have been changes in His adminis- 
tration from the commencement of man's era to the present 
time. Just so we know in our own practical experience 
there are changes continually going on in the ministration 
of God to us as individuals. The law at first is adapted to 
meet our childish conditions, our babelike state. As we 
are faithful to the revelations then made, as we have proved 
ourselves worthy to be entrusted with greater powers and 
greater gifts, then there are other duties unfolded, clearer 
visions of truth, and different works that may be required 
of us. The law as to our spiritual progress holds good as 
to our secular progress. 

We take a boy and place him as an apprentice to a mer- 
cantile trade. We give him certain duties to perform, 
easily comprehended by him. There may be some posi- 
tions of trust which if betrayed will not seriously affect us. 
If we find him true and capable, we advance him to further 
positions of responsibility, and so on, until by his capacity, 
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industry, and faithfulness he may be promoted to a position 
of equal partnership with us. So in the relation in which 
we stand spiritually to our Heavenly Father, recognizing 
Him as the one God and Father over all. He comes to us 
and gives us just such duties to be performed, first in the 
control of ourselves, for the purification of our own natures, 
and after that other duties as He in His illimitable wisdom 
knows we are fitted for them. If our hearts are so given to 
Him ; if we have this one pure faith, and that belief and 
full confidence in Him under every circumstance in which 
we are placed, and are true to our convictions, then there 
will be higher responsibility placed upon us j and so on. 
yVe will continually advance all the while, and even with 
the many infirmities of human nature, and the many things 
yet to be overcome, we may remain in the same state of 
oneness with God, as God and Christ are one. 

This, beloved friends, is my faith. This is my religion; 
and from the standpoint in which I view it, it is sufficient 
to meet all of the conditions of the human family, and to 
bring us into a higher degree of happiness than the world 
has ever yet attained, and which many have never even 
dreamed of. 

This is the great object of the mission of Jesus in the 
world, — to usher in before mankind the possibility of a 
life of this character which I have been endeavoring to de- 
pict, to show its possibilities, and the power of full control 
of a humanity like our own when that humanity is brought 
under the government of the Spirit, and that spirit is in 
harmony and unity with God the Father. And it seems 
to me it cannot need any argument to convince every one 
now sitting before me that, were this the feeling of all 
professing the Christian name, it would break down every 
sectarian wall that now divides those who els€ should have 
been brothers and sisters, working in one common interest; 
that it would remove from many eyes the scales that now 
keep them from seeing the breadth of the intention of the 
great all-loving Father in Himself establishing this one 
faith and one baptism. It would unite us upon one com- 
mon ground, even with our diversities of views. Diversi- 
ties of views ever remain; it is impossible that men should 
see eye to eye in all things, for human minds do not all 
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work alike; we are not all endowed with the same capaci- 
ties and powers; we cannot all reason to conclusions, even 
from the same premises, alike, because we are not all 
blessed with clearness of vision and the power of logical 
reasoning, but we may all come to this common conclusion, 
that through our one faith in God, by our obedience to 
the unfoldings that come through that faith, we may har- 
monize in feeling, in sympathy and in brotherly union, 
and if all the professors of the Christian name can realize 
this power of God over their lives, they can stand as a 
united band to eradicate the evils that afflict humanity. 
This one faith curtails the selfishness of the human heart ; 
it would keep in check the contentious spirits ; it would 
direct man to act toward his brother man just as he would 
want him to act toward himself. It would brihg men to 
place less dependence upon their beliefs and doctrines and 
to centre their whole purpose of life in a purer life ; it 
would make their religion, not a belief, but a religion of 
conduct, and I believe, beloved Friends, that we should 
see this truth, whose importance we recognize in our in- 
dividual capacities in the different fields in which we labor, 
exert an influence that would tell in our own time and 
deepen and widen to all eternity. 



THE GOLDEN RULE. 

Sermon at Park Avenue Meeting, Second 
Month 25, 1894. 

[Stenographic report. "^ 

* * All things therefore whatsoever ye would that men 
should do unto you, even so do ye also unto them, for 
this is the law and the Prophets. * ' This will be readily 
recognized as the Golden Rule, against the teachings of 
which there probably will not be found among the profes- 
sors of Christianity any to make cTbjection. But while 
acknowledging it true as a theory, and accepting it because 
of its being a direct teaching of Jesus, the Christian world 
has unfortunately forgotten to put it into practice. Their 
attention has been so much drawn to the promulgation of 
doctrines and beliefs, or to the acceptance or following of • 
some particular" thing which Jesus did, that they seem to 
have overlooked the practical nature of this teaching, and 
the advantages that would have grown out of it, had it been 
more carefully attended to. 

When one reads of the bickerings, the jealousies, the 
persecutions, the martyrdoms, the harsh judgments, the ex- 
communications because of difference of view upon re- 
ligious ideas, or upon different interpretations of the teach- 
ings of the early Fathers as well as of Jesus, we cannot, I 
think, but clearly see that had there been a more careful 
inculcation of this principle, and a more close living up 
to it, these things would not have occuned. It is a 
question of no small importance to us to-day in our re- 
ligious profession whether we are living up to its require- 
ments. If it be true that it is the sum and substance of the 
Law and of the teachings of the Prophets, as well as sub- 
stantiated by Jesus, whom we regard as the great Head and 
Founder of our Church, it possesses a double importance 
to us. It clearly shows that the Divine Being, in the early 
revelations of His law, expected that the religious life His 
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children were required to live would be of that practical 
nature that would lead them to harmonize with one 
another, notwithstanding their difference of view, differ- 
ence of thought, difference of attainment and difference of 
environment. If it had been important that every human 
being should see just as every other human being did, re- 
garding the different duties to be performed or the different 
ideas to be accepted by them, there would have been given 
one specific law that all could understand, and which all 
were in the same manner required to obey. But I think 
that no thoughtful man will, from anything that he has 
ever found in the history of the past, or from his own ex- 
perience, conclude that any such law has ever been given. 
To avoid the scenes that have occurred, to remove con- 
ditions which are still existing in the world, it seems as 
though this injunction of Jesus was given, — in order that 
man might, with all this divergence of opinion, of thought, 
of condition, still recognize one common brotherhood. 
It is as a matter of course a very close requirement in all 
things in which we are brought into contact with our 
fellows, to do unto them just as we would have them do 
unto us. Such a rule is applicable in every phase of human 
life, and first of all applicable in the human life between the 
different members of the family, each fulfilling his allotted 
sphere in the family, without any other member exercising 
improper authority or harsh judgment. If every member 
of every individual family were thus to realize the im- 
portance of this duty, there would be no such things as 
strife and contention. There would be no such thing as 
breaking the bond of true love and harmony in the family. 
There never would be known such things as separations 
and divorces. There would not be a building up of such 
feelings of bitterness as are sometimes engendered between 
parents and children. Whatever may be the right of 
the parent in his authority, it would not be exercised 
simply because of that authority. He would be look- 
ing at the best interests of the child as well as his own ; 
and so with the relation between husband and wife, and 
brothers and sisters. When we come to examine just how 
this requirement demands of us that close, constant self- 
denial which Jesus taught as the proper thing to become 
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a Christian, to be a follower of His, we see that there is a 
great deal for us yet as professing Christians to learn, a great 
deal yet to attain to. When we go out into the wider circle 
of social life, in our interminglings with each other 
socially, the avoidance of any expression in regard to the 
conduct of another that we would not like to have made 
toward ourselves under similar circumstances, the refrain- 
ing from improper criticism, and from being a party to 
the spreading of a report that may be injurious to the 
character of another, or interfering in any way with his 
advancement socially or secularly or religiously, — all this 
is no easy attainment, — we see that it is a very close path 
to walk in. It requires maintaining a constant guard over 
the thought first, and then the bridling of the tongue, the 
forbearing to express that which we see in our judgment is 
imperfect and improper. 

I am not speaking of these things because I think I have 
attained to the condition described. The subject has 
opened before me in the past few days in a peculiar manner, 
and I am willing to share this line of thought with you 
this morning, and to ask each of us to go into an investi- 
gation as to how far we have made this Golden Rule the 
practice of our lives ; and I think if we enter into this 
close examination there are few of us who will not find 
that there is something yet for us to do. With all our pro- 
fessions of Christianity, with all our hope of the eternal 
life, we have not attained yet all that lies within the line 
of human attainment in a Christian life. 

Then in the business world. Are we careful to present 
a matter to another as we would like it presented to our- 
selves in all our dealings ? Is there no deception made ? 
Are we thoughtful to give to others that which belongs to 
them? Do we avoid taking from them their substance 
without rendering a proper equivalent for it ? As we look 
around in the world among professing Christians, we see 
much in their business relations that seems to be opposite 
to this rule. We see them presenting the best side of 
things to an intending customer and often misrepresenting 
the conditions ; undervaluing the thing they wish to buy, 
or overvaluing that which they wish to sell ; moved by 
impulses perhaps for pecuniary gain, aside from the neces- 
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saries of life, or because of a sharp and bitter competition. 
If all were to put this rule into practice who profess the 
Christian name, it would do away with very much of the 
unhappy conditions existing in the world around us. It 
would keep men out of improper speculations ; keep them 
from all forms of gambling, whether they are regarded as 
legitimate or illegitimate ; keep them from all forms of em- 
bezzlement, and from all kinds of defalcation. It would 
make the business life one far more pleasant to enter into, 
and far better in its operations with respect to all classes of 
mankind. 

So in the religious life. In any organization, how often 
we find bitterness or coldness engendered because of im- 
proper expressions used by an individual in regard to a sub- 
ject before the meeting for discussion ; because of the dis- 
position to have our own way without looking to the rights 
of others or giving to the views of others a proper thought 
and a proper place. How often with relation to expressions 
that fall from those who appear in our meetings in the min- 
istry we may not fully understand the line of their thought. 
We may not gather just the idea they intended to express, 
it may clash with our own, it may be different from that 
which we had conceived was true, it may be widely differ- 
ent from that which we have been taught, and the workings 
of the speaker's mind may be different from the working of 
our own. Do we judge them harshly ? Do we do unto 
them as we would have them do unto us under similar con- 
ditions ? 

Reverse the case. Suppose you were speaking to those 
of us who had these diverse views. If there be a spirit of 
judgment, if there be a condition of harshness of mind, if 
there be coldness, if there be something there which would 
lead us to assume the position that we were right and they 
were wrong, would we like it done to us under similar cir- 
cumstances ? This thought having a proper place in the 
mind would very often soften the asperities of some natures, 
would keep them from giving utterance to expressions that 
would hurt or wound, or if it did not hurt or wound the 
person who used the expression, might create prejudice in 
some minds against him, and thus mar the bond of union. 
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break up that close fellow-feeling which should exist in any 
religious body. 

If we carry out this injunction in good faith, we see that 
in this relation it requires very close watchfulness on the 
part of each individual mind. We want the right to think 
for ourselves. ^We want the right if the occasion comes 
to express our thoughts, and if we do it in a proper manner 
that right should be given us without this idea of condem- 
nation. And so we have the right to think in regard to 
what may be expressed. We have a right to criticise it if 
that criticism be not of a carping character. We have a 
right to examine it, and if we find it true, to accept it, and 
if we find it to be not true, to reject it. At the same time 
there may be a perfect bond of union between us. There 
may be a perfect love maintained. There may be a con- 
dition out of which there may be a growth on both sides. 
There may be a thought expressed that may differ widely 
from that which we thought was the truth, and it may strike 
at some of our prejudices, and yet if we examine it carefully 
we may find a clearer unfolding of truth than we had had 
any conception of pi;eviously. We are all learners in this 
field. None of us has yet attained all it is possible to know 
of divine truth. None of us has attained such a condition 
as to have a perfect conception of all that has been revealed 
in the past any more than of all that has been revealed in 
the present. Therefore in these respects we see the neces- 
sity of carrying out this injunction. 

It is so in the relation that we bear to other churches, 
those who worship God in different forms from ourselves, 
and who according to their light and perception of truth 
are banded together for carrying on the Lord's work. We 
need' to carry out this injunction towards them as we want 
it carried out towards ourselves. No religious body has 
the right, if they wish to do unto others as they would have 
others do unto them, to assume that all others except them- 
selves are wrong; that they have found the only right 
way, and that their line of thought is the only true way of 
salvation, the only true way to worship God, and the only 
true way to do that which is pleasing in the sight of God. 
We must allow each of these, as we do individuals, to have 
their own line of thought, to follow out that which they 
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deem to be true, without our assuming the seat of judgment 
over them. We do have a right clearly to give our thought 
in regard to these things, without assuming that we alone 
are right, or that they are wrong. This is our privilege, 
as with the individual, but if we keep out this feeling of 
judgment, we will find that it will bring us to see that there 
are points of agreement that are as strong as if not stronger 
than the points on which we disagree ; that there is a course 
of life resulting from our religious thought by which we can 
stand on one common ground ; that we can recognize in 
different expressions, in the different lines of thought, that 
there is but one God and the one Spirit working. 

It would do away with these aspersions that mar the Chris- 
tian union, tear down the sectarian wall built between the 
sects,' and dispel that contention over doctrine which has in 
the past marred the history of the Christian Church. It 
would lead men to stand upon common ground in regard 
to those things which are essential ; things that are non- 
essential to the whole may be essential to the object 
to be attained by the individual, but not for all other 
individuals to accept. This would leave far more time to 
combat the vice that is in the world, and to work side by 
side to do away with the evils that afflict humanity. We 
would find a common brotherhood in the uplifting of the 
fallen and in restoring the erring, and in doing that which 
will best promote each other's happiness. 

But I recognize that while these are the requirements of 
the Master in giving this injunction, man cannot do this 
by his own unaided strength. I recognize that while he may 
make resolution after resolution as the effort of his own will, 
they may prove as words written on the sands of the seashore, 
which, as the tide flows in, may be entirely obliterated* by 
the very first wave of temptation or trial. But I believe 
there is a power which is able, if we are willing to be gov- 
erned by it, to enable us to attain at least some degree of 
experience in practically carrying out this idea. 

The Golden Rule is in close conformity to that other 
declaration of Jesus, when the question was asked Him, 
What is the greatest commandment ? ** Thou shalt love the 
Lord thy God with all thy soul, and with all thy heart, 
and with all thy mind, and with all thy strength. This 
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is the first great commandment, and the second is like 
unto it ; Thou shalt love thy neighbor as thyself. Upon 
this rests all the Law and the Prophets. * ' But Jesus also 
said that in this Golden Rule is combined all the teachings 
of the Law and the Prophets. Thus we see that these are 
very closely united. There must first be in the heart the love 
of God. There must first be a recognition of the Divine, not 
merely as a Creator, not merely as God alone, but as a 
Father, — ^that our hearts shall be so given up to Him that 
we shall completely love Him as the first great object of 
our lives. Not that we shall stand in fear of and aloof 
from Him, not that we shall look upon Him as a Being we 
do not dare to approach, but that we may regard Him as a 
Father who will give us tender counsel, who is ever seeking 
our best and highest interests ; and who in the establishment 
of the law for our guidance and government designed to 
effect oiu: happiness in the present life as well as to fit us to 
enjoy all that is in the life to come. 

Towards this Divine Father then our love should be fixed 
supreme. To Him the whole mind and soul should be given 
up, making Him the first object of our affections. This 
love for Him is no more at variance with our love for any- 
thing right and proper than conjugal or parental affection is 
at variance with the love that reaches out to all our fellow- 
creatures. Our love for humanity does not lessen the 
bonds of conjugal love, but on the contrary that love is the 
stronger because of the influence of the other love. So in 
our love for our Heavenly Father. While that love may 
and should be supreme, it does not lessen the proper love 
that we may have for our fellow-beings, but there comes 
coupled with love of God that unselfish love for our fellow- 
man, — for *' thy neighbor as thyself." This is the founda- 
tion of the rule that ** all things whatsoever ye would that 
men should do unto you, do ye even so to them. * * Upon 
this rests our duty to the Divine Being, through whom we 
find the strength, the direction, and the power that enable 
us to carry out that injunction. If love of the Divine Law- 
giver is supreme we are led to do that which we feel He re- 
quires. We then cheerfully and willingly perform just such 
work and service as the Father demands of us. So with 
our profession of this belief in God, of a belief in His 
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Son whom we call Christ, as the revelator of God (and not 
onlv the Revelator of God but the Revelator of the laws of 
God to us), — ^with our belief in this there is need that we 
should carry that belief into practical action among men ; 
and there is no way in which we can carry it out so fully, 
no manner in which we can so clearly exemplify it, as by 
obeying this injunction of the Blessed Master to follow the 
Golden Rule in every relation in which we are placed in 
life. 

Shall we not then, beloved Friends, examine for ourselves 
yet more closely than has been our wont as to the spirit of 
our intercourse with our fellow-men ? Shall we not to-day 
covenant with God that we will more closely serve Him in 
this relation ? that we will endeavor by His aid, by His 
power, by the strength He has given us, to watch more 
closely over every thought, over every word, and over 
every act of our lives, that henceforth there may be a still 
greater attainment of or advancement toward a realization 
of the fulfilment of this injunction ? How it would do 
away with many of the differences that hinder the progress 
of the church and the individual. How it would lead us 
to watch carefully over the word we speak that it may not 
injure or wound. How it would lead us to seek the 
highest good of others in preference to our own good. 
And would this not bring the sweetest and holiest satisfac- 
tion in those moments of deep thought in which we take 
a retrospect of our lives ? Would it not bind us more 
sweetly and closely to our fellow-men ? 



DELIVERANCE FROM EVIL. 

Sermon at Park Avenue Meeting, Third 
Month 4, 1894. 

[Stenographic report."] 

My thought has been turned this morning to the origin 
of evil as a subject of deep interest and importance, since 
upon our understanding of it largely depends our idea of 
our duty as religious beings. I remember very early in life 
frequently hearing the expression that good and evil were 
set before us and we were given the power to choose which 
we would accept, and I think that that idea has more or 
less pervaded religious teaching down to the present time. 
This seems to me to involve the thought that God made 
evil, for no other power could create it. I have been un- 
able to find anything that has been written in the past 
which sustains this idea. It is true that in the scriptural 
account of the garden of Eden it is said that the Lord 
planted in the garden all sorts of trees, and that He also 
implanted the tree of the knowledge of good and evil, but 
we must remember that he forbade man to partake of the 
fruit of that tree. Therefore in the beginning He did not 
place good and evil before man in the sense in which it is 
commonly understood. 

Then, again, I remember the teaching which has been 
common all through my life, that evil came into the world 
through the yielding to temptation of our first parents, and 
has continued in the world from a similar source, — that 
temptation coming from a satanic being to whom men 
generally give the appellation of the devil ; and in order 
to substantiate this theory there has been interwoven with 
it the idea that at some period or other an ambitious angel 
in heaven, aspiring to be equal with God, fell, and because 
of that fall or because of the penalty which necessarily fol- 
lowed, an enmity sprang up between him and God, and he 
has ever since been endeavoring to thwart the designs of 
the Almighty in seeking to further the best interests of man. 
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The inquiry always did come to me, whenever I thought 
of this idea, if Heaven be a place where God has 
the entire control, a condition or a place of entire happi- 
ness, what was it that could possibly have induced an angel 
to attempt to thwart the purposes and laws of God ? and I 
must confess that I have been entirely unable to satisfy my 
own mind how such a thing could be possible. It seems to 
me to be entirely inconsistent with all the thoughts I have 
of Heaven. We read that in the beginning, when the law 
was given man, the serpent appeared in the garden and , 
sought to beguile the woman, and to induce her to believe 
that the penalty which the Almighty had said he would im- 
pose for the partaking of the forbidden fruit, would not be 
imposed. To that serpent is usually ascribed the idea of a 
devil, — that it was his Satanic Majesty in this form, alluring 
the woman to transgress the law of God. To me this is 
simply an allegorical illustration of the manner by which 
all rational souls have been tempted from the creation of 
man to the present day ; entirely separate from thfe idea of 
any distinct being who has the power to tempt and draw 
man away from his allegiance to the Divine. If we think 
for a moment what is involved in the idea of the existence 
of a being who can be tempting the vast numbers of the hu- 
man family in every part of this globe at the same moment, 
we can readily see that we must ascribe to such a power the 
same omnipresence we ascribe to God. And it is not much 
wonder that in past ages the thought found a lodgement, 
and many adherents, that there were two gods, — the one a 
god of matter and the other a god of mind or soul ; and 
that these two gods were continually at war with each 
other, the one seeking to seduce the man from allegiance 
to spiritual requirements, and the other lifting him above 
the domain of the sensual. Out of this grew that other 
idea that the more the man punished the body, the better 
it was for the soul ; the more he exercised control over the 
cravings and desires of the natural man, the faster would 
the soul live and grow in acceptance with God. And we 
are to-day not entirely rid of the idea that a life of asceti- 
cism, a life of stern repression of everything that is joyous in 
the human life, is the true religious life. This is the in- 
heritance that we have received from the past, growing out 
of this idea of the existence of such an evil being, with God- 
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like powers and prerogatives. In this idea the dominant 
theology of the world to-day has its basis. 

I refer to these things in order to contrast them with the 
view I wish to present before you this morning, because it 
seems to me there is a clearer and more rational idea of the 
origin of evil, and one which, when thoroughly understood, 
will do away with a great deal of the mysticism that sur- 
rounds the religion we profess. I claim that God never 
made anything evil ; that it is true, as asserted in the ac- 
count we have of the creation, although given in allegori- 
cal form, that when He had surveyed the workmanship of 
His hand, He pronounced it good, and not only good, but 
very good. I cannot conceive it possible that that being 
whom I regard as all love and goodness should have created 
anything evil, and I therefore conclude that whatever of 
evil man has ever known has been of his own creation, — 
created by his disobedience of a law that was intended for 
his good ; a law good in itself. When God gave man all 
his powers and passions, when he gave him access to the 
tree of life and to the tree of the knowledge of good and 
evil, that tree of the knowledge of good and evil was not 
designed for him to use as a part of his nature, but in order 
that he might be a free, intelligent being, that he might 
have the power of choice ; for by exercising that power of 
choice rightly he would advance his interest more and en- 
joy greater happiness than if God had made him a mere 
machine and placed him in such conditions that he could 
not do otherwise than follow the law that was always lead- 
ing to good. It is only in this way that we can possibly 
draw the conclusion that good and evil were set before 
man. God made it possible for man to reject His com- 
mands ; He made it possible for man to refuse the higher 
laws of his being as well as the lower ones, but he has 
always imposed a penalty for the disobedience of those 
laws, simply to induce man to become obedient for his own 
best good. Evil then came into the world first by the 
disobedience of our first parents. It is in the world to-day 
because of the disobedience of those who are living to-day; 
— not simply because it is an inherited quality, not simply 
because those who have lived before us did not do right, 
but because we ourselves do not do right. The same tree 
bearing the knowledge of good and evil is given to us ; we 
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have the same liberty to partake of it to-day that any have 
had in any age of the world, and there is also the same law 
given us forbidding us to attempt to do it. I understand 
this to mean simply that man is not to allow himself to be 
governed in his spiritual relations by his own unaided will 
and judgment ; that the Almighty intended in the begin- 
ning to keep, not only control and supervision, but direc- 
tion of man's life, that He might preserve him from the 
commission of wrong, and thereby keep him as happy as it is 
possible for him to be in the many vicissitudes incident to 
human life. If then these premises are correct there is no 
need for us to fear the existence of a being outside of us 
with co-ordinate powers with God. There is no necessity 
to look for or to anticipate that our temptations come from 
such a being, for we will find abundance of them, and all 
that we need to, all that we could possibly overcome, with- 
out attributing them to the devil. If we will lay aside the 
prejudices of our early and later traditions, if we will 
gradually examine ourselves as we are, we will find, I think, 
that every temptation that assails us arises from within us, 
in the simple desire of some power or other within ourselves 
to be gratified improperly. It is not that the desire is 
wrong ; there is no wrong in being tempted ; there was no 
wrong in the serpent seeking to beguile the woman. 
That serpent represents to me simply the cunning of the 
human will, the sophistry of the human mind, endeavoring 
to convince man that what he felt impressed upon him as 
the law of God would not be carried out. There was no 
special wrong in this ; there is no wrong in God's giving 
to man the will, the power of reason, the power to argue ; 
none of us will believe that that is wrong, and yet this is 
just what is represented by the serpent. It is, if we look at 
our own individual experience, beautifully represented by 
the nature of the serpent, as cunning, as subtle, as crawling, 
as twisting, as twining ; but the business of the man was to 
keep away from this ; — not to look to this kind of reason- 
ing, but to look to the direction of the Father. When he 
listens to this, then, represented by the character of the 
serpent, his evil begins ; then his sin commences, not be- 
fore. He does not need to hold communication with any 
other being outside of himself; he does not need to fear 
anything going about, in that figurative language, a crea- 



27 

ture like a roaring lion seeking whom he may devour ; he 
has it all within himself. All temptation in man comes 
from the things that were created by the Almighty and 
pronounced good. I care not what it is ; it makes not the 
slightest difference how presented, it has its origin in the 
improper use or gratification of some one or other of the 
laws which God has planted in man for good. He will 
find there the sources of all his temptations, and the origin 
of all the evil he knows. While there are evils afflicting 
mankind around him and from which he may suffer the 
consequences, they are not evils to him in the sense that 
they interfere with his happiness with his God ; they are 
not sent to him except as he allows himself to move along 
in the same tide or same channel. When we come then to 
the accident of position in which we are placed by our 
Heavenly Father, that we are surrounded by good instead 
of evil, good influences instead of those that are evil, ex- 
cept as we pervert the good influences, we may then dis- 
cover the necessity there is of our listening to the voice of 
the Divine, in order that we may be saved from entering 
into or co-operating with those evil influences. We may 
then readily learn why those who recognize the voice of 
God as speaking just as intelligently to the soul to-day as 
in any age of the world, recognize that that voice has come 
with what we call light, which sheds its abundant beams up- 
on the understanding of the human mind to-day for the 
further purpose of its preservation from the commission of 
evil. Its object is to light the soul of man and bring it to 
be obedient to the light of God ; to simply follow out the 
desires of the human just so far as they are necessary for 
man's well being; to give latitude to the desires of his 
nature in every direction just so far as they are necessary to 
promote his higher interests, and no farther. And with 
this view of things, we may well see that no law could be 
written in a book that would be adapted to meet the con- 
ditions of every individual soul. As far as it goes, it 
might be true as the revelation that would be made to those 
who opened it, yet it could not be made sufficient to meet all 
the conditions of the human family. Let us remember 
that God is universal, that He takes cognizance of all His 
creation, that every soul is an object of His care, that 
while He numbereth the hairs of our head He does not 
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allow the sparrow's fall to go unnoticed ; that we are ever 
in His presence. We may dispute His law and still be in 
His presence ; we may allow evil to find a place in the 
heart and still be in His presence. But his presence^ when 
it comes in these conditions, as a reprover, while we feel it 
destroys our peace, disturbs our happiness, is designed for 
our good ; He does not come there as an arbitrary being with 
feelings of passion or vengeance, because man has not done 
as he ought to have done ; He does not follow man with 
the penalty of violated law simply for revenge, and to sat- 
isfy or wreak his vengeance or anger, — He comes there in 
his omniscience to induce a return to God ; to plead with 
man to leave off the evil of his way and to submit himself 
to His higher and better direction, that he may thereby 
promote his higher happiness. 

Here, beloved Friends, is what I understand to be the 
design of the Almighty in imposing penalties for violated 
law, and in this lies the sum and substance of all I know 
regarding salvation. It is what it seems to me the posi- 
tion of man imperatively demands for his preservation, 
for keeping him from the commission of sin or yielding 
his heart to that which is evil. If any of us will carefully 
study our own selves, turn away from the dependence upon 
anything else outside of us, lay aside our prejudices, and 
carefully examine that which we have known for ourselves, 
we will find that there is not a day passes, scarcely a 
moment in our lives, that we do not need this kind of 
preservation, the aid of some power higher than our own, 
to keep us from yielding to the improper promptings of 
desire, and therefore the commission of evil, and right 
here, beloved Friends, to me comes in the beautiful lesson 
of the life of Jesus. The reasons I understand that 
differently from the interpretation which has been taught 
in the world, are these ; Adam was not obedient to the 
law which God had given him ; he fell from \hat state ; he 
lost his place in Paradise. Others who followed him also 
lost their happy condition, not because he had, but through 
similar means. A state of idolatry grew up among the 
people; while there was a recognition of the need of a 
worship of a higher power; while there was still im- 
planted in their beings something which naturally taught 
them that there must be a dependence upon a power higher 
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than their idols, yet because that being was invisible to 
the naked eye, because they couldn't hold a conference 
with it with the natural ear, they must fain make an image 
of their idea, and this led up to the idolatry which has so 
often marked the history of the world. They were then 
departing from their original condition, and still God 
loved them through all this, still He thought of them, and 
adapted His law to meet their condition, continually re- 
minding them, however, through the prophets, that there 
was but the one God and Him only must they serve ; 
continually drawing their attention away from the idola- 
trous worship into which they had been lapsing. Such 
was the condition of the world when Jesus came. Though 
the Israelites had been brought back from the land of 
their captivity, a condition brought about by their 
idolatrous worship, and while they had for the time being 
forsaken the worship of their idols, there was still the 
worship of the law; there was that which carried their 
attention to something outward, and so Jesus was sent into 
the world to live before them that perfect life, meeting the 
temptations and trials that surround the human family, 
tempted in all points, as we are, — that is, having the same 
passions and dispositions, the same propensities, the same 
powers with which the natural man is endowed, — ^passing 
through the temptations you are all familiar with when 
Satan is represented as trying to tempt him (which temp- 
tations I understand simply refer to that which was going 
on in his own mind, hoping that the human will that 
dwelt within him would permit him to do something before 
the world to make them recognize Him as their king, as 
their deliverer, as their Messiah), but able to reject all this 
and simply carry out the purposes for which He was sent 
into the world, to show that there was a possibility that 
such a humanity could be controlled by the Divine Power 
dwelling in it, in its fulness, for the object for which He 
was sent into the world, showing that his salvation lay not 
in something that was to be done by something without 
Him, or something that might be done by and by, but 
that He was preserved from the commission of sin by 
constant continual obedience to what the Father required 
of Him, and so may we be. Such is my faith at least ; 
such is my religion. I have never been acquainted with 
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any power that tempted me except that within my own 
self* That being properly used was always good. I might 
draw example after example to illustrate this thought, but 
I am speaking to intelligent people, who can carry out the 
thought perhaps just as well as I can. I ask you to ex- 
amine it carefully, and see whether you cannot find a 
reason within yourselves and within your own lives for all 
the temptations you have ever known, and whether, when 
you have been preserved from these temptations, you did 
not find this preservation by listening to the voice of 
the Lord, to the higher power impressing on you what 
was right for you to do. 

I know that in these expressions I would seem to con- 
tradict the popular idea, so long entertained, that Jesus 
was the Saviour of the world. I know this thought strikes 
very closely in some minds. I realize its force, because of 
the reverence that has been paid in the past, and from the 
educational ideas that have been entertained, but I must, if 
I declare anything, declare what I know to be true, though 
it may strike at some of these prejudices ; though it may 
be different from that which many have held. I know 
how hard it is to break away from our early teachings and 
to dissociate in the mind those teachings from that which 
may really be true and which we have not heretofore com- 
prehended. As I often have said before you at other 
times, I recognize Christ as the Saviour, but not Jesus. I 
make a distinction here ; Jesus, the name of the humanity 
that appeared before men for the purpose of teaching man 
how to live ; Christ, the power of God, the spirit of God, 
as present in the heart of every man and every woman, to 
save from evil, to save from sin ; that the Christ dwelt in 
Jesus in its fulness, for he had a larger work to perform 
than we. He came to live that life before men, coming as 
their Messiah, to the Jews. Now Messiah does not mean 
saviour ; it means anointed. Coming as the anointed of 
God among the Jews, to live before them that practical life, 
to show them, to prove the character of His teachings, 
that by obedience unto what they knew to be right they 
would be preserved from the commission of wrong, and 
man could be kept from sin, that which kept him, that 
which preserved him was the Christ, the power and the 
wisdom of God. The Son of God is a spirit. That 
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Christ is present to-day in our hearts if we will allow Him 
to come there; that medium through which God -reveals 
himself to man and points to him the path which he has to 
walk in and which will preserve him from the commission 
of evil, is just as present in our hearts to-day as it was in 
Jesus. That is the Saviour I acknowledge; that is the 
Christ I acknowledge as my Saviour; the Christ I ac- 
knowledge as my Restorer. When I have committed a 
wrong, when I have yielded to the influences of passion, 
when I have disobeyed God's law, I have found in the 
cool of the day, in moments of reflection, that spirit of 
the Lord I call Christ communing with me, convicting me 
of my error, and pointing out the path to be pursued in 
the future that I may retrace my steps. That I understand 
to be my Christ, my Saviour, my Restorer, and I have 
found, as I have been obedient to it, it has always brought 
me back again, even though sometimes carrying me down 
into that deep humility of soul, requiring me to make open 
acknowledgment of my fault and of my mistakes. When 
we remember then, beloved Friends, that all these things 
are carried on within us, that each individual of us is 
responsible for the evil he commits, that every evil he 
knows, so far as he himself is concerned, originates within 
himself, — when he becomes conscious of this fact, I claim 
it will make him more watchful over his life, he will feel a 
deeper responsibility resting upon him for his own happi- 
ness. When he can lay the blame upon another, when he 
can think that he is placed in positions where he cannot 
help himself, because other and more powerful influences 
are seeking to direct his life, he finds a sort of palliation 
for the wrong done, and will not make the earnest, zealous 
effort to overcome the wrong that he will when he becomes 
conscious that he himself makes his own sin by the trans- 
gression of that which he knew was right. This brings 
him then to realize that if he would be preserved from the 
commission of wrong, kept from entering into a state of 
evil, he must, because he cannot by his own powers or own 
reasoning, or his own will, thus control the promptings 
within himself, be dependent upon a power higher than 
his own ; it will lead him then to seek for that power more 
earnestly, more strongly and more devotedly, that he may 
be preserved from the commission of that which does so 



32 

much to disturb and destroy his own peace, and in its 
effect on those upon whom he may exert an influence be 
also detrimental. 

When we find that there is within ourselves the power 
that will enable us to thus control the promptings of our 
desires ; that the Christ is not way off yonder, — ^as Whittier 
so beautifully expresses it, 

** The dear Christ lives not afar, 
The king of some remoter star, 
Listening at times with flattered ear 
To homage wrung from selfish fear ; 
But here amid the poor and blind, 
The lame and suffering, of our kind, 
In lives we live, in prayers we pray, 
Life of our life, he lives to-day," — 

When we realize He is just as universally present in our 
hearts as the sunlight that illuminates the whole material 
world ; we need not go back to men who lived in the past, 
nor need we go to those who are living in the present, 
however pure may be their lives, to know what this Christ 
would have us do to keep us from the commission of evil ; 
but we will find it right within ourselves if we will turn 
there and commune with it. It will lead us so that though 
the world may not always understand our actions, while it 
may condemn much that we do, yet we may be at peace 
with God, and may be prompted to do that which is good in 
the Divine sight, although it may not always meet the ap- 
proval of man. 

O, beloved Friends, my heart warms with love toward 
you, as you are gathered here this morning; I am not 
speaking this as a criticism or to hurt ; but because I want 
to draw your souls nearer to God ; I want you to realize 
in life every day, and I want to see realized in all men's lives 
every day, the aspiration of that beautiful hymn, " Nearer 
My God, to Thee, Nearer to Thee,** — that it may not be 
simply the sound that is pleasant to the ear, but the experi- 
ence of a life, and one that we may find around us every 
moment that we live, drawing nearer to God, recognizing 
His power and presence within us in our different vocations 
in life, in our social enjoyments as well as in our religious 
ones. While it will often restrain us from the commission 
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of an act that will disturb our own happiness or interfere 
with the happiness of others, it will at the same time ^ive 
latitude to all that is innocent and pure and bh'ssful, to all 
that will enable us to bless ourselves and to bless our fellow- 
creatures. By blessing our fellow-beings, we bless ourselves 
the more. It enlarges the life; it leads us to do good, kind 
acts towards those who are in less favorable condition than 
ourselves. It leads us to help those who are in need, and 
at the same time to extend a loving feeling and kind, ten- 
der sympathy to those who may be in a spiritual condition 
under a state of depression, — the loving influence of a life 
^ led always by the Divine, as is so beautifully illustrated in 
the life of Jesus, in his going about doing good, declaring 
the truth, even though that truth was at variance with the pro- 
fessed theology of the day, constantly doing good to those 
who would persecute Him and who eventually put Him to 
death, — that I need not show in detail how it will be illus- 
trated in our own lives in our measure. 

O beloved Friends, let our religion become of this 
practical character. Let us seek to satisfy ourselves as to 
what we are, what we may know, and we will find a vast 
field in which to employ our talent. We have God all the 
time, and we realize day by day there will be a growing, 
a deeper and a purer love for God, and a deeper, a croader 
and purer love for man. 



THE SPIRITUAL RESURRECTION. 

Sermon at Park Avenue Meeting, Third 
Month 25, 1894. 

[StetK^aphic report."] 

«Ask, and it shall be giyen you ; seek, and ye shall find ; knock, 
and it shall be opened unto yofi : for every one that asketh, receiyeth ; 
and he that seeketh, findeth ; and to him that knocketh it shall be 
opened/' 

I HAVE not been unmindful that all over our land, and 
in fact in all Christian countries, the present is a day set 
apart for peculiar services with the view of commemorating 
the generally-understood resurrection of Jesus. It is a 
day, to the Christian world, of peculiar significance ; and 
yet we who gather here have not found it our place to take 
part in these ceremonial observances, but have gathered in 
our usual unostentatious way for worship. And yet it may 
not be amiss that our thoughts shall be somewhat turned 
towards the lessons that are involved in these ceremonial 
observances, that we may draw therefrom some spiritual 
lesson which may fasten more deeply upon our minds the 
necessity of an entire dependence upon a spiritual Christ, 
knowing Him to have been arisen in our own hearts. 

While the text I have quoted does not seem to have 
as peculiar a significance or application toward these 
ceremonies, it nevertheless has an application toward this 
spiritual understanding, and an aid to our spiritual advance- 
ment, by calling our attention indirectly to the necessity 
of a dependence upon the immediate presence of the 
Divine Spirit or Christ of God in our own hearts. 

To ask that we may receive, to seek that we may find, 
to knock that it may be opened unto us, involves first, the 
consciousness of our needs ; a consciousness that there is 
something we do not have, and which we cannot, by our 
own unaided powers obtain ; for this passage was designed 
to teach a spiritual lesson, and is, so far as I understand it. 
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only applicable to man's spiritual needs or wants. We are 
not to receive the things of this world simply by asking for 
them ; we do not always obtain them by seeking for them, 
nor is the wisdom of the world always opened unto us by 
knocking. But in our spiritual life it is different. There 
must first come the consciousness that we need something 
more than we have ; that the human powers, however 
highly they may be cultivated, cannot give us that which 
the soul life needs. This requires of us a humility of spirit, 
a humbling before the power that can give ; it demands of 
us a recognition of a power higher than our own, — a power 
to which we have ascribed the name of God. And not 
only a recognition of a power omnipotent and omniscient, 
as we call God, but of a loving Father. We are to recog- 
nize that even though we may be conscious we have not 
done all we should have done, or have done that which we 
should not have done, yet there is One to whom we can 
go, of whom we can ask, whom we may seek for the treas- 
ures of His knowledge and love. We may knock at this 
door assured that there will be, in accordance with our 
varied conditions, our varied needs, an opening to us. 

To those who have not wilfully transgressed a Divine 
Law, if there be any such ; who have done the best they 
could under the circumstances in which they have been 
placed, in living out the instructions that have given them 
by those under whose care th6y have been placed, there will 
come a time, as there always does come a time, when there 
is a consciousness that this instruction does not meet all the 
needs of spiritual life. There is a longing in the soul for 
a higher knowledge or a clearer perception of the lines of 
duty that are requisite to follow. Then comes with this 
consciousness the need of asking, — that means prayer ; — 
an earnest inquiry into our own course of life, the difficul- 
ties by which we are surrounded, the course which may be 
best for us to enter, by which we may receive that which 
we are desiring. It is, in short, an introversion of spirit, 
an earnest examination of ourselves, as to what we are and 
what we may really need. 

To aid us in this work, the Divine Father has placed 
within each one of us a witness for himself, as we usually 
term it. We sometimes call it the Inner Light, but we 
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mean the Spirit of God, the Christ of God, — ^the attribute 
of Deity by which He holds this immediate communion 
with the souls of the children of men. When we thus 
recognize our needs, and become willing to ask that they 
be supplied, and at the same time ask with the feeling that 
not pur will but the Lord's will shall be done, we will as- 
suredly receive, and receive just that which is needed for 
us ; just that which is necessary for us to know, to under- 
stand or to do. And while it may not be just in the line 
we desire, while it may not satisfy the ambition of the 
human mind, yet if we are willing to receive it, to accept 
it, to follow it, we shall find it will produce for us just that 
condition our spiritual nature most needs, it will place us 
in just that line of action which will best promote our own 
interests and the interests of those with whom we are 
brought in contact. 

The revelation of that law then is the recognition of 
that higher power, or Spirit of God, and brings us to a 
condition of experience where we know for ourselves that 
Christ is risen in our hearts. Not necessarily as a resur- 
recting power, for there could be no resurrection until there 
was a death, but it is not requisite, it was not designed by 
the Father, that man should enter into a state of death in 
order to be resurrected, to know Christ arisen. Death is 
an abnormal condition, produced by man's transgressions. 
But along this same line of obedience in the changing from 
the government of the powers of the man to the govern- 
ment of the powers of the Spirit, there is this rising of the 
Christ in the heart as a law-giver, a director, and a 
rewarder, bringing to us happiness, or, in other words, a 
heaven within us, as the result of our obedience to it. 

Here then we have this blessed promise, as a word of 
encouragement to us, that when we find ourselves in these 
conditions, when we need more light, or a clearer under- 
standing than we have, the Christ of God is ready to rise 
in our hearts and supply all our needs. And while we may 
find much help in the use of the instrumentalities which 
God -has so kindly given, yet there are periods when this 
cannot effect the work for us, — when there must be a close 
affiliation between the spirit of man and the Spirit of God, 
or the Christ of God, that in this experience we may realize 
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that Christ has risen in our heart, and the work of regen- 
eration has been commenced. It may not be at once fully 
accomplished ; it is not always the work of a moment, — 
in fact I do not believe it is ever the work of a moment. 
No man changes his whole course of life or whole line of 
thought in a moment. He may form resolutions at once ; 
he may see before him what he believes to be the path of 
duty, and he may resolve to enter that path. He may 
covenant in his heart with this Divine Spirit that in the 
future he will follow and be guided by it, but he will find 
his higher progress in endeavoring to be obedient to it. 
He will find that there will be many times of faltering, if 
not actual falling, and he will find, if he continues faithful, 
if he neither falters nor fails, that there will be larger and 
wider openings ; and more and more of the human to 
bring into subjection. The law which man is to obey is 
not all given at once ; the work is gradual ; — the Christ 
risen in the heart, as we are obedient to it, as we follow its 
directions, as we receive that for which we are working, 
makes a work and a demand for more ; and this can only 
be found by a continued life of humble obedience to what 
this Christ power opens unto us. 

Then again from that condition when the mind is 
clouded and darkened by events of life over which it has 
no control, when disappointments cross our path, when 
afflictions come, when our loved ones are removed, or 
when there come periods of depression, and we cannot 
understand why they are permitted, there is an outreaching 
feeling, an earnest desire for that same light, that same 
clearness of view and enjoyment of rest that has been 
known before. To those then this text applies with equal 
force, and if we ask rightly, if there be in the heart the 
uprising of prayer, not always formulated in words, but in 
the earnest desire of the heart, that the Father may, in His 
own time, remove these untoward conditions, if there be a 
willingness to patiently bear until the Lord shall in His 
own way remove them, or bring us to that consciousness 
which shall relieve the pressure of the burden under which 
we are resting, we shall find that the Divine Father, by His 
Christ within us will reach this condition, and that our 
text is quite as applicable to it as to the other to which I 
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have referred. If He who numbereth the hairs of our 
head, without whose knowledge the sparrow is not per- 
mitted to fall to the ground, and who is ever cognizant of 
all the souls that He has created, knows the individual 
needs of each, and will apply to each just that remedy that 
is needful for him ; if there be this humble condition, 
willingness to ask, willingness to seek, willingness to knock 
— the answer will be sure. 

Then too the text has an equal application to those who 
have neglected or refused to be obedient to the law un- 
folded to them. These are the wilful transgressors of di- 
vine law, who enter into a spiritual death ; these are they 
who reap the reward or wages of sin, for this is death. 
A wilful transgression of a known law ; the commission of 
a thing which we know to be wrong, and the omission of 
a thing which we know to be right, — this produces the 
death to the soul, the loss of divine life, and consequent 
unhappiness and misery, — sl loss of heavenly condition, 
and one. from which men need a resurrection. 

As Jesus said further on in His testimony : * * He that 
believeth on Me, though he were dead, yet shall he live. * ' 
If there still be a recognition, as there will be in the minds 
of those who have forsaken the true instructor, their real 
Guide, their real Saviour, that they have done that which they 
know to be wrong, there is yet a consciousness that there is a 
power higher than their own, a power not only able, but 
willing, to save. They know from the conviction of what 
we call conscience, the disturber of their rest and quiet, 
that that power is pleading with them : that power is meet- 
ing with them as it met with our first parents in the garden, 
and calling in our cool, reflective moments to us in that 
familiar language, **Adam, where art thou?" bringing 
before us a recognition of our real state, of what we have 
lost. Then, in that state of feeling, in that realization of 
our needs, in that desire to go back again to that condition 
whence we have fallen, to realize again a state of happiness, 
we may ask for forgiveness, we may ask for strength to cease 
doing the wrong and to strive to do the right. And he 
that asketh under these conditions will receive the strength, 
will find the power underneath to support, that will enable 
him to go through all the baptisms requisite, even if it be 
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the deep humility of acknowledging his error before men, 
in order to again know of this state of life. For this is 
the Christ that thus communes with him, that thus shows 
him his real state, that thus makes him cognizant of what 
he has lost, — ^who becomes the resurrection, the risen Christ. 
He knows in his practical spiritual experience what is meant 
by a resurrection from the dead in the spirit life. He knows 
that that condition of death into which he had entered 
because of his transgression, is removed, and he is brought 
again to enjoy the loving kindness and care of an all-loving 
Father. 

Here then, beloved Friends, it seems to me our text 
reaches out to almost every condition in which the human 
family may find itself placed. A beautiful, encouraging 
promise, but which requires work on our part ; we cannot 
sit down at our ease and expect that the Lord is going to 
do the work without our co-operating with Him. There is 
labor in seeking ; there is an earnest work in knocking ; 
there must be abasement of soul in praver to ask, and then 
we will receive all that we require. In young life, in the 
commencement of our religious experience, there is much 
that distracts our attention and often surrounds our pathway 
with doubt. We are wont to look to those older and more 
experienced in religion as guides or instructors, who can 
unfold the mysteries or the doubts that surround us, and to 
a large extent they may be able to do so, but to some states 
and some conditions they have not the power, unless it be 
specially given for a special occasion. 

Each of us has enough to do in his own individual work. 
We have all of u*? to be continually, if I may so use the 
expression, asking ; we no sooner receive that which we 
desire to-day, we are no sooner at rest from doubt, no sooner 
in a condition of peace because we have ceased from doing 
the evil of the past, than new duties confront us, new doubts 
may arise, new temptations may come ; and this is why the in- 
junction is given to watch and pray, and that continually. 
There must be a constant watchfulness observed by us all 
through our life, not only by those youi g in years, buoyant 
in spirit and full of ambition, for whom life seems bright, 
but to those further advanced in life, who have seen much 
of life's conflicts and sorrows, who may have, in your view. 
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reached experience that would seem to place them above 
and beyond these conditions which assail you ; yet neverthe- 
less we have to be continually on the watch, continually 
asking ; we have to be continually seeking that knowledge 
needed to guide us every day we live, that may preserve us 
from entering into anything that is wrong, from disturbing 
our own peace, or from casting an influence that shall hinder 
others in their way. 

I would, then, as the lesson of the day for us, with these 
spiritual views of the rising or the resurrection of Christ, 
that we shall closely examine the condition in which we 
find ourselves, and see what we need. Do not let the mind 
turn too much to the outward ; do not dwell too much upon 
that which has occurred in the past, except as that may be 
used to aid us in the present. The same Divine Father that 
guided his children in the past is to-day guiding us, if we 
will. There is no change in Him ; the only change that 
man knows regarding Him is that which meets his condition 
of change. We know that in the world there is constant 
change ; our experience has widened and widened, and we 
see things in a different light from that of years ago. We 
see that there is need of a different experience for us, as 
we are thus widened and broadened in our experience ; but 
it all comes from the one loving Father, who gives us light 
adapted to our varied conditions. We may well look rev- 
erently back upon the past for lessons to guide our feet, or 
as incentives to be like those whom we revere and honor 
and love. Yet we should remember that as they were 
faithful in their day, as they gathered their rich experience 
by their own asking, by their own seeking, not by ours, so 
must we gather by our own asking and by our own seeking ; 
but we may in our moments of depression or doubt be 
assured the strength to do our own asking in the right and 
proper way. We want never to forget the fact that each 
soul to-day is just as much under the immediate care of the 
Divine Father as any soul ever was ; that He is still as near 
our souls to-day as he has been to any souls in any days that 
have, passed ; that He is just as capable, just as willing, to 
reveal to each soul to-day just what that soul needs, as He 
ever has been in any age of the world. 

There is need for our praying lest we be tempted to run 
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into a sort of pseudo-idolatry of the things that have oc- 
curred in the past. There is danger in our looking back- 
ward too much. There is danger in building our faith 
upon the faith of our fathers, because by so doing we may 
overlook that which the Lord requires of us, and may 
weaken our power to attain our own higher happiness or 
exert an influence for good over others ; but this by no 
means indicates that we may not rightly esteem all the 
works of the past, or - reverence the faithfulness of our 
fathers. If, however, we attempt to live upon their faith- 
fulness, we become only traditional professors, and not 
those who have come into the real possession of the truth, 
for which there is a longing in every soul. 

I have never yet met one human being, even of those 
who have yielded to the power of passions and appetites, 
who did not possess a spark that could be awakened, that 
showed a longing for a better condition ; and it is from that 
longing, from a recognition of what that longing means, 
that there comes, if there ever does come, a real asking in 
humility, a real seeking or knocking in this true humility, 
and to those who do thus ask under all these conditions, 
the Lord will be found to be near to aid, to uphold and to 
sustain. 



"AM I MY BROTHER'S KEEPER?" 

Sermon at Park Avenue Meeting, Fourth 

Month 8, 1894. 

[Stenographic report. ] 

"Am I my brother's keeper?" This is recorded as the 
language of Cain when the Lord had asked him what had 
become of his brother after he had slain him. This phrase 
is used and has been used in all ages of the world to shield 
men from the confession of overt acts of wrong or from 
acknowledging their responsibility for not doing the best 
they could to check wrong. 

We are very apt to consider ourselves free from any re- 
sponsibility for the wrong-doing of others, under the 
plea that each is accountable for his own acts. And while 
this is largely true, yet nevertheless it is also true that we 
are more or less accountable for the influences we are ex- 
erting which may have a tenden y to lead others to do that 
which they ought not to do, or to shield themselves behind 
our act as a means of justification. In our religious life 
we have, first, the purifying of our own life ; that is always 
the first work, — to be so obedient to the unfoldings of 
Divine Law that we may witness for ourselves a preserva- 
tion from the commission of wrong ; but this requirement 
is not placed upon us simply for our own happiness, but 
that we might be able to exert an influence for good over 
those with whom we may come in contact, or assist others 
so far as lies in our power to refrain from the commission 
of all things that are wrong or evil. We have to study our 
own needs, and the responsibilities under which we are 
placed. It is not enough for us to say, " I have done 
what I could to clear my own skirts of wrong, so far as 
relates to my own life.*' We have to look around us as to 
how far we may be made the instrument to assist others to 
reach this condition, — as to how far the Lord may have 
demanded of us a work to do, that, if properly performed, 
would assist our brother or our sister. 
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If, in seeking to obey the law given me, which requires 
the surrender of my heart to my Heavenly Father, and re- 
quires of me, under that surrender, the control of each 
appetite and every passion, I have an individual duty to 
perform, from the performance of which I obtain happi- 
ness of soul, does that absolve me from extending an in- 
fluence over those who are not as obedient as myself? 
Does that absolve me from taking my part in the world's 
great task, — to lessen the conditions of vice, of wrong, or 
of crime that abound ? Must I sit down in my own sealed 
house, and say that the same God that has directed my life, 
will also direct the lives of others, and 1 must leave that to 
God alone ? 

Am I not, in respect to the influence I am to exert over 
the family of man, in part my brother's keeper? Can I 
absolve myself from responsibility to use the talents, the 
powers, the experience God has given me to aid others? 
When I look around me in the world and see so much of 
suffering, so much of vice, so much of crime, out of which 
grows so much sorrow, have I no part in alleviating these 
conditions ? Have I a right to follow my own selfish feel- 
ings, to rest satisfied because through my obedience I have 
gathered rest, so far as my own overt acts of life are con- 
cerned ? 

I am aware, from my contact with men, and my conver- 
sation with them, that a feeling of this kind too largely 
prevails. We see around us many things we would regard 
as great evils, which need to be eradicated, but we are too 
often unwilling to do our part towards that eradication, 
shielding ourselves behind the inquiry, "Am I my broth- 
er's keeper? " 

Take, for instance, the gigantic evil of intemperance, 
which we all know brings more suffering and more sorrow 
into life than all other evils combined. We know it has 
its origin in the demands of an appetite more or less ac- 
quired by the individual, but largely received as an inher- 
itence, because of the actions or lives of his ancestors in 
the past ; that while we recognize the need and demand of 
each individual, under obedience to the Divine Law, to 
forego the demands of that appetite, yet we cannot hold 
ourselves blameless, and we have no right to shield our- 
selves behind the thought, *'Am I my brother's keeper?" 
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unless we use every influence in our power to lessen this 
evil. It is incumbent upon us not only to abstain from the 
use of intoxicants, but to do nothing in any way which 
shall advance their use or allow it to continue in the land, 
and to use all the influence we are capable of exerting in 
every possible right way to lessen its effect. We must not 
shield ourselves behind the idea that we may indulge a 
little, or that we may stand aloof from exerting the in- 
fluence we can exert, or that we may hand the cup to a 
neighbor's lips, holding him responsible for not refusing 
it. If we do any of these things that either directly or in- 
directly contribute to the continuance of such an evil in 
the land, we are in part responsible to our God for the ex- 
istence of that evil. We cannot, by any method of rea- 
soning, or by attempting to hide ourselves behind the 
thought that we are not our brother's keepers, shift the re- 
sponsibility from our own shoulders. We shall be held 
accountable for the influence we may be exerting in this 
direction. And so of every other evil that is existing 
around us, over which we may exert a power or an influence 
that shall tend to check its spread or its existence among 
us. 

I have been made this morning more deeply sensible, I 
think, than I ever have been before, of this responsibility, 
which rests upon us as individuals, for the character of the 
influence we are exerting. 

There are minds laboring under conditions of sorrow 
and suffering because of the existence of many things, the 
doing away of which would, we know, better their condi- 
tion and that of humanity at large. We may think our- 
selves happy in the position in which we stand, by simply 
refraining from entering into any of these things we see to 
be evil. We may think we have done our part if we have 
set a proper example in this direction, have not allowed 
ourselves to be led into any of the extravagances of life 
from which comes suffering into the world ; that we have 
not yielded to the covetous nature of man, and thus set 
an improper example to others ; that we have not given 
way to passion ; that we have not allowed ourselves to be- 
come angry ; that we do not, when we meet our brother 
man, and enter into conversation with him, enter into dis- 
putations whence grows bitterness of feeling ; that we do 
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not in any form violate the law of God, and then content 
ourselves that our work is done. No, beloved Friends, 
this is only another form of framing the excuse, ''Am I my 
brother's keeper ? " 

While I recognize the need there is of being careful to 
live under divine direction in the performance of any of 
these duties where we are to exert an influence for good 
over our fellow-man, yet at the same time I see the care 
that is also needful to be exercised that we do not rest our- 
selves there. There is as much responsibility resting upon 
us for sins of omission as for sins of commission. We may 
violate Divine Law by doing that which we know is wrong ; 
we may also violate Divine Law by refusing to do that 
which we know is right. We may violate Divine Law by 
refusing to exert our influence for the upbuilding of our 
brother and shielding him from wrong. 

It may be necessary, in order to do this, that we shall 
enter into such a deep baptism of soul that we will even 
have to relinquish that which may seem to be good for us, 
in order that we may accomplish some good for others. 
Thus Paul gives the expression in relation to his exper- 
ience : ** Wherefore if meat maketh my brother to stum- 
ble I will eat no flesh forevermore, that I may not make my 
brother to stumble." There is in this simply the idea that 
if in our life there be that which, by our entering into it, 
may be the means of offending a brother, it is needful that 
we should abstain from that, or else we cannot exert that 
proper influence that we should for the good of our fellow- 
man ; it stands in the way of our advancing their interests ; 
it interferes with the proper testimony we might have to 
bear or the proper influence we ought to exert. There is 
no religious life that produces true happiness that is not a 
life of self-denial in some respects, or in large respects. It 
is not only a self-denial of things that may be improper, 
but a self-denial at times of things that may seem to be 
legitimately right. 

If there be a command given, an order, by the Divine 
Father, that we abstain from that which will do us no 
harm, yet may harm a brother, we must, in order to secure 
our own peace, and avoid the responsibility of our broth- 
er's guilt, abstain. It makes, I know, a narrow path for 
some of us. It may require the leaving off of cherished 
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ideas and cherished thoughts and views ; it may require 
the abandonment of habits we have not as yet understood 
clearly, as regards their effect upon other individuals, or 
upon ourselves. It is no just plea for us to say that others 
have done this or are doing it ; it is no just plea to say 
that our fathers did it without condemnation ; that will not 
avail in the least. It is only another form of again hiding 
ourselves behind the plea, "Am I my brother's keeper? *• 
The thing for us to do is to watch carefully the monitions 
of the Divine Will ; to watch closely the unfoldings of the 
Divine requirements ; what it is we are required to surren- 
der ; where it is we are required to exercise our strongest 
influences in the best and purest manner. And when there 
is a clear opening as to what we shall do, when there is the 
full understanding of what the Father requires, our peace 
will always lie in the performance of that line of duty. 

We ought not, indeed we must not, beloved Friends, 
settle ourselves down into a condition of rest, as in a condi- 
tion of attainment that we may have reached. We know 
not the purposes of the Divine Father in leading us thus 
far. We know, while he may have surrounded us, if we 
have been faithful, with pain and sorrow, the result may 
have been to make us the instrument for extending the in- 
fluence of God far wider than we had ever before done. 
We may have only been brought by Him through the 
spiritual education we have received up to that standpoint 
where we can the more clearly show our brother the proper 
way, by our life, by our word, and by our willingness to 
make the sacrifices for his good. 

Oh, I would say then to you, my young friends, who are 
gathered here this morning, toward whom my heart is 
warm, that you would remember this for yourselves, would 
remember that the Divine Father, in leading you, in mak- 
ing requirements of you, which, as you are obedient to 
them, will produce happiness to your souls, that you are not 
to rest here, not to think you have attained all that the 
Father requires of you because you have reached this state 
of rest, any more than in the attainment of worldly knowl- 
edge you are to think you have learned all there is to know. 
Something new, some new knowledge, is unfolded every 
day in life, in science, in the attainments of art, etc., and 
so there will be new truths opened up before you in the 
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spiritual life, as you are continually obedient to what the 
Father requires ; but it is not merely for your own gratifi- 
cation, not merely for your own selves, but there is in this 
that which is designed to make you useful in His hand to 
assist your fellows. 

In my own experience and in the duties that have 
devolved upon me in the faithful discharge of what is re- 
quired of me, in the performance of my every-day duty, 
in the watching over my own passions, is all of my work 
fulfilled ? Would I be performing the service the Master 
has required at my hands if I stopped there ? He has 
given me the call to the ministry ; He has qualified me to 
some extent to bear my testimony before the people, and 
why ? Is it for no purpose but to assist them to reach that 
same condition as the result of their faithfulness? Is it 
for nothing else but that I may carry comfort to some 
hearts, that I may be able to encourage others, that I may 
be faithful to the work allotted me ? As I advance in life, 
as greater things are shown me, as experience becomes 
deeper, does it not qualify me more and more to faith fiilly 
perform the kind of work and service He has given me to 
do? 

Then just so with you in your work ; you will find it 
continually enlarging and expanding ; and be not afraid 
or ashamed to do just that part of the work the Master re- 
quires of you. Be willing to make any sacrifice that may 
be demanded of you, and He will stand by you and up- 
hold you. 

If I were to refrain from the performance of the work 
and service demanded of me in the line of the ministry, if 
I were to say, " God is just as able to teach every other 
soul as He has been able to teach mine ; " that He can 
show to others that which they are to know, as He has 
shown it to me, and should therefore refuse to stand before 
the people and bear the testimonies of God, I should be 
shrinking behind that same plea, "Am I my brother's 
keeper?'* In the matter of the duties demanded, not 
only of me, but of you, we are really in these things our 
brothers* keepers. We have not a right to live a life just 
as we like in this, any more than we have in the secular 
world. We are depending upon one another for the very 
sustenance that supports these outward lives. No one of 
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us, unless he places himself, as it were, in a hermit's cell, 
depriving himself of the social enjoyments and the pleas- 
ures and profits of intermingling with men, is independent 
of his brother. We are, in some degree, responsible for 
that brother's welfare, even in secular matters, and it is 
equally true in regard to our religious lives. 

I would then impress upon every soul that hears me this 
morning, the responsibility under which we are resting. 
You see around you the wrongs that bring so much sorrow 
in the world in the secular life, and I would ask each of 
you, with myself, to enter very closely into an investigation 
of the thoughts and feelings of our lives, and inquire of 
ourselves. Are we in any form or manner shielding our- 
selves behind the excuse, "Am I my brother's keeper? " 
am I engaged in any form of business, am I allowing my- 
self to enter into any kind of enjoyment that in its in- 
fluence tends to strengthen those habits of our brothers that 
lead them down to darkness and to death ? Am I in any 
way preventing or retarding, by withholding my hands, or 
by being unwilling to make any self-sacrifice, the ameliora- 
tion of the condition of mankind around me? And when we 
come to study this matter thus closely, I apprehend there 
is not a man here, not a soul here, that will not find there 
is yet a work for him to do. 

Oh, then, let us be willing to do it ; let us no longer 
be willing to shield ourselves behind the excuse, "Am I 
my brother's deeper?" no longer indulge in the thought 
that each man stands alone responsible to his God, and 
** I have no responsibility for my brother " in the example 
I set, in the life I lead, and the influence I exert. 

Ah, no, beloved Friends, this will not do. We will 
find, as some of us have already found, the more we have 
sacrificed for the good of others, the more we have laid 
aside our own selfish desires and attainments, the more we 
have become willing to do for others, the greater the joy 
that is given to our own souls. This is always the case ; by 
stepping outside of our selfishness we make the greater 
advancement towards the attainment of that which we 
desire the most ; of a heaven to-day in the world aroundl 
us, and a Heaven in the world to com^, 
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Whittier, in his poem of The Meeting, gives expression 
to this thought, 

That to be saved is only this, — 
Salvation from our selfishness. 

I apprehend all will agree with me that the object of all 
our religious devotion, of our profession and belief, is, in 
some way, to work out our soul's salvation, whether we 
look toward that salvation as something to be attained in 
the present, or only to be realized by us in the eternal 
world. The efforts of the ministry and of the missionary 
are all directed toward the saving of souls. Each concludes 
in his own way, or under his own particular line of thought, 
that he has found the best way. We, in this Christian 
land, as believers in the great mission of Jesus, accept his 
doctrines, his counsels, his teachings, as those which most 
readily and truly lead up to the attainment of that which 
we are thus hoping for. 

If this thought of Whittier* s be true, it simplifies very 
much the nature and character of the work necessary for 
each of us to do in order to attain this end. It makes it 
something tangible, something practical, something which 
belongs to the present life. It differs somewhat from that 
which has been long taught in the world in that it does not 
call upon men to embrace any particular doctrine, to place 
their faith in anything that is done without them or has 
been done without them, to accomplish a work the effects 
of which are only to be realized in another state of being ; 
but it brings it directly home to the present life, it strikes 
directly at our living in the world, at the manner of thought 
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which we allow to find a resting place, as well as the act 
which flows out from that thought. 

It does not, by any means, involve the idea that there is 
no right selfish action. It does not involve the idea that 
man may not give proper latitude to the cravings of his 
nature ; but that we are to be saved from the control of 
our nature by that selfishness — ^that we are to be kept from 
becoming subjects of that selfishness. It involves, also, 
the thought that sin is the result of yielding improperly to 
that selfishness ; that, if we are to be saved from sin, we 
must be saved from our selfishness. Very simple. It takes 
away the idea that we are responsible for or placed under 
any adverse conditions, by anybody else's sin. It places 
each individual of us upon his own bottom, as it were, his 
own foundation, and makes him responsible for his own 
acts. If we study carefully the workings of our human 
nature we will find there is a great deal of selfishness in it, 
and there is a great deal of that selfishness that is right. 
There is the proper observance of the laws of nature in the 
care of the physical life. We have to give it attention. 
We have to provide the sustenance for it ; yet we must not 
allow that demand to so absorb our whole time and our 
whole attention that we cannot take our proper part in life 
in other directions. We must not allow the promptings 
of our nature to provide for the support of life, — ^the 
proper selfishness of our nature, — to interfere with the 
growth of the intellectual nature, or with proper social in- 
dulgence, or social minglings with the world, and certainly 
not with the cultivation of the higher nature, the spiritual 
nature ; nor must we allow ourselves to be so absorbed in 
providing sustenance to further our own physical lives as to 
render ourselves entirely oblivious to the needs of others, 
or to make us forgetful of their rights and their privileges. 
By so doing, while we may attain large provision for our 
own sustenance, we may be bringing disorderly conditions 
into the world. This may be done in very many ways. 
I need not enter into details. The thought will be patent 
to every one among you that there are very many methods 
by which men may, in their selfishness in providing for their 
own needs and those of others who are dependent upon 
them, do great injustice to others by simply looking at 
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themselves and their own selfish interests. They, in this 
manner, commit a sin. They interfere with their own 
social happiness ; and they also interfere with the higher 
happiness, and the social happiness of others. This is a 
wrong that needs righting. 

The conflict between capital and labor, in the manner 
in which it is largely carried on, has its origin in this selfish- 
ness on the part of each. It is one of those things that needs 
righting in some form, and it can only be righted by the 
control of the selfishness of each class, each being careful not 
to do wrong towards the other. We can readily see that, if this 
were the case, there would be no binding of improper burdens 
by the employer upon the employe, neither would there be, 
on the part of the employe, a shrinking from the performance 
of the lot assigned him and doing it properly and well. 

There are, too, the passions of our nature, the varied 
appetites, the very many ways in which we are looking after 
our own selfish interest. It is in this manner we sin. We 
yield in some form to the promptings of our own natures, 
our own desires, our own wishes, and that whether it be sins 
of commission or of omission. If there be a clear presen- 
tation of duty to be performed, a requirement that we ought 
to do something for our neighbor, to exert an influence 
either by word or act for his good, and we hesitate to do 
it, we plead our excuses, — perhaps our time is so closely 
occupied in other directions, or we say we are unworthy to 
take up the work, that we are unfit for it : — we use all these 
excuses simply to get out of doing that which we see we 
ought to do ; and this has its origin in a certain sort of self- 
ishness, for there are different degrees of selfishness in our 
nature. Trace it as minutely as we can, in all its ramifica- 
tions and bearings, we will find ourselves brought to one 
conclusion : that wherever we commit a wrong, or refrain 
from doing a right, we have some selfish motive under- 
neath that prompts us, — something that leads us to refuse 
to do what we know we ought to do, or refuse to leave un- 
done what we know we ought not,to have done ; and this per- 
vades all classes, all individuals and almost every act of 
human life. And the result is always sure — ^when we do that 
which .we know we ought not to have done, or refrain from 
doing that which we know we ought to have done, it pro- 
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duces unhappiness, disturbs the quiet of the mind, disturbs 
our rest and peace. We need not acknowledge it to one 
another. We are so constituted — some of us at least — that 
we are very secretive ; we are reticent regarding our own 
feelings and thoughts ; yet the all-seeing eye of the Divine 
One, that penetrates the thoughts entertained by every heart, 
knows, as we know, that we are not at rest, that we are not 
satisfied with our own doing ; and I think there are few of 
you before me that have not, in your own experience, found 
this to be true, and that have not, like m3rself, again and 
again resolved we would not be found in this same condition 
again. 

The work, then, the important work of salvation, lies 
right here in this practical manner of being saved from our 
own selfishness, which will save us from the commission of 
sin, save us from breaking every law of the Divine Father 
that has been made known to us, and as a result will keep 
us in harmony with the divine Father. 

Now this is a work that cannot be accomplished in a 
moment. And here is where I would differ very largely 
from the thought we see so frequently expressed, that 
when there comes over a man a conviction that there is 
need of a dependence on some higher power, the lips may 
express the thought, *'I believe,'* and that soul is then 
saved, — that it is a momentary work, accomplished in a 
moment because of the result of the conviction that there 
is need of being led by a higher power and of giving the 
heart up to the service of God. I believe many have made 
their mistake in this direction by harboring the thought 
that because they made a profession of a belief in doctrines, 
or a belief in Christ, they were therefore saved ; — that from 
that belief, they would in the eternal world be pardoned for 
all the wrongs committed here. I believe there is danger, 
beloved friends, in the acceptation of such a view, because 
there is no one of us who has had experience in life who 
does not know, who has not deeply realized, that we are 
only safe while we maintain the watch day by day ; that 
however earnestly we may give our hearts to the service of 
the Lord, however deep may be the devotion, or the con- 
viction that may rest upon our hearts that we must thus 
yield ourselves to him, we have only taken the first step in 
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the right direction. We have not yet been saved from our 
selfishness. We do not know in what moment the trial 
may come when we, not being found on the watch, may 
yield to some form of selfishness. 

When we look over the history of the Christian Church 
through the past ages, and in our own age, and see how 
much there is yet existing of the evidence of selfishness in 
so many forms, we must be brought to the conclusion that 
not all who have professed the name of Christ, or to believe 
in Jesus, have yet been saved from their selfishness. When 
we see the divisions that have been the experience of almost 
every religious organization, when we see the bitterness, the 
strife, the contentions that are found within their borders, 
when we see the arraignment of men for daring to think 
differently from their fathers, and their fellows assuming the 
seat of judgment over them because of expressions that differ 
from certain views of theology, is it not patent from this 
standpoint to every one of us that there is yet much for 
all the churches and for every professor of the Christian 
name to learn in the way of this kind of salvation to which 
the poet calls our attention ? 

I have no controversy with other men's views. It is not 
their views that I am speaking of. I have no controversy 
with their beliefs; but I do want to inculcate a deeper 
thoughtfulness in regard to the obligation resting upon each 
one of us, in the working out of our souls* salvation, that 
we shall not rest simply upon what others have gathered, or 
upon mere forms, or doctrines, or dogmas, and then con- 
clude our work is done. Just so long as there is in the 
world so much crime, vice, wars, and. rumors of wars, so 
long as there are contentions and strife within religious 
borders, just so long will there be need of bearing testimony 
to the simple method of salvation which was thus brought 
forward in my text, — need of a deepening in the life, of 
closer study of man's responsibilities and of his capabili- 
ties, in order that he may realize what is meant by being 
saved. If every Christian professor throughout the land 
were to live a life exemplifying salvation from his selfish- 
ness, who of us cannot see that there would be a different 
condition of things throughout the world ? Who of us 
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cannot see there would be a different feeling existing be- 
tween man and man and between the brotherhoods of men ? 
Then there comes the question, How shall we be saved 
from our selfishness ? It is one thing to know what we 
ought to do ; it is another thing to do it. I can only refer 
to my own experience, which has been somewhat peculiar ; 
and although I have borne my testimony before in the hear- 
ing of some of you, and the statement I shall make has also 
been criticised, yet I must again present it, and my reasons 
for it. I have no other Saviour but the Spirit of God, the 
Christ within me, revealing to me directly that which I 
have to do or to leave undone. In my earlier years all de- 
pendence upon the past was taken from me. My faith in 
those who stood high in the Society was shaken to such an 
extent that I resolved I would never darken the doors of a 
Friends' meeting-house again. And from my standpoint, 
my selfish standpoint of reasoning, I soon reasoned away 
all the faith that had been taught me, that there was a power 
that was unerring in its revelations to the souls of men of 
the law of right. It did not take me long, from this 
standpoint of reasoning, to reason away everything of a 
religious character — to even deny the existence of a God. 
I see now, I believe now, that that dispensation was per- 
mitted, in Divine wisdom, to make of me a Friend from 
conviction, as I had been a Friend from birthright — to 
teach me the lesson, through the revelation of God himself, 
that he did reveal himself to the children of men, and 
would reveal to them all of the knowledge they needed to 
know in order for the salvation of their souls. It was when 
alone in the field, like George Fox of old, with no human 
being around me, struggling against the convictions of the 
Spirit, bringing to bear all of the powers of reasoning and 
sophistry I possessed to convince myself that there was no 
Supreme Being, that my God met me and furnished me the 
evidence, so clear, so indubitable, that from that moment 
to the present I have never had a doubt of His existence, 
nor of His revelation of himself and of His law directly 
to the children of men. I could not, in words, open to 
any other heart the nature of that revelation and that con- 
viction. I simply say it was sufficient for me — ^that has 
been the guiding star of my life since. All I am, all I ever 
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have been, all I have done for good, all the influence I 
have ever exerted to carry comfort to any soul, to uplift any 
drooping heart, to encourage any one to continue in obed- 
ience to the Divine law, has been because of my faithful- 
ness to that revelation in my own heart. It opened to me 
that I must first restrain myself and control the selfishness 
of my nature. With a nature strong and passionate, quick, 
impulsive easily aroused, sensitive, quick to feel indigna- 
tion, this seemed to be almost the flrst demand made of me 
— ^to control that passion, that selfishness of my nature ; to 
keep in check those things which I found so disturbed my 
own quiet, and which led to contention — for no one loved 
controversy up to this period of my life more than I. 
Whenever an opportunity for argument or controversy 
opened, I readily embraced it. But when I came under 
this conviction of Divine power, that met me in my field, 
I found this must be laid aside. As I look back over the 
experience of my life to that moment I can see that such 
controversy had always left me with unpleasant feelings. It 
had never been carried on without some warmth, some ex- 
pressions which in my calmer moments I would have been 
glad to recall, and it always left me disturbed in spirit. 

This was among the first of the requirements, — to lay 
down that selfishness ; and as I yielded to it. Friends, I 
found a sweeter happiness. It has not, as you know, pre- 
vented me from expressing boldly and clearly what I believe 
to be true, but it has kept me in so far as I had the com- 
mand of language from expressing it in that controversial 
manner which was calculated to wound. 

Then came other requirements of a similar nature, little 
by little. Although in that communion in the field with 
my Heavenly Father, there alone with Him, I had yielded 
my life to His service, had covenanted with Him then and 
there I would do all He required of me if He would give 
me strength to perform the requirements, I was not saved 
then — in that moment. It had not all been accomplished. 
Day by day, week by week, month by month, and year by 
year, as the years rolled on, I have found here and there — 
yes, almost every day of my life — something that needed 
to be controlled to save me from my selfishness. The selfish 
powers are continually asserting themselves to be gratified. 
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There is no attainment, no condition to which the human 
mind can reach, where they are so completely under control 
that they will not at times re-assert themselves. They are 
so necessary for all the legitimate objects of our being ; it 
is so imperative that their reasonable demands should be 
satisfied in order that we may properly fulfil the functions of 
life, that their proper strength may easily develop to entire 
mastery of our natures unless we watch over them carefully 
every day we live. 

When we come then to realize what are the responsibili- 
ties under which we are placed, that this is a daily work, 
then we realize there must be a dependence upon a power 
higher than our own. We say we believe in God, we be- 
believe in Christ as the Saviour — but how ? Is it sufficient 
to believe there is a God who rules in heaven and overrules 
in all the earth, a power that created all things, who is the 
Father of all spiritual life ? Will that mere belief save me 
from my selfishness ? Will the belief that Jesus came into 
the world as the Saviour of the world, with a mission to 
show to the world a life lived free from all selfishness of 
human nature, by obedience to the power within him, — 
will a belief in him save me from my selfishness ? I want 
to bring this thought home to some of you to examine care- 
fully in regard to this. It is not that I, by any means, 
would lessen or undervalue this belief in God. Oh no. 
Full well I learned that lesson through depths of suffering ; 
yet there must be a cordial co-operation on our part with 
the revelation of the law of God to enable us to control 
our selfishness. There must not only be a belief in the 
existence of God, not only confidence in the law he unfolds 
to us to obey, but there must be on our part obedience to 
the law. 

But where shall I get knowledge of the law ? How shall 
I know when and where I am to control the selfishness of 
my nature ? Shall I turn back to the records of the early 
fathers of this church ? Shall I read the writings of George 
Fox, William Penn, Robert Barclay, Isaac Pennington, to 
find therein that which will meet my need for to-day. Is 
there anything found in their writings, grand as they are, 
that will meet the condition in which I may be placed this 
morning ? No ; you know it is not so. They have sim- 
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ply given us a record of their conflicts and of their over- 
comings — not of all the specific conflicts they met ; no 
no man can put upon paper or print in a book the struggles 
of every hour of his life, the conflicts he may meet. And 
if he could, there are no two of us who will meet just the 
same conflicts in the same manner and at the same moment. 
We cannot in such manner make a law for ourselves. So if 
I open the lids of the Bible, and read there the grand and 
valuable truths that were revealed to men in the past, they 
will show to me how those who were obedient to the law 
given to them were kept and preserved from doing wrong, 
and how those who were not obedient to the law given them 
met condemnation and disquietude of soul, and as a result 
entered into varied forms of captivity ; and while all these 
are lessons to me, showing me the results of obedience or 
disobedience to the Divine law, they do not give me to 
understand just what I am to do to overcome my own self- 
ish nature. Each individual of us must find this out for 
himself, and it can only be found out by the particular 
revelation of Christ, the Spirit of God, the power and 
wisdom of God, in our hearts to-day. Thanks be unto the 
Father, He sends that beloved Son to-day just as freely, 
just as universally, as he does the light that emanates from 
the sun in the heavens to all material things. It penetrates 
every heart. It reaches down into every soul. It is like 
tendrils, or the nerves of the system, conveying unto a 
loving father the condition of every rational soul living. 
And there comes down, as with telegraphic quickness, into 
each heart, the lesson, the teaching, the law to guide that 
heart to-day — all in a moment telling where we shall re- 
strain ourselves, — ^where we shall control the selfishness of 
our natures in refraining from doing wrong ; or opening to 
each soul that he wishes to use as an instrument in his hands 
just when and where that soul is to work. 

Obedience to this revelation, then, is the means of savings 
us from our selfishness. It keeps us in harmony with the 
law of our God, and preserves us from the commission of 
that which is sin in His sight. It keeps us to-day in a 
heaven here below. God has the reign, the rule, the gov- 
ernment in that spirit, and that produces heaven here. And 
as we continue, each hour of our life, thus to keep in har- 
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mony with this law, to be obedient to this higher revelation 
to us, to listen to the revealing of the Divine Spirit, we shall 
know of being saved day by day from our selfishness, and 
through that saving day by day reach a condition of har- 
mony with our God, and be at peace with Him here ; and 
then, whether the summons shall come in the morning of 
life, in middle age, in old age — ^whether it shall come as in 
the twinkling of an eye, or after being prostrated upon a 
bed of suffering for long days and weeks, — we shall be found 
ready to meet our Father in the realm of eternal bliss, and 
shall hear His welcome, *' Well done, thou good and faith- 
ful servant ; thou hast been faithful over a few things, I 
will make the ruler over many things ; enter thou into the 
joy of thy Lord.'* 

Nor ought there to be anything discouraging in this to 
the young. Some of you may think from the thought ex- 
pressed that the work before you is endless — that there is 
no hope or prospect of reaching a condition where there 
shall be final rest from this conflict. You will find this to 
be true in all things pertaining to life. You may provide 
to-day for the wants of the body ; but you know we have 
also to make provision for the morrow. There is no period 
in which we can entirely rest from our labors for the pre- 
servation and care of the physical life. We have to take 
the needed food to supply the demands of nature. In our 
intellectual culture, you know there is no state, no attain- 
ment that has yet been reached by the human family 
beyond which there is not something yet to be learned. We 
think we have finished our education, when, in fact, we 
have only just obtained the needed implements to continue 
that education, and if we be thoughtful, earnest, seeking 
minds, we shall always find something new to learn in 
science, art, and literature. 

It is equally true in our spiritual relations. We must not 
expect that we shall attain to a position where there is 
nothing more to learn or to do, any more than we can in 
those relations belonging to the physical and the intellec- 
ual. There is a growth and development of the soul life 
just as much as there is a growth and development of the 
physical and intellectual life. 
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Nor axe we in a condition where we can understand all 
of the requirements of the Divine Law, or where we should 
be able to obey them all, were they unfolded to us at once, 
or in the beginning of life. It is truly said. Sufficient unto 
the day is the evil thereof; it is equally true that sufficient 
unto the day is the good thereof. We have to do day by 
day just that duty which the Lord unfblds for us to do. 
Strength will be given to us to perform that duty ; if we 
are faithful in the performance of it we will get our reward. 
Obedience to the Divine law will be just as needful in the 
young as it is in those of us who have had more experience 
in life ; and the result will be the same. And as faithful- 
ness in the performance of the duty of one day better fits 
us to perform the duty of another, and as it will be easier 
to act in harmony with the Divine law the longer we obey 
its dictates, and thus control our selfish desires, it will 
thus become more and more easy for us to continue to 
control them. So there is no need of discouragement. 

If you, in your young life, were to have set before you all 
of the tasks in the physical world you are required to do, 
it would be appalling. You would scarcely find ambition 
sufficient to enter upon any of the duties of a business 
life ; but as each day's duty comes, with the strength given 
you may perform that duty. And you know you go on 
until it becomes easier and easier to carry on any of the 
forms of business in which you may be engaged. 

This is equally true in regard to our working out our 
soul's salvation. If all were at once to be demanded of 
us, — every sacrifice we have to make, every duty we have to 
perform, — there is no human mind that would not be 
appalled, and shrink from entering into the work. But 
it is just as true in the spiritual as in the physical world, 
that, **As our days so shlsill our strength be." 

I want you then, beloved Friends, not to feel discour- 
aged, disheartened, or appalled, because there will be con- 
tinually before you these struggles in your spiritual life ; 
but you will find the Lord's arm will be underneath to sus- 
tain you, — ^that that arm will never be shortened, nor that 
ear heavy to hear your cries and to give you the needed 
strength to enable you to be obedient to all the demands of 
the Divine law. 
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